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/Plenary Session̂Һ /Main Bldg:A809̃ 
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Temporal Causality in Critical Buddhism 

Kiyokazu Nakatomi̔ ȁ ᾥ Һӈҍ ᵫ ѿ̔ ԍ ᾝ
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Organic Theory 

Tea Break   

10:20-12:00 

Һ ֲ/Chair̔ /Xiao Xianjing 

ꜛ/Assistantt̔ 

 /Yao Tianyu ȇ̔ Ȉ ҍ ᴶ ץ └ ⅝ └
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῏ף /YAO Tianyu; XU Wenjun; ZHAI Yujia:The Fracture and Unity Tradition and 

Modern Age: Crime and Punishment in Ancient China and Its Relevance Today 

  /Lian Guanyu̔ /TheAnalysis of Youthful Lukács` 

View of History 

ḍ/Xu Wenjun ץ̔ ף ᾥ ҍ ӊ

῏ /Challenge of Contemporary Culture and the Liberation of 
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Future Life - The Convergence and Revelation of the Relationship between Marx 

and Whitehead's Philosophy 

12:15-13:15  

13:30-15:30 Һ ֲ/Chair̔   /Xie Aihua 
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Commonality and Otherness on the Organic Thoughts of Marx and Whitehead 
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Cognition Theory which Enlightens the Development of Chinese Education 
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/ From Five Qualities to Five  Questions : Based on Whitehead s 

Philosophy of Civilization   

/Wang Zhikang̔׆ ᴪ ⌠ /From the New Concept of Society to 

the new Methodology 

/Report & Closing Ceremony̔15:45-17:45 

15:45-17:45 /Chair    /Yang Fubin 

 

 /Zhang Hua̔ ҍᶸ /Natural History and Qiaolology 

/Zhou Guowen̔21ҕ ӊ /A Philosophical Analysis of 

Organic Culture in the 21st Century 
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15th International Symposium on Biocosmology (15ISBC)  

ñNaturalist and Dialectical approaches to meeting the contemporary cultural challengesò 

 

In the Marx & Engels Collected works , in the volume 25 (devoted to Frederick Engels' 

ľAnti -D³hringĿ and ľDialectics of Nature Ŀ) ͠  classics state that old Greek 

philosophers were natural dialecticians, ľand Aristotle, the most encyclopedic 

intellect of them, had already analyzed the most essential forms of dialectic thought 

(2010, p. 21); and, in accordance with the evident Bipolarity of the real (natural) world 

͠ ľat a definite point the one pole becomes transformed into the other,Ŀ (p. 519). 

Notably, all this was (and is) outside the global scholarly agenda for a tremendous amount 

of time: Engels stresses that the scientific study of the dialectics of nature ľis very 

profitable and necessary, and since Aristotle this has been systemati cally undertaken 

only by HegelĿ (and what is a great paradox, for Aristotle is the world- renowned Father 

of science). The reason for all this, as we treat it in the Biocosmological Association 

͠ is the so -called ļcosmological insufficiencyĽ (or ļnoetic failureĽ), i.e. the 

situation that has happened in the global history when the essential Aristotelian 

OrganonKosmology (as ļa newbornĽ and archetype, and the indispensible contemporary 

matrix for the eternal Type of Organicist rationality) ľhas been splashed out together 

with the bathwaterĿ (under the pretext of its alleged relation to the Medieval 

ontotheological constructions, although Stagirite is a ľpure waterĿ pagan), and, thus 

having lost the opportunity to use the Aristotelian great OrganonKosmology that is the 

completely autonomic all - encompassing (super)system of rational knowledge.  

 

Georg Trogemann (2001), in his ľComputing in Russia Ŀ (in respect to computer sciences, 

but what relates to the whole contemporary situation in the global science) ͠ argues 

that, in general, even a decennium after the fall of the Iron Curtain ͠ the interest 

of scholars (of the global scientific community) ľstill is blind in respect to Eastern 

EuropeĿ (and, we can add ͠ not only to the Naturalist achievements of the Russian 

scientists, but of Eastern researchers as well). In the result, referring to recovering 

the alternatives to current computer architectures ͠ the example is that the first (and, 

up to now, the only) ternary computer SETUN (performed by Nikolay P. Brusentsov,  in the 

1960s), and which is considered as a full and more powerful alternative to the currently 

common binary computer ͠  SETUN still is beyond the due interest of modern scholars. 

Assessing this outstanding and revolutionizing event (BrusentsovĽs breakthrough), 

Trogemann notes that Ŀthe basic feature of ternary logic is its better correspondence 

to our human logicĿ. Essentially, this great achievement becomes possible by virtue 

of BrusentsovĽs direct appeal and use of the Aristotelian genuine (truly Bipolar and 

Triadic) logic.  

 

Essentially, Aristotle does not have any serious attitude to the so -called ľtraditional 

logic,Ŀ to which he was (and is) credited, and even as a founder (especially as the 

author of the law of excluded middle, which, although widespr ead accepted in the modern 

scholarly community (and thus being the mainstream position), but which is deeply 



12 

 

misleading in its relation to the whole OrganonKosmology of Stagirite ͠ the supersystem 

of his rational Organicist knowledge). For instance, Aristo tle substantiates, in the 

Physics, that ľŀit is clear that something must underlie the contraries and the 

contraries must be twoĿ (191 a 4-5); so, ľit was said first that only the contraries 

were starting points, but later that something must also underlie  them and that they 

must be three;Ŀ (191 a 17- 18).  

 

A stumbling block (in our view) to the integration of all world research capacities and 

attainment of the genuine international cooperation of scholars is the fact that the 

Western culture (Western civili zation, Occidental culture, or the Western world) that 

currently dominates (or dictates) the whole situation in the (post)modern global world 

͠ Western culture, at present, is taken for granted and, thus, is placed beyond any 

research and critique, i.e., w hich (as the scholarly topic) remains to be an unattainable 

goal for scientific scrutiny. In other words, the crux is that if Russian and/or Eastern 

scholars apply the Naturalist (Organicist) and Dialectical (of Nature) methodologies 

to cognizing the subje cts of the real world (cosmos) ͠ then their Organicist approaches 

and achievements inevitably stay beyond the comprehension of Western scholars (who are 

totally enrooted in solely the Dualist Type of mentality).  

Indeed, since the 16 - 17- centuries, in the Mo dern Europe, especially after Francis 

BaconĽs ľNovum OrganumĿ appearance (1620) ͠ the new (Dualist) Type of scientific 

activity was established, of the unipolar and monolinear essence ͠ which accepts 

exclusively the Dualist (the Platonian ͠ Idealist/Materi alist ͠ of mathematical 

physicalism) methodologies to scholarly endeavors. At the same time, the notion of 

(self - sufficient natural purposeful) organism was (and is) categorically excluded from 

science (but its existence was and is taken for granted -  for the further physicalist 

reduction and mathematical explanation). Consequently, Organicism as a whole, and (the 

Aristotelian) Organicist naturalism (teleological physics) were (and are) factually 

forbidden for the use by a modern scholar.  

 

All this is absol utely unacceptable for the current crisis sociocultural challenges. 

In very deed, on the one hand ͠ the modern Western (mathematical - physicalist ͠ Dualist) 

approach is natural and excellent for study and commanding the inanimate (materialist 

͠ mechanical) objects and objective processes, and which naturally has brought into 

the world the outstanding technological progress, sustainable welfare growth and the 

essential democratic social transformations. On the other hand, however ͠ Western 

Dualism rejects the  notion of the naturally telic and autonomic organism (and its/her/his 

whole ontogenesis); and, on this basis of the unipolar Dualist Type of mentality ͠ the 

Platonian Idealism/Materialism ͠ nowadays scholars are incapable, in principle, to 

realize the eff icient rational (and, thus, universal) activities with regard to 

naturally animate levels of life ͠ eventually generating the powerful, realistic and 

results - oriented ways of approaching the natural safe and flourishing integration 

(self - organization) of t he whole mankind, already and precisely on the animate 

(anthropological, social, cultural, global, Kosmic) levels of the natural wholesome life 

self - organization.  
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In fact, the substantiation of the coexistence of opposites is the basic principle of 

the Ar istotelian OrganonKosmology. In such a way, in the course of the cultural 

historical process ͠ the genuine essential (of Dynamic Organicist naturalism) 

foundations of Stagirite ͠ both of his logical corpus (of the Organon) and the entire 

supersystem (kosmology) of rational knowledge ͠ were completely misinterpreted and 

perverted. The urgent task, therefore, is to completely rehabilitate the Aristotelian 

archetype of the Dynamic naturalism as (contemporarily) the Type of rational (Organicist) 

knowledge (that  is polar to the Platonian Dualism, and which is the second essential 

basis for the contemporary rational Integralism, including the actual Information 

concepts, Eco - naturalism and Dialectical naturalism).  

We likewise stress that Chinese culture, in gener al, in the conclusion of a famous British 

sinologist Joseph Needham ͠ the Chinese worldview is characterized basically as the 

type of ľorganic naturalismĿ (Needham, 1991). 

 

We claim, therefore, that the urgent need is to return (to scholarly recognition) a nd 

to rehabilitate (within the essential Triadologic approach) the natural Bipolar and 

Triadic essence of Nature and all the natural processes (and on all the levels, especially 

of living sociocultural and global processes), including the reinstatement of the 

natural laws of Dynamicity, Bipolarity and Cyclicity, and Triadicity; and, in general 

͠ the international recognition and full equality (among the Three main Types, together 

with the Platonian Dualist and the Integralist Type) of the Aristotelian arche type of 

OrganonKosmology, with its perception of the Cosmos (or Kosmos) as the world outlook 

that is based on the principles of Entelechism and Hylemorphism; and wherein the Kosmos 

is naturally Hierarchical and Heterogeneous; and where every thing and its/ her/his 

ontogenesis is Finite, with its self - origination and ascending self - evolution, up to 

the level of mature Functionalist efficiency -  and that all this could serve as the 

essential rational and universal matrix  for realizing the contemporary Type of the 

Organicist naturalism and Dialectical thinking, and the effective meeting and resolving 

of the contemporary sociocultural challenges.  

 

In general, we are striving to deepen and broaden our understanding of the organizing 

principles of nature, primarily  the natural causality. We know that since the 17th 

century, according to Descartes ͠ nature is considered to be a materialist inanimate 

mechanism, and, in turn, the nature - organism (essentially characterized by its/her/his 

Telos- driven potentials, activit ies and ontogenetic growth) has been categorically 

abandoned and, at present, is taboo for scientific pursuits. However, this is obviously 

the untenable and dangerous trajectory for the human culture development, as the evidence 

is that the real world (nat ure) is organic and Organicist, and is ruled by the fundamental 

Naturalist laws, including the fundamental principles of Bipolarity and Triadicity.  

 

 

Abstract  

Deadline for Abstract Submission  (to the addresses below) ͠ September 10, 2017 
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The abstracts should not exceed 2 pages, and must include:  

1. Title of the contribution;  

2. Names, academic titles, affiliation (departments, institutes/universities, and 

cities of authors), email address of corresponding author;  

3. Key words (3 - 5);  

4. Text (Font ͠ Times New Roman, single spaced, size ͠ 14, margins ͠ 2 cm).  

5. Language (of the whole Symposium) is English.  

 

Full papers  of presentations (in the form of scientific articles or scholarly essays) 

are kindly invited to be prepared and sent to D r. Konstantin Khroutski, editor of the 

journal ľBiocosmology ͠ neo-AristotelismĿ ͠ for their reviewing and the further 

publication.  

 

 

With kindest regards,  

 

Xiaoting LIU , Ph. D.,  

President, the Biocosmological Association ͠ http://en.biocosmology.ru/  

Professor, College of Philosophy and Sociology, Beijing Normal University / Center for 

Science and Humanity Studies, Beijing 100875, China  

Email: liuxiaoting@bnu.edu.cn   

 

Representative - Organizer  from the Chinese Society for Dialectics of Nature  

 

Konstantin S. Khroutski , Ph. D.,  

Secretary of the Biocosmological Association ͠ http://en.biocosmology.ru/  

Editor, ľBiocosmology ͠ neo-AristotelismĿ, 

Academician of the International Academy of Science (Russian Section),  

Ass.Professor at the Novgorod State University after Yaroslav - the- Wise,  

Veliky Novgorod, Russia  

Email: konstantin.khrutsky@novsu.ru , biocosmolog@gmail.com  

 

  

http://en.biocosmology.ru/
mailto:liuxiaoting@bnu.edu.cn
http://en.biocosmology.ru/
mailto:konstantin.khrutsky@novsu.ru
mailto:biocosmolog@gmail.com
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ԓ Ғ ᴪ 

ľץ ӊ ׂ Ŀ 

 

2017 11 9- 12  

֤ ̆ ֤̆Ҭ  

 

    ῃ 25 Ҭ̂Ғ ԅ ľ Ŀ ľ Ŀ̃̆ ԅ

ױ Ӟ ̂dialecticians ̃̆ľ ֒ ױז̆ Ҭ

ֲ̆ ԅ Һ Ŀ (2010, p. 21); ҍ ̂ ̃ҕ

ң ѿ ľ̆ѿ ⌠ԅѿ ҹ ѿ Ŀ̆ ̆ ֓ ̂ ̃

№ ԅῃ ӊҬ̔ ҹ̆ ľ

̆ғ ֒ ץ Ӟֽ ῒ ԅ Ŀ̂

̆ ҹ ױ ֒ ҕ Ὲ ӊ Ȃ̃ ױ

ᴪҬ Ӟᴪ ⌠ ̆ ҉ ₮ ױ ӊҹľ ӎĿ̂ ľ

Ŀ̃̆ ᵬҹ֒ ῃ Ҭ ⌠ԅ ̂ᵬҹ

ᵬҹ Ҍף ̃̆ ľ ҍ ѿ ѿ ṕ Ŀ̂

ῒҍҬҕ ῏ Ṣ ̆ ֒ ↕ѿҩ ̃

ױ ֒ ᴯ ᴪ̆ ѿҩ Һ

Ȃ 

    ӓ ¥ ̂Georg Trogemann 2001̃ ז ȇḇ Ȉ̂ Һ ԅ

ῃ Ҭ ̃ĺĺ ҹ̆ ᵣ҉ ̆ ᶏ ṕ ԅ ӊ ĺĺ

ױ ῏ ̂ῃ ῍ ᵣ ľ̃ қ ҉ᶭ Ŀ̂ ѿ ҉ Ҍֽױ ץ

ḇ ⱴ҉̆ ҉қ ױ Ȃ̃ ̆ ῏ԍ ׂ

ĺĺҽҩᶛ҉ף ̆ ѿҩ̂Ӟ ╠ ѿѿҩ̃҈ └ ľSETUNĿ

̂ ¥ ԍ 20ҕ 70 ף ̃̆ ҹ ѿҩῃ ғⱳ

ғ ץ ף ԋ └ ĺĺľSETUNĿ Ḃ⌠ ᶭ ₮ԅ ף ױ

ῒ Ȃ № ҩ ₮ғ Ԋᴆ ̂ ̃̆ ҹľ҈

└ ҍֲ ĿȂ ҉̆ ҩᴯ ӊ ץ

ѿ ԍ Ҍ ꜜⱬ̆ ѿ ԍ ֒ ̂ң ҈ᾝ

̃ ȂԊ ҉̆֒ Ҍ ľᴰ Ŀ ᴋᵥҤ ̆ ז

ץ̆ ῒᵬҹѿҩ ̂ ῒ ᵬҹ Ҭ ⇔ ֲ̃̆ Ӟ ף

̂ Ӟ ԅҺ ᵝ̃ ̆ ԅֲױ ᴰ ֒

ҩ ĺĺ ῏ Ȃɒ ̆֒ ȇ

ȈҬ ᵣ ľ̆ŀ ̆ ѿҩқ ᵬ ̆ ң Ŀ̂ 191 

a 4- 5̃̕ ľ̆ ᾢױ ңҩ ̆ ԅ ѿҩԊ ᵬ

̆ԍ ԅ҈ҩ Ŀ̂̕ 191 a 17- 18̃  

    ҕ ⱬ ѿ ץ ӊױ ᵬ ╠

̂ ױ ҹ̃ ̆ ҹ ̂ ̆ ̆ ҕ ̃ ׂҺ ̂

̃ ҩ̂ ̃ Ҋף ῃ ĺĺ ׂ ҹῒ

Ҍ ꜚ ᵝ ғ ԅ ῒ ̆ ̆ ̂ᵬҹѿҩ Һ ̃
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ᶭ ᴑ Ȃ ӊ̆ ԍ ḇ / қ ױ

̂ ̃ ̂ ̃ ԍ ҕ ̂ ̃ ҉

ᴪ ױז ₃ӍҌ ̂ ֲ֓

ԋᾝ ̃ ȂԊ ҉̆ 16ȁ17ҕ ץ ̆ ף ̆ ῒ ȇ

ΐȈ̂ 1620̃ ĺĺ ̂ԋᾝ̃ ꜚ ԅ ̆ῒ ↕

ĺĺᶏ ױ ꜜⱬ └ ԅԋᾝ ̂ ĺĺ / ĺĺ

Һӈ Ȃ̃ 

    ҍ ̆̂ ץ ҹ ̃ Һӈ ҩ ̂ Ӟ̃ᶭ

№ ̂ᵖ ѿ Ȃ̃

̆ ᵬҹѿҩ ᵣ ̂֒ ̃ Һӈ̂ ̃Ԋ ҉ѿ

ף ױ Ȃ ֓ ֲׂ ҳ ᴪ

ӊҊ ֲ Ȃ ҉̆ѿ ̆ ף ̂ - -ԋᾝ̃

ғ ԍ ̆ └ ̂ - ̃ ̆ Ӟ

ȁ Һ ᴪ ԅҕ Ȃ ѿ ̆

ԋᾝ Ӟ ᴰ Һӈ̂ / / ז ҩ ̃̕

ԋᾝ ҉ĺĺ / Һӈĺĺ ↕҉̆ ׂ ױ Ҍ

⌠ ̂ Ӟ ̃ ꜚ ѿ ῏ ̆

֟ץ ₮ ғץ ҹ ℗ ̆ Ӟ

ῃ ῃֲ Ȃ ѿ ֲ̂ ȁ ᴪȁ ȁῃ ̃

҉ ᵣ Ȃ 

    ҉̆ ᵬҹ ᵣ ῍ ֒ ↕Ȃ ҩ ӈ

҉̆ Ҭ̆֒ ̂ꜚ Һӈ̃ĺĺ

ז ȇ Ȉ̂ȇ ΐ Ȉ̆ Ӟ ז ҩ῏ԍ ̂ ̃̃ ĺĺ

ῃ ԅ Ȃ ̆ ╠ ҹ Ḃ ֒ ꜚ

Һӈᵬҹ̂ ׂ̃ ̂ ̃ ̂ ҍ ԋᾝ Ҍ ̆ ԋᾝ

ף ᵣ ԋҩ ̆ ᵣ Ҥ ӈ҉ Ḥ ȁ

Һӈ Һӈ̃ ῖ ᵝȂ Ҭ Ӟ ῏ ̆

ӓ ѻ ľ̆Ҭ ҕ ҉ ѿ ļ Һ

ӈĽĿ̂ Needham, 1991̃Ȃ 

    ҹ̆ ױ ҹ̆ ╠ Ạ Ԋ ⌠̂ ҉ ̃ ̂ᵄ ҈ᾝ

̃֒ ҈ᾝ ץ ̂ ҩ

҉̆ ῒ ᴪ ῃ ҉̃̆ ꜚ ȁң ȁ ҈

↕ ῃ̕ ֒ ҉ ῃ ̂ ֒

҈ҩҺ ̂ ҉ ȁᴶ ̃ ԋᾝ ȁ ᵣ ̃̆

Ҋ̆ ᵬҹֲױ ҕ ԍ ᵣ ↕҉ ̕

ѿҩ Ӟ Ȃ 

    ᴆԊ ̆ ҩֲ ז ҩᵣ ̆ɐ ῒ ⇔ ⱬ

Ҍ ѿ̆ ⌠₮ ѿ ⱳ Һӈ ѿ ̆ ῃ ץ ᵬҹ

ף Һӈ ȁ ‗ ף ᴪ

ᵬ Ȃ 

    ӊ̆ ױ ⱬԍⱴ ױֲ ԍ ↕ Ӟ̆ Ȃ

ױ ̆ ׆ 17ҕ ץ ̆ ԍ Ạѿҩ ̆ ̆

ĺ Һӈ̂ ҉ ҹ / ז/ ꜚȁ ̃

№׆↕ ҉ ̆ ׂ̆ ҹԅ Ȃ ̆ ғ ֲ
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ѿ ῒ ̆ ̆ ҕ ̂ ̃ ѿ ̆

̆ ң ҈ ↕Ȃ 

    

  

֜ Ҋץ ̆ 2017 9 10 ╠ 

Ҍ 2 ̆ғ Ҋῤ ̔ 

1. ̕ 

2.ᵬ ȁ ȁ ᵝ̂ ̆ / ̆ ȁ̃ ᴆ ̕ 
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5. ᴪ ҹ Ȃ 
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ץ ℗ Ṝ˻ 
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ᴪҺ  

ῌᾥ Ҭ ̆ ᴪᴪ  
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ȇ ĺ ֒ ҺӈȈ ℮  
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On WhiteheadĽs Organic Cosmology and its Critique to Mechanic Cosmology 

          By Yang Fubin from Beijing International Studies University  

Abstract: This paper deals with the Organic Cosmology of Whitehead and its 

critique to the mechanic cosmology represented by NewtonĽs mechanics, insisting 

on that the mechanic cosmology is wrong in that it takes the abstract material 

substance as the brick of cosmos, and takes the bifucation of nature as the foundation 

of scienti fic explanation about nature, so it cannot reasonably interpret the change 

and its objective relations of causation in the actual world, and it led to the 

presumptuous conquer of nature and wanton destruction to it, and at the last led 

to the global enviro nmental disaster and ecological crisis. The Organic Cosmology 

takes the view that the world is constituted of actual entities or occasions which 

are complex and made of different elements, the creativity is the inner agent of 

the actual entity, then the na ture and the whole cosmos is embodied as the process 

of endless creative advance. Everything in this world is interrelated and there is 

no real isolated island in this cosmos. The whole cosmos is an organic unity of 

synergy. This view of organic cosmology is important for us to rightly recognize 

and research further actual cosmos which we live in and its inner structure and rules 

or laws and can provide for us a philosophical guide to change our ideas and 

industrial mode of thinking of ľconquer the natureĿ, and to construct ecological 

civilization in this world.  

Key words: Whitehead, organic cosmology, mechanic cosmology, critique, 

ecological civilization  
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ῒ ∞  

                    ֤ ԋ  

ȍ Ȏ Һ ῒ ץ ⱬ ҹף

∞̆ ₮ Һ ץ ᵣᵬҹ ӊ ץ̆ ԋ№

ᵬҹ ̆ Ҍ ҕ Ҭ ץ

῏ ̆ ֲ ҹ ף ҙ ץ ֲ

׆̆ ῃ Ȃ ҕץ↕ ΐ ῤ ꜚ

ᾝ ⇔̆ ῤ ꜚⱬ̆ ץ ҩ

ҹ⇔ ̆̓ ῤ ῏̆ ҩ ҹѿҩ ᵣȂ

ױ ѿ ῒῤ ҉ΐ ӈ̆

҉ ꜛԍֲ ľץ Ŀҹ ף ҙ ̆ ҹ ױ

ᶫ Ȃ 

 ȍ῏ Ȏ ̆ ̆ ̆ ∞̆  

     

ѿȁ ᶭ  

¥ ¥ ̂Alfred North Whitehead ̃ ῒף ᵬȇ ҍ Ȉ

Ҭ ԅѿ ̆ ӥ ◐ ľ Ŀ̂ An Essay in 

CosmologỹȂ ױ ץ Ạľ ĿȂ 

ȇ ҍ Ȉ╠ Ҭ̆ ľ̔ ֓ ѿ Ҥ

̆ ֓ ӈ̆ ѿ ̆

ᶏ ῤ ȂĿ ӥ ◐ ̆ ץ

̆ ⱬԍ ѿ ׆ץ̆ ҉ ҉ ᵬ₮

Ȃ 

ѿ ̆ ̂cosmologỹ ȁ ȁ ȁ

ȁ ȁ ȁ Ȃ ҩ ӈ҉ ̆ ױ ӊҹ ӈ

҉ ̆ ̆ ᵣ ȁ

Ȃ ץ ̆ ף ֟ ץ ̆ ѿ ӈ҉ ̆

ᴰ ӈ҉ ҉ ѿ №̆ ⱬԍ ̆ҕ Ẽ ȁ ȁ

ῒ Ҭ └̆ҕ Ҭ ץ̆ ֲ Ȃ 

׆ ҉ ľ̆ Ŀѿ ӈ҉ ᶏ Ȃז

№ҹ ң №̆ № ᴶ ȁ ȁ ̆ №↕

ᵣ ȁ ȁ ȁ Ȃז ҹ̆ ᵣ ץ ҹ ̆ ץ ҹ

Ȃ ԍ ҍ ̆ ᵬҹѿҩ ᵣ Ȃ

⌠ 18ҕ ̆ ֲ ῏ԍ № ̆

¥ ῏ԍ҉ ̆ Ạ Ȃ ῒȇ

∞ȈҬ ₮ԅ ҩԋ ̆ ԅץ╠ Ҭ Ȃ⌠

ῖ ̆↕ ҹ ҕ Ẽ ȁ ȁ ȁ

ȁ ȁֲ Ȃ ᾥ Һӈ ׆↕ Һӈ₮ ̆ ҹ

ҕ ‗ ̆ Ȃ ᴰ ѿֲ֓↕ ҹ̆

ׅ ᴇṿ̆ ғ ҍ ᵣ ≢̆ԋ Ҍ ԍ̔

ҩҕ ָӇ ̆ ᵣ ↕ ᴋᵥҕ ῏ ҍ ↕Ȃ  

ҕ ҉ָӇ ̂real ̃ ӈ҉ᶏ ľ Ŀ Ȃ ҩ

ȇ ҍ Ȉ ⱬ ף ҆ ῒ
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̆ ҕ ҉ Ȃ ӊ̆ ľ Ŀ

ľ Ŀ Ȃ Ӟ ᵥ ῒף ᵬ Ạȇ ҍ Ȉ Ȃ 

Ҭ ľ̆ Ŀ ľ Ŀ ңҩ ̆ Ҭ ױ ҉ ѿҩ ̆

real Ȃ ȇ ҍ Ȉ̆ῒҬ ľ Ŀ reality ̆ real Ȃ

̆ ȇ ҍ Ȉ ̆ ѿҩ ԑᵬ ȁ

ԑ ȁ ԑ ῀ Ҍ Ȃᴋᵥ ̆Ҍ ץ ᵣ қ

ȁ ȁ ȁ ̆ ץ ᵣ қ Ḥ ȁ ȁ ȁ ȁ

ȁ ̆ ԍҌ ӊҬ̆ ױ ȁ Ȃṛ

ԅҌ ̆ ױ ҹ ȁ Ȃ Ӟ

ľ̔ѿҩ ᵥ ̆ ԅ ҩ ָӇ̕

ң Ҍ ԑҌ Ȃ ļ Ľ ῒļ Ľ

Ȃ ļ ȂĽĿ  

ῒ ̆ ԅῒ ȁ  ̔

ѿ ῒ ץ ׆ ⌠ᴡ ҹ ҩ ҹ

̆ ῒ Ạľ ĿȂז ῒ̆ ȁ

֒ ׆ ⌠ᴡ ֓ ף ᵬҬ ⇔

ᵣ ױ ῤ ̆ ῏ ῏ Ȃ 

ԋ ז ȇ ҍ Ȉ ѿ ז̆ ԅ ᶏ ̆

ԅ ῒ ᵣ Ȃ ԋ ז̆ ⱬԍ ҩ ᵣ

ץ ֓ Ȃז ₮̆ ѿҩ ᵣ

̆ ҩ ᵣ ȁ ֟ ԍ ֓῏ԍҕ

̆ ѿ ӊѿȂז Ạ ̆ ѿ

ꜜⱬȂ  

҈ ₮̆ ԅ Ҍ ң ̆

ȇ Ȉ 17ҕ ̆ Һ ף ֲ ᵍ≠ ȁ

ȁ ᾥȂ╠ ԍῒ ӎ ᵬ ̆

ԍץ ⱬ ҹ ̆ ԅ ̆ ԅ Ȃ

↕ ԅѿ ľ̔Ӟ ‗Ⱳ ԍ

ᾢ╠ ң ᵣ ̆ ᵬѿ֓ḱ ȂĿז ҹז

̆ ᶭ ᴰ ᴇṿ Ȃ ғז ľ̆

ҩᵣ ⱳ ‰ ԇ ȂĿ  

ⱬԍ ז ҹѿ ̆ῒ Һ ԍ̔ 

ᾢ̆ז ѿץ ҕ Ȃ ӊ̆ז ױ ѿ ҕ ̆

׆ ҹ ױ ᶫѿ ҕ Ȃ ז ľ̆ѿ ᴪ ῀ѿ ȂĿ 

̆ ľ̔ᴯ ᴪ ѿץױ Ҍ ҕ Ȃȇ

ҍ Ȉ ѿ ȂĿ  ᴯ Ӟ ̆ ȁ ֲȁ

̆ ҉ ץ ѿ ῏ԍ ҕ

ҕ Ἕ ץ̆ ױֲ ꜚȂ ױ ̆ ז

ᵬҹ ױ ѿ ꜚ ȂҌ ̆

יּ ᴆ ꜜⱬ ᶏ̆ Ҍ ԍז ҉ Ȃ ҹ ₮

Ҍ ᴆ̆ Ẽ ľԊ Ŀ Ẽ ᴆȂ Ӟ ̆

Ҭ ז̆ ҉ Һ ῏ ᴆ̆ ז ₮ѿ ↓

֓ Ȃ ז ↕Һ ῏ Ẽ Ԋ Ẽ ᴆ̆ ԅ ȁ

ᴪ └ ᴆȂ 
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ῒ ז̆ ҕ ᵬ ᵣ Ȃ ⱬԍ

Ҭץ Ҍ ̆ ҕף Ҭ №◓ҹ қ Ȃ׆

҉ ̆ Һ ז ץ ף ᴰ № ׆̆ ῏ ҹ₮

ҕ Ḃץ̆ ҕ ҹѿ ꜚ ᵣ ⇔ץ̆ ᵬҹ ҕ ҆

Ҍ ꜚ Ȃ ̆ Ḃ ҹҍ ף ᵣ ȁ ף

№ ̆ ≢ ≢Ȃῒ ӊ ץ

ᵣ ȁ№ ≢̆ ԍ Ȃ ľ ᶷ ̆

ᵞ Ҍ ĿȂ׆ -῏ ҩ ῒ ҍ̆׆ ᵣ

ῒ ̆ ₮ ѿ ᴪ Ҍ Ȃ 

ז̆ ҹԅ ף № Ȃ ԍ ף

ԅ ľ Ŀ̆ ᶏҺ ҹ

ץ ҹ ץ̆ ԍ ̆ ᴰ ҉ Ҭ ᵣ ̆

↕ ҹ Ҍ ҉ ѿ Ȃ ԍ

̆ ף ѿ ԅ ҍ ȁҺᵣҍ ᵣȁ ҍҕ ȁԊ ҍᴇṿȁ

ѿ ҍ ԋ № Ȃҹᾥ ◓ ҕ ᵣ ԋᾝ Ҥ

̆ ֽֽ ҹ ẁ ̆ ҹ ҉ ᾢ

̆ ᵣ ╠ Ҋ̆ Ȃז ҹ̆ ף

ῃ ҹ ῒ̆ Һ ԋ№ ֟ Ȃ ҹṛ Ҍ Һ

ᵣҍ ԋᾝ ̆ Ҍ ῒҹ Ȃ ̆ ף Ҭ

ṕ ץ̆ ᵬҹ ף ҬҺ

ԋᾝ ץ̆ ᵣ ҕ Ȃ ז̆ץ ₮ ľ̔

ṕȂȇ ∞Ȉ ԅҺᵣ ῀ ᵣҕ ӊҬ

Ȃ ↕ ᵣ ᵥ ῀Һᵣ ӊҬ ץ̆ ᵣ Ҭ

ᵥ ᶫҺᵣ Ҭ Ȃ ̆ҕ ֟ ԍҺᵣ̕ ̆Һᵣ

֟ ԍҕ ĺĺҕ ѿҩļ ᵣĽ̆ Ҍ ļҺᵣĽȂĿ Ӟ ̆ҕ ѿҩ ꜚ

ᵣ̆ ꜚȁ ꜚ ᵣȂֲҍҕ ῏ №ҍ ᵣ ꜚ῏ ̆

Ҍ ᵬҹ ֲ Һᵣ ꜚ ᵣӊ ῏ Ȃֲ ҍֲ ֲҍҕ ҆ ӊ

῏ ѿ Һᵣ ̂intersubjectivity ̃῏ Ȃ ̆ ᾢ

҉̆ ᵣ Ȃ 

ԋȁ ∞ 

Һז̆ ⱬԍ ѿ ҉ ᵣ

ῒ̆ Ҭ ꜜⱬ ז ᶭ ȁ ⱬ Ҭ

ҕ ̆ ῒ ᶷ ԍ׆ ҕ ̆ ѿז Ҍᴪ

∞ῒ Ȃᵖ ̆ ᶷז׆ױ Ҍ ⌠ Ҭ̆

ץ ז̆₮ Һ Ȃ 

ᾢ̆ ῒ ҹ ⇔ ȇ ҕ Ȉѿ Ҭ̆

ԅ ҕ ᴰ ̆ ԅ῏ԍ ҕ ῖ ̆ ῖ

ᶏ ҈ ԑ ̔ ȁ Ȃ ז̆

ԅ ̆ ₮ ľ Ŀ Ẓ ̆

ז₮ ῏  ̆⌠ ȇ ҍ ҕף ȈҬ̆ז Ạľ

ҺӈĿȂ ̆ ז Һ ҉ ̆ Ҍ ҉ Ȃ ז̆ ӄץ

ѿ Ẓ ῏ ̆ ∞ ↕̆ ῒѿ ẁ Ȃז 1914 ₮̆

₃Ӎ ҩ Ҍ ץ ҹף ̆p Ҭᶏ

̕ ꜚ ӟ ҉↕ ᵬ Ҭ ꜚȂ ז̆ ȇ Ȉ
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Ҭ̆ ̆ ѿ ῏ Ȃῒ ̔ Ҍױ

ᵣ ᾢ ԍ Ҭ̆ ԑ ̆ ҹ ױ ԑᵬ

ӊҬ̆ ₮ ȂזҺ ̆ ѿԊ ̆ӂ

Ҭ ’ ᵥ‗ ’Ȃ ῀ԅ ̆ ғ ҹ ҍ

ꜚ Ҍ №Ȃ҉ץ ᵬ ѿ Һ Ȃ 

ᵬ ԋ ԍ Ȃ1915 ȁ1916

1917 ̆ ᾢ ҈ ľ̔ ȁ Ŀȁľ Ŀȁľ ֓

╩ Ŀ̆ ץז ₃ᵥ ῀ ̆ ԅ ҕ Ȃזľ

ҹ̆ ᵬҹ₮ ̆ῒ Ҍ ↕̆ Ҍ Ȃ ѿ

̆ Ҭ̆ӂ ѿ Ȃŀŀ ̆ ҩҕ ̂

ҕ ĺĺ ̃ ҕ ̆ ῤ ῏ ӊ ῏ ̆ ғ ҩҕ

ҍ ӊ ̆ӂ ȂĿ ̆ ҹ̆

ҕ ľᾣ ҕ Ŀ̆ ҕ Ҍ ȁҌ ľ ҕ ĿȂҕ

Ἕľѿҩֲ ׆ Ҭ Ŀ ᵣ ⌠ ҩ ̆ Ҍ ľҬ ԋ

ҊĿ ⌠ ҩ Ȃ ̆ ̆ҕ Ἕ ѿҩ ‟̆ Ҍ

ѿ Ȃ ҕ ᵬ ҕ ̆ ΐᵣ̆ ԅ

ľ ΐᵣ ӊ ĿȂ 

̆ ҕ ҍ ҕ ӊ ̆

ľ ĿȂ ҕ Ҍ ԑᵬ ῏

Ȃҩᵣ ױ ѿ℗Ȃ ԍ῏ױ ҕ ΐ ȁ

Ȃ׆ ҩ ӈ҉ ľ̆ Ŀ ̆ᵖ

̆ ꜚ Ԋ Ȃ ҉ ҉ ѿ

̆ Ҍ ̆ ᶭ ԍ ҉ ᾢ Ȃ ȇ Ȉ̂ 1919

ȁ̃ȇ Ȉ̂ 1920 ̃ ȇ Ȉ̂ 1920 ̃ ҈ ᵬҬ̆

ᵣ ԋ№ ̆ ז₮ ῏ԍ ҕ ῏

̆ ҹῒ ȇ ҍ Ȉѿӥ ԅ Ȃᶛ

̆ ȇ ȈҬ̆ ₮ ľ̔ ̆

Ҍ ľ ԍ Ҭ Ŀ Ԋ ӊ ῏ ȂӞ ̆

ңҩԊ ľ ԍ ӊҬĿ ̆ ̆ ױ ץ ԑ

῏ ̆ Ạľ ĿȂ ҩ ̆ ̆ᶛ ȁ

̆ Ҍ Ԋ ӊ ῏ ̆ Ԋ ӊ ῏ ȂĿ 

₮ ז̆ ԅ ҹֲױ ῖᴰ ̆ Ҭ ̆ ҹ

ѿ ῏ԍ ҉ ӊ҉Ȃ ѿ ҹ ױ

⌠ ֓ ҉ ̆ ғ ҹҍ Ԋ № ᵣȂ ₮̆

ѿ ῖ Һ ԍ̆ Ҍ ̆ Ҍ ῤ ѿ ̆ӞҌ

ῤ ѿ ῏ Ȃ ľ̆ ԍ ̆

⇔ ȂĿ ȇ ȈҬ̆ ѿ ԅ ῖ ῏ԍľ ԋ№Ŀ

ľ № Ŀ ̆ ҹ ѿҩ ѿ ȂӞ ̆ ױ ѿҩ Ȃז

ῒ ̆ ԅ ױ ҩ ҕ ѿ Ȃ ̆

- ̆Ӟ ̆ ױ ῒῤ Ȃ ҹ̆

ĺĺ ӊ ῏ Ȃ ̆ Ҍ

ᴋᵥ ῃ ↕ ԍᴋᵥ Ȃ ↕ ҹ̆ ̆ Ҍᴪ

ᴋᵥ ᴆ ᵬׅ Ȃľ ҍ ᴆ ҉ ѿ Ȃ

№ ҉ ₃ᵥ ȂĿ  
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ῒ ̆ ȇ ҍ ҕף Ȉ̂ Science and Modern World̃Ҭ̆ ₮̆

҈ҩҕ ׆̆ ֟ ԅ׆ᴶ ȁ Ҭ֟

̆ Ȃ ׆ Ҭ Ȃ Ҍ ≢

Һ Ȃױ ז ̆ ⱳ ӊѿ ∞ ľ̆ ῏Ԋ

ⱴץ ȁ ȁ ₮ Ȃ ᵣ ̆

̆ Ḡ ῃ Ȃ ᴋⱵ ᴋᵥ ’Ҋ Ạ

₮ ̆ ᶏӊ Ȃ ̆ ₃ ̆

Ȃ ҹ ̆ ҹ

̆ ғӞ ѿ Ȃ ᾢ ₮ ῒ̆ ̆

̆ ₮ Ἕ₮ Ẋ ̆ Ȃ  

̆ ȇ ҍ ҕף ȈҬ̆ Һ ľץ ᵣĿ

ף ᴰ Ҭ ľ Ŀ Ȃľ ᵣӂ ᴇṿ ȂĿ ז Ḥ

Ҭ ҆ Ȃ ̆ῒ Ȃᵖ ̆

ȇ ҍ Ȉ ₮ Ȃ 

ȇ ҍ ҕף Ȉӊ ̆ ҉ ѿ ᵬ̆ Ạȇ

ȈȂ ᵬҌἝȇ ҍ ҕף Ȉ ̆ᵖῒҬ ѿ ṿ

ľ̔ ѿ ᾝ ῒ ᴪ ῍ ᵣҬ ѿῒז ̆ ̆ ѿ ᾝ

ѿҩ ῒ̆ ҆ ҩ ȂĿ ֓ ᾝҹ⇔ ⇔ ̆

⇔ Ҍ ῒ׆ ⇔ Ҭ№ ₮ ѿԊ ̆ ҕ ΐ Ȃ 

⇔̆ ⇔ ҹҍ⇔ ѿ ⇔ ̆ ҹῒ

ѿ Ȃ Ḃ ҹ ⇔ ⇔ ԅȂ ѿ ̆⇔ ҹḂ ԅ ̆ ғ

ҕ Ҭ ̆ ҉ ҹ Ȃ  

⇔ ҉ Ȃ Ἕ ̆ ҆ Ȃ⇔

ľ ĿҍľѿĿ ҈ҩ ȇ ҍ ȈҬ Ȃ ᵟ̆ ȇ

ҍ ҕף ȈҬ ҉ ҍ ҉ ľ̔

ז̆ ѿҩ ᵣ ̆ ץ ԑ῏ ᶏ ҩᵣ

ҹӊҬ ҩ ᵣȂĿ  

̆ ȇ ҍ ȈҬ̆ ѿץ ↓ ̆ ѿ ↓ ̆

ױ ԅѿ ꜚ Ȃ1931 ̆ ῏ԍȇ ҍ Ȉ ѿҩҒ

ᴪ҉̆ ҹ ľ̔ȇ ҍ Ȉ ῃ ῤ ̆₃Ӎ ץ

ҹ ҍ֒ № ҉ № ֙Ȃ ῀ ҩ

̆ ѿҩ ֙ ̆ ѿҩ ԍ Ҭ ̆ ѿ ̆ Ḃ

ᵣ ԅȂ ҩ Ȃ ᵰ ⌠ѿҩ῏ԍ ֙ ָӇ ѿ ̆ Ӈᵰ

ԅ ָӇ ᴋⱵ̆ ԅᵰ ⌠ ױ ᵥ

ָӇ̆ ҹ ױ ֙ ̆ ױ Ҍ Ȃ ȇ ҍ Ȉ ῃ

ῒ ȂĿ  

ױ ̆ ѿ Ҍ ԍᴰ Ȃ

Ҍ ԍᴰ Һӈ ҉ Һӈ̆ Ҍ ԍᴰ Һӈ Ӟ̆Ҍ ԍ

ᵣ ᵣ ԋᾝ Ȃῒ Ҍ ԍ̆ ҉

ȁ ῤ ῏ ̆ ҹ ῒῤ ⇔ ⇔ ⱬ ꜚҊ̆ ⇔

Ȃ 

׆ ҩ ӈ҉̆ ᵌӍ ᵌԍ ̆ ҕ ȁ ѿ ĺĺ

̆ ῬӞ ῒז ԅȂp ҩ Ҍ ԍ

ȁΐ Ҍ ῀ ̆ ΐ ῤ ꜚ ῍
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ᵣȂ ԅ ᵣ̆ ᵣ ᵣ ԑ ῍

ᵣȂ ῍ ᵣ ҩ Ȃ׆ ҩ ӈ҉ ̆ ҩ ԑ ῀

ѿҩ ȁ ᵣ̆ ѿҩ ̆ѿҩ ᵣȂ Ҭ

ѿ ѿ ӈ҉ ԑᵬ ȁ ԑ└ ԑ ԍῒז ѿ

ӊҬȂ ̆ץ Ҭľ ѿ ᾣ Ŀ̆ľѿ ѿҕ Ŀ̆ ѿ

ѿҩ ̆ ᵬҹ ᵣ ԍ ֓ ҩ ӊҬ ľ̆ᵰҬ ̆

Ҭ ᵰĿ̆ ҩѿҩ ᵣȂ 

҈ȁ  

∞ ׂ׆̆ ׅ ױ

ӈ ᴇṿȂ 

׆ ӈ҉ ̆ ᾢ̆ ױ ȁ ΐ

ӈȂ ױ ԍῒҬ ҕ ҕ ̆ ȁ ᴪ ֲ ̆

ȁ ҕ ̆ ҕ ̆ ҕ ҕ ̆

ҕ ̆ ֲ ҕ ̆ ѿҌ ᾝ ȁ ԑ֜ ѿ

ҕ Ȃ ⱬ ӊ҉ ῖ ҕ ̆ ῖ

ҕ ̆ ҕ ֓ ȁⱳ ̆ Ҍ‗ױ

ҕ Ȃ ̆ ױ ץ ȁ ⱬ ȁ ף ľ

ף Ŀ ӊ҉ ȁ№ ҩҕ ̆ Ҍ ׅ Ả

ⱬ ӊ҉Ȃ 

ῒ ̆ ױ ҉ ȁ ȁ ҕ ҆

҉ ΐ ῒ ӈȂ ױ ӟȁ ᾥ Һӈ

̆p ᵬҬ ҉ ҍ̆

҉ ׅ ֲ ӊҬȂҌ ֲ ҉

̆ Ạ Ԋ ľ ҉ ĿȂ׆ ҩ ӈ҉ ̆ ῀

̆ ױ ȁ ΐ ӈȂ 

׆ ӈ҉ ̆ ᾢ̆ ׂҕ ֲ ҳ ̆ ᵥ ӊ

ԇץ Ȃľ Ŀ ᾴ Ӝ Ҭ ҹľҬ

Ŀ̆ Ҍ ץ ᵣ ᵬҹ ╠ ̆

ҹ ׆ ҉ Һӈ ҙ ֟ ̆ ҙ

֟ Ȃ 

ῒ ̆ ׂ ᴪ ̆ ⌠ ᴨ ᴰ ̆ ῒ Ҭ

ᴨ ᴰ Ҭ῏ԍľ ֲ ѿĿȁľ ȁ ȁ ׆ Ŀȁľ ≠ֲ Ŀ

Ȃ ̆ ῏ԍľ῍ ᵣĿ ̆῏ԍ ῍ ᵣӊ῍

ᵣ ̆ ⱬԍ ֲ ῍ ᵣ̆ ֟ȁ

֟῏ ̆ ץ ֲ ᵣҹ ֲ ῍ ᵣ̆ ױ ᶫ

ᴇṿ Ȃ  
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The relationship between organism and the environment 

--  From "organism- environment dualism" to "environ theory"  

 

XIAO Xianjing 

(Institute of Philosophy, Chinese Academy of Social Sciences, Beijing, Ph.D., 

xxjing@ucas.ac.cn)  

 

Abstract: B efore Darwin, it was generally believed that between living and  

non- living, alive and dead, between the internal processes of the organism and the 

external process, there was no clear boundary that the organic and inorganic beings 

were merged into an unanalyzable whole, leading to this cognition is vague and 

mysteriou s, embodied as "obscurantist holism".  

According to Darwin's theory of evolution, biological mutation or biological 

reproduction are done by biological internal processes rather than by the needs of 

a biologically responsive environment; the organism needs the environment as an 

activity place ĺ the external process of the organism, but The process of biological 

mutation is causally independent of the chosen the environment, and the environment 

exists as a verifier of variability, ie the organism and its muta tion must be 

"adapted" to the environment. It is typical of "doing things in organism, making 

things in the environment".  

Ecology has changed the situation in a certain sense, but whether it is 

population ecology, or community and ecosystem ecology, they t reat the population, 

the community and the ecosystem as a whole existence to study the mutual effects 

between the organism and its environment, in particular with regard to the impact 

of the environment on biota, and to use this effort to reflect the organ ic integrity 

of the community or ecosystem. In this process, however, the organism and the 

environment is still regarded as separate, independent and only the existence of 

external relations. That is still based on organic and environmental dichotomy, 

belonging to the "organism -  environmental dualism"  

In fact, organism are not only adapting to the environment, but also constantly 

changing the environment and building the environment: The elements of the orgainsm 

decision of the outside world are grouped to gether to form their environment, and 

what are the relationships with those elements that are relevant to the environment ; 

the organism not only determine what aspects of the outside are related to them 

(morphological and metabolic features, etc.), They a lso take the initiative to 

construct (in its literal sense) a world around their own. More than that, orgainsm 

and environmental co - evolution. This is the "organism -  environmental 

constructivism"  

Ecologist Patten BC is aware of this, trying to change the "organism- environment 

dualism", learnt from the "organism - environment constructivism", and finally put 

forward and improve the "environ" theory to eventually reflect 

"Organism- environment 'system holism". "Environ" is an integral complex of 

"organism- envir onment", a unique unit; an input - state - output abiotic object. The 
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"environ" is based on the compartment structure, which is the basic element of energy 

and material storage, that is, the standing stocks of the systems, which are 

contained in compartmental systems. And in a hierarchical and scaled organizational 

structure, the compartment and the system to which it belongs are the holons of the 

larger system, that is, the members of the larger system composed of smaller 

compartment and their internal systems . The "input environ" is transformed into a 

"genon" by the "creaon" in the "holon" composed of the compartment, and becomes the 

"output environ". "Environ" to achieve the signal into the ecosystem into the output 

signal function, is the basic particles of ecology. The "environ" emphasizes the 

relationship and the conversion of the relevant information symbol, which is the 

process of the ecosystem, not the entity in the ecosystem. "Environ" is determined 

by the process, that is, the entity's activities decis ion. In this way, to make this 

itself has the emergence : balance, dissipation, open, growth, restraint, 

differentiation, adaptation, consistency and so on. "EnvironĿ is an abiotic object 

of life, can take the initiative to respond to phenomenal inputs, wi th modeling 

ability, should have "life", with living. It is not an object, but a subject.  

key words:  organism; environment; environ; organism - environment dualism; 

organism- environment constructivism; holism  
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ҍ ӊ ῏ ĺĺ׆ľ Һӈ ᵣ Ŀ⌠ľ Ŀ 

/ XIAO Xianjin g   

̂Ҭ ᴪ , ֤, 100732̃ 

 

[ ]  ӊ╠̆ ҍ ӊ ῏ ᵣ ҹľ Һӈ ᵣ ĿȂ

ԅ ľ Ŀ̆ ᵖ  

 

ԅ Ȃ ѿ ӈ҉ ԅ҉ ’̆ᵖ ׅ̆ ҍ ԑ

ғԋ№ ҉̆ ӊױ ῏ ̆ ԍľ - ԋᾝ ĿȂԊ ҉̆ ҍ ԑ

̆Ҍ № Ȃ ľ - Ŀ̆ ľ - ᵣ ᵣĿȂ ԍľ ᵣ Ŀ

̆ ₮ľ⇔ Ŀ ľ Ŀ ̆⇔ ľ Ŀ ̆ ᵬҹѿҩ ҍ Ҍ №

ⱴץ № ̆ᵣ ԅ ӊ ԑ῏ ̂ ȁ̃ ץ ҍ

ῒ ῏ Ḥ Ȃ 

[ ῏ ]  ̕ ̕ ᵣ ̕⇔ ̕ ̕ ῏ ̕ ̕  

 

1ȁ ӊ╠ ҍ ӊ ῏ ̔ Һӈ ᵣ  

̂obscurantist  holism̃ 

ҍ ӊ ῏ Ȃ ̔ ҍ ӊ ѿҩָӇ ῏

̙ 

ӊ╠̆ ȁ ȁ ῤ ӊ ̆

ĺĺ ľ Ŀ ̆ ץ ̆ ץ Ȃľ

ԍ ץ ѿץ̆ ӄ ȁ ᴰ ̆ ҹ ᵣ

ѿ №Ŀ
1
Ȃ╠ ң ῖ ᵣ ԍ҆ ץ Ҭ̆ ѿ ↕ ԍ

ᾥ ľ ᴰ ĿҬȂ 

ľ ᴰ Ŀ̆ ᴰӊҬ̆

Ҍ ԍ ̆ Ԋ ҉ ῤ ԅ ̆ Ҍ № ԍ ̆

ҹץ ҹ ľ - Ŀ Ҍ ᵣ Ȃ ԍ

ԍ ̆↕ ѿ № Ȃ ԍ ̆↕ №ץ ԍ ̆

ҹѿҩ№↓ԍ ̆ ҍ ӊ ↕ ῏ ̆ Ҍ № ῏

ԍ ̆ ↕ № ῏ ԍ ̆ ҍ ῏ ̕ Ҍ № ᶭ

̆↕ Ԋ ҉ ῤ ԅ ̆↕ ҹľ - Ŀ Ҍ

ᵣ Ȃ ̆ ̆ ̆ ҍ ̆

ҹѿҩ ҍ Ҍ № ȁ ԑ ľ ᵣĿ̂ organic whole ̃̆ ץ ľ

ź Ŀ Ȃ 

ᾥ ľ ᴰ Ŀҍӊ╠ ľ҆ Ŀ ҉ - ̆

ѿ ῍ ̆ ҍ ᵬ ѿҩҌ № ᵣ̆ ғ̆ ԍ ᵣ

ָӇ̆ץ ָӇ῏ ̆ ӎ ȁ ̆ ̆ ᵣ

                                                        
̔2014 ᴪ ľ ̔ ᵣ ҍ Ŀ̆

̂ ̔14AZX008̃ ̕2016 ᴪ ľ Ԉ

Ŀ̂ 16ZDA112̃  

ᵬ ̔׃ ̂1964-̃ ̆ ֲ֤̆Ҭ ᴪ ̆ ̆ ҹ

ȁ ҍ ȂEmail: xxjing@ucas.ac.cn 
1 Richard Lewontin. The TRIPLE HELIX: Gene, Organism, and Environment, Harvard University Press, 2000,41. 
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̆ ̆ Ӟ Ҍ ⌠ ᵣ Ȃ ľ Һӈ ᵣ

Ŀ̂ obscurantist  holism Ȃ̃ 

2ȁ Ҭ ҍ ῏ ̔ Ԋ ̆ Ԋ  

ľ ĿҬ̆ ҍ ױ ̆ ԍ҉

ľ ᵣĿ ̙№ ̆ ֟ ῤ

̆ ̕ ᵬҹ ꜚ ĺĺ

̆p ̆ ҍ ̆ ᵬҹ ‗

̆ ῒ ľ Ŀ ĺĺľ Ŀ̆ ҹľ ҕ

ѿ ↓ ԍ Ȃ ֓ ̆ ↕ ֙ȂĿ
2
Ḛ

ľ Ԋ ̆ Ԋ ĿȂ ̆ ῤ ҍ ᵬ №

̆ ῤ ̆ ץ ᴆ̆

ҹ ῤ Ҍ № ѿ №Ȃ ̆ № ԍ ̆ ̆

̆ ̆ Ҍ ԍ҉ ľ ᵣĿȂ 

ӊ̆ ḱ ԅ ῒӊ╠ ӈ̆ ԅ ̆ᵖ ԅ

ᵣ Ȃ 

Ҍ ̆ ҉ ӈȂľ ῤ׆ ̆ ף

Ҭ̆ Ȃ ̆ ׅױ ᴪ ԍ Һӈ ᵣ

̂obscurantist  holism̃ Ҭ̆ ̂organic and inorganic ̃

ҹѿҩ № ᵣȂĿ
3

̆ ҍ ԋ№ ̆ ׆̆ ᶏ ֲ

ױ ץױ ӊױ ῏ № Ȃ ѿ ̆ ῒז

̆ ̆Ҍֽ ҍ ᵬ ԑ ȁ№ ̆

ғ Ҍ ҍ ӊ ῏ ̆ ᵣ ᵬ ѿҩ ╩ ᵣ

̂anatomical entity ̃ Ȃ ᵣ ̆ ⌠ ȁ

ȁ№ ȁ ҹ ץ Ȃ 

3ȁ Ҭ ҍ ӊ ῏ ̔ - ԋᾝ

̂organism- environment dualism ̃ 

̆ ԍ ҍ ӊ ̆ Ҍ ԍ ԅȂ

ҍ ӊ ῏ ̆ ғ ԍ ῏ ̆ Ҋ҈ץҹ№ץ ľ̔ѿ

֓ᶭ ԍ ῒҍ ῏ ᵬҹ ̂biological entities ̃

ԋ̕ ֓ᶭ ԍ ῒҍ ῏ ᵬҹ

̕҈ ֓ ҍ ױ ӊ ῏ ȂĿ
4
ԍ ѿ ̆

ץ ҹҬ № ̆ ̕ ԍ ԋ ̆ῖ

ᵣ ԍ ԍ ̆ ̂biogeochemistry̆ ѿ

ῤ ῒҍ ῏ ̃ ̂stoichiome try ̆

̂ ῒז ῏̃̆ ⌠ ῏ ̆ Ῑ

ꜚ̕ ԍ ҈ ῖ̆ ᵣ ԍ Ҭ̆ѿҩ ӈ

ԍⱳ ӈ ̂ ꜚ ̆ ꜚ ̆ ̆ ̃̆ ᵖ ̆

ῐ ̆ɒ ȁ

ȁ ȁῒז ⱳ Ȃ ѿ ̆ ѿҩ

̆ ľ - Ŀ̂ ecosystems ͠  patterns ̃ӊ ⱳ

̆ᶛ ̆ ┴ ѿ ̆ ҍ Ȃ 

                                                        
2 Richard Lewontin. The TRIPLE HELIX: Gene, Organism, and Environment, Harvard University Press, 2000,43. 
3 Richard Lewontin. The TRIPLE HELIX: Gene, Organism, and Environment, Harvard University Press, 2000,43. 
4 Kevin deLaplantĕ Forthcoming in Encyclopedia of Ecology, Elsevier. 
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№ ѿ ̆ ȁ ῒ̆Ҭ ⌠

ľ Ŀȁľ Ŀ ̆Ӟ ⌠ľ Ŀȁľ Ŀῤ ҍ ῏ ̕№

ԋ ̆ ӊῤ ľ Ŀ ץ̆ ῒҍ ӊ῏

̕№ ҈ ̆ ῒ ̂ῤ ̆

Һ ῤ ̃ӊ ῏ Ȃ ҈ Ҭ̆ ᵬ ᵣ

̆ ҍῒ ӊ ԑᵬ ̆ ῒ ῏ԍ ̂biota ̃

̆ ץ ᵬ ꜜⱬ ᵣ ̆ᵖ ̆ Ҭׅ̆

ҍ ᵬ ԑ№ ȁ ׅ̆ ԍ ҍ ԋ№ Ȃ ̂Fath 

B D, Patten B C ̃ ҹľ - ԋᾝ Ŀ̂ organism- environment dualism ̃
5
̆

1 Ȃ 

 

1 ᵣ- ԋᾝ ̂ ̆1999
6

̃ 

№ ҉ ̆ ԍ ѿ Ҭ ⌠ ┬ ᵬ ̆ ӞẠ₮

ᵬ ԍ ׆̆ ҍ ӊ ԑᵬ ̆ᵖ ̆ ̆ ԑ

№ ̆ ̆ ҍ ᵬҹ №ץ ȁ ԅȂ 

ץ ľ - ԋᾝ Ŀ ̙ ‗ԍ ҍ ԑ

̆ ӊױ ԑ Ȃ 

4ȁ ҍ ԑ ̔ -  

̂organism- environment constructivism ̃ 

Ԋ ҉̆ ҍ ӊ ῏ Ҍ № Ȃ ҍ ӊ ῏ ̆

ץ ľ̔ļ ᴰ Ҍ ᶭ ԍ ῒҬ ҕ Ľ ̆

₃Ӎ Ȃ ̆ ץ ᴰ̆

̆ Ҭᴪ֟ Ḃᾛץ̆ ԍҌ

Ҭ Ȃp ̆ ҹ ᵣ ԍ ᵣ ̆ ғ ҹ

Һ ԍ ̆ Ӟ Ȃŀŀ ᵌӍ

ļ Ľ̂ construction ̃ ȂĿ
7

Ҍ ѿ ̆

Ҍ Ȃľ қ ̆ᵖ ̆ ѿҩ ̆ ѿҩқ

Ҭ Ȃ ҍ ῏ ᴆ ̂penumbrã̆ ҹ ҍ ҕ

֓ ԑᵬ ȂĿ
8
 

                                                        
5 Fath B D, Patten B C. Review of the foundations of network environ analysis[J]. Ecosystems, 1999, 2(2): 

167-179. 
6 Fath B D, Patten B C. Review of the foundations of network environ analysis[J]. Ecosystems, 1999, 2(2): 

167-179. 
7 Richard Lewontin. The TRIPLE HELIX: Gene, Organism, and Environment, Harvard University Press, 

2000,47-48. 
8 Richard Lewontin. The TRIPLE HELIX: Gene, Organism, and Environment, Harvard University Press, 

2000,48-49. 
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ҹԅ ľ Ŀ ̆ ױ ҍ Ҋ₃ץ ῏ ̔ 

ᾢ̆ ‗ ҕ ֓ ѿ ױ ץ̆ ҍ ῏

֓ ӊ ῏ ָӇ̕ 

ῒ ̆ Ҍֽ‗ ֓ ҍ̂ױז ף ̃ ῏̆ ғ̆

ױז Һꜚ ԅ̂ ῒ ӈ̃ѿҩ ױ ҕ ̕ 

҈̆ Ҍֽ‗ ԅָӇ ῏ ץ̆ ֟ ₮ ԍ ҕ ῏ Ҭ ѿ ↓

῏ ̆ ғ ԍѿҩҌ ҬȂ
9
 

̆ Ҍ ̆ ̆ Ҍ ѿ ľ Ŀ ľ̕ Ŀ

ԅľ Ŀ ѿҩ Ȃ ΐᵣ Ҋץ

₃ҩ ̔ 

ѿ̆ Ҍ ҕ̆ Ӟ Ҍ ̆ Ҍ ҕ ľ̆ Ŀҕ ̕ 

ԋ̆ ף ԈҬ ̕ 

҈ ᶏ̆ ҹ ֓ ᴆ̆ ֓  ̕

̆ ᴆ ᶏץ̆ ֓ ᴆ ҹ ױ ѿ №Ȃ

ץ ȂӞ ̆Ἕ ѿ ױז̆ ץ № №̆

ᴆҊ̆ № ⌠ ױ ѿ Ȃ 

̆ ᵣ ῒ Ḥ Ȃ ױ Ḥ

ῃҌ ѿ Ḥ ̆ ⱳ ᵬҹ ᴰ Ȃ ᵌԍ

ľ ĿȂ
10
 

̆ ҍῒ ῍ Ȃľ῍ ₃Ӎ ̂topologically 

continuous̃̆ ̆ ᵣ ̆ ᴪ Ȃ

Ҍ ̆ Ҍ Ȃ ᵣ ᴪ ҍӊ ῏

↕̆ ᵣ ѿ Ҍ ֟ ȂҌ

҉ ңҩ ҕףȂ ̆ ᵣ

ԑ ̆ ↕ ӄץ╠ ԅȂĿ
11
 

҉ ҍ ӊ ῏ ץ ľ Ŀ̆ ץ ̆

ľ ĿҌ ꜚ ̆ Һꜚ ̆ ῒ ľꜚ Ŀԅ Һꜚ ľ ĿȂ

ԍ ̆ ᶏ ҕ ▲ ꜚȁ ȁ ₯ ץ ֲ ꜚ

▲ ’Ҋ Ӟ̆ Ȃ ̆ ľ ĿҌ ῒľ

Ŀ ҉̆ ԍῒ̆ ԍῒ̆ ⱴԍῒ ľ Ŀ

҉ȂӞ ҹ ̆ ľ Ŀ ҍ ῒҬ ῏̆ ԍ Ȃ

̆ Ҍ ľ Ŀ ľ Ŀ׆ ⁞ Ȃ ̆

ԅ ̂ ̃̆ Ӈ̆ ѿץ ῃ

Ȃ 

Ҍ ľ Ŀ ̆ ľ Ŀ ̆ Ӈ̆ ҍ ӊ

ῤ ᵬ ̆Ҍ № ľ̆ - ԋᾝ Ŀ Ҍ ῃ ̆ Ȃ

̂Patten B C̃ ⌠ ѿ ̆ ғ₮ԍ ľ Ŀ ѿ ̆

ꜜⱬ ľ - ԋᾝ Ŀ̆ ₮ľļ Ľ ĿȂ 

5ȁ ľ Ŀ ̔ - ᵣ  

                                                        
9 Richard Lewontin. The TRIPLE HELIX: Gene, Organism, and Environment, Harvard University Press, 

2000,51-57. 
10 Richard Lewontin. The TRIPLE HELIX: Gene, Organism, and Environment, Harvard University Press, 

2000,57-64. 
11 Richard Lewontin. The TRIPLE HELIX: Gene, Organism, and Environment, Harvard University Press, 

2000,126. 
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̂organism- environment holism ̃ 
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    ̂1̃ ľ ᵣ Ŀ ₮ľ⇔ Ŀ ľ Ŀ 

ľ ᵣ Ŀ̂ holoñ
12

׆ Ε ᴚ Arthur Koestler̂יּ ̃ ᵬҬ

Ṣ ̆ ⌠ ҍ ῏ ҉Ȃ 

ᴚ יּ ῒӥҬ ľ ᵣ Ŀ ԅ׃ ̆ ץ ̂hierarchic tree ̃

̆ ԅľ ᵣ Ŀ ӈ̆ ῀ ҹ ₮ ᾝ̂unit Ȃ̃ז ₮ ľ̆holonĿ

ѿ ԍ ľholosĿѿ ̆ ľ ᵣĿ ̆ ľ- onĿ↕

ԍѿ֓ ̂particle ̃ ̆ ľproton Ŀ̂ ȁ̃ľneutronĿ̂ Ҭ

̃
13
Ȃ 

ᴚ יּ ľ̆ ᵣ Ŀ ԅ ̆ ԅң ӈ̔ѿ

ᵣ №ҍ № ᵣ̆ Ҍ ̕ԋ Һ ȁ ᶭ ̆

֓ ̆ΐ Һ ȁ └ ̆ ѿ֓ ̆↕ ῒז №ȁῒז

ᵣ └Ȃ ľ ᵣ Ŀ Ҍ Ȃז ľ̔ļ ᵣ Ľ ᴨ

̆p ̆ ᵬҹ ‰↕ ↕̆ҍ ѿ ̆ ҹң ļ ᵣĽ

ҍļ №Ľ№≢ қ ̆ң Ҍ ֒ ᵣ ׃

ŀŀ ҹҺӈҌ ѿ ѿ ̆ ᵣҺӈ Ҍ ׆ Ҋ ѿ֓ȂĿ
14
 

ѿ ľ̆ ᵣ Ŀ ľ ᵣ ĿȂ 

҉̆ Ҭ ̆ ₮ľ⇔ Ŀ̂ creaoñ ľ

Ŀ̂ genoñ Ȃ
15
Ṣז ᴰ ‗ ∞̆

16
ҹ‗ ԅ

֓‗ ̆ ԅ ῏ ̆ ῏ ῏ ̆

‗ ↕ ̆ ↕ ↕̆ ↕

↕Ȃ ѿ ̆ ľ Ŀ ӈҹңҩ ѿ̆ҩ ľ Ŀ̂ ῀ ̃̆

ѿҩ ľ⇔ Ŀ̂ ₮ ̃̆ Ҭ Ҍ ԑ῏ ̔

ľ⇔ Ŀ Ҭ ѿҩ ֟ ̂generative or productive ̃ᵬ

̆ ľ̆⇔ Ŀ ᵣ- ̂object - environment̃ ѿ ̂consistency 

and compatibility ̃ ⇔ ᵬ Ȃ 

̂2̃ ľ ῏ Ŀ ₮ľ Ŀ  

1978 ̆ ľ Ŀᵬԅ ѿ № ̆ ₮ԅľ Ŀ ̆ ғ ԅ

ҍľ⇔ Ŀ ľ Ŀ ῏ Ȃ 

ז ҹ ľ̆ Ŀ ѿҩ⇔ ῀ ̆ ѿҩ

῏ ₮ ȂῒҬ ľ̆⇔ Ŀ ┬ ̂stimuli ̃ ѿץ ̂implicite ̃

⇔ ῀ ̆ ľ Ŀ↕ ⌠ ᵬ₮ ̆ ₮ ᵬҹ ѿ

                                                        
12 ̆ ̆ ľholonĿ ᵬľῃ ᵣĿ̆ ľῃ └ Ŀ̂ ȇ̆Ҭ

Ȉ̆ 1996/2̃̕ ᵬľ Ŀ̆ ľ ԍ ᵬ └ Ŀ̂ ȁ ₣ ȇ̆Ḥ ҍ

└Ȉ̆ 1999/03̃̕ ᵬľ ᵣĿ̆ ľ ԍ Holon └ ᴰ ᵣ Ŀ̂

ȁ ȁ ȇ̆ ⱬҍ └Ȉ̆ 2011/07̃̕ ᵬľ Ŀ̆ ľ ῒ └ Ҭ

Ŀ̂ ᴋᴂȁ ̆ȇ ҍ Ȉ̆ 1999/03̃̕ ᵬľ ᵣĿ̆ ľ

ᵣ ᵥץ ĺĺ ᵣ Ŀ̂ ȇ̆ Ȉ̆ 2012/4̃̕

ᵬľ ᵣ Ŀ̆ ľ ᵣ ᵣ ⱳ Ŀ̂ ȁ ȇ̆ Ȉ̆

2009/9̃Ȃ ױ ҹ̆ ᵬľ ᵣ Ŀ Ȃ 
13 Koestler A. The ghost in the machine [M]. London: Hutchinson, 1967. 
14 Koestler A. The ghost in the machine [M]. London: Hutchinson, 1967,p.49. 
15 Patten B C, Bosserman R W, Finn J T et al. Propagation of cause in ecosystems[M]//Patten B C, ed., Systems 

analysis and simulation in ecology, New York: Academic Press, 1976, 4: 457-579. 
16 ҹ̆ᴰ ‗ ‗ ̆ ↕ ↕̆ Ȃז ѿ

₮̆‗ Ҍ Ҋѿץ ↓ ̔ ‗ ȁ ‗ ȁῤ ᵬ ԑᵬ ‗ ȁ ‗ ȁ

‗ ȁ ‗ ̂ ᵣ‗ № ȁ̃ ‗ ȁ ‗ ̂ ‗ Ȃ̃ 
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̂effects ̃̆ľ ᵣ Ŀף ѿҩ ԅ⇔

̂entity ̃ ῀ҍ ₮ Ȃ
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֓ ̆ ₮̆῏ԍ ҈ҩ ̆ ѿ̆ ≢

₮ҍԊ (things) ῏ ңҩ ̆ ῀ ₮ ̕ ԋ̆ Ԋ ҍ ױ

ҹѿҩҩ ᾝ̂environs ̃ ѿ ̕ ҈̆ ⅞№ҹ ῀

₮ ̆№≢ ῤ̂intrasystem ̃ ľ⇔ Ŀ ľ ĿȂѿҩ ѿҩ

Ҍ ֜ ץ / ľ̂ Ŀ̃ ѿ ̆ ῤ ̆ 1

2 / ᾝ ѿҩ № ̂ partition  ̃ ҈ҩ

ῤ ̆ ᵣ Һ ᶭ Ȃ
18
 

1981 ѿ ₮̆ӊ ץ ₮ľ Ŀ ̆ ₮ԍ

Ȃ
19
 

ҹ̆ Ҭ Ҍ ̆ ̆ Ԉȁԑ≠῍ ȁ

̆ Ҭ ῏ Ҍ ᴰ ӈ҉ ‗

̂causal determinism ̃̆ ̂causal bond̃ĺĺ ῏ ȁ ῏

̆ ғ̆ ῏ Ҍ ľ ҹŀŀ̆ ŀŀĿץ ῏ ̆ ľ ŀŀ̆

ŀŀĿ ῏ Ȃ ̂Wootton J T. ̃1994 ᶭ ₮ ῏ ̆ ԅ

Έ ̆ 3Ȃ 

 

3 Έ ̂ ᴝ ,1994
20

̃ 

 

ҽᶛ 6̆.6̂ã Ԉ῏ ңҩ Ԉ ѿ ᴪ ̆

ѿ Ԉ̆ 1ҩ № ⱴ ᴪ̆ ῍֣ 2 № ⱴ̆ ᴪ

Ԉ 3 № ⁞ ̆ ԈҬ̆ Ԉ №ӊ ῏ Ҍ ҍ ױ

№ӊ ҍ ֜ └ ̆ Ԉ №ӊ ῏ ᵣ
21
Ȃ 

̂3 ľ̃ Ŀ ľ ᵝĿ ľ Ŀ 

                                                        
17 Patten B C. Systems Approach to the Concept of Environment[J]. The Ohio journal of science, 1978, 78(4): 

206-222. 
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20 Wootton J T. The nature and consequences of indirect effects in ecological communities[J]. Annual review of 
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1981 ̆ ₮̆ Ҭ̆ ̆ ᵝ

ҍῒ ̆ҹԅ ̆ ᵝ ⌠ ĺĺľ

ĿȂ - ᾝȂ ԍ ̂coevolution ̃

ҍҩᵣ ԍ ̂normal evolution ̃ Ȃ ᵣ ᾝ̆

╠ ᾝȂז ₮ ľ̔ ᵝĿȂ
22
 

1982 ̆ ѿ ₮̆ ץ ₮ ľ Ŀ ΐ

ӈ Ȃ ӎἝ ľ̆ Ŀ ץ ԍ ̆ ᵬ

ľ Ŀӊ Ȃ ѿҩ ̆ᵖ ̆ ҍ ῏ ̆

ҍ Ῥ ѿ ѿ ̆ Ἕ ῍ױ Ȃ ҍҩᵣ ԍ

Ҍ Ȃ ѿ ̆ ľ Ŀ ̆ ᶏץ

ῒҍ ῏ Ȃ ̆ ӈҹ ̆ῒҬ ľ ᵣ Ŀ

ѿҩ №̂component̃Ȃ ҩ ӈ̂ ᵣ ⱴ҉ῤ ԍ Ҭ ̃̂ a holon together 

with its within - system environment̃Ԋ ҉ᵬҹ ῀ ҍ ₮ Ȃ

̆ ҹѿ ѿ Ȃ
23
 

ΐᵣ ľ̆ Ŀ ̂ecological particle ̃̆ ӈҹ ῀-

- ₮̂input - state - output̃ ̂object Ȃ̃ľ Ŀ №

̂compartment̃ ̆№ ᾝ ̆ ̂standing 

stocks ̃̆ ֓№ № ̂compartmental systems̃ҬȂ ѿҩΐ

Ҭ̆№ ῒ ľ ᵣ Ŀ̂ holons̃̆ Ӟ

№ ῒῤ Ȃ
24
 

ֲז4̃̂ ľ Ŀ  

҉ ԍ ₮ ľ Ŀ ⌠ѿ֓ ̆ ᵬԅ

Ȃ 

҉ҕ 80 ̆ף ᾥꞋ ̂Wiegert, Kozlowski 1̃984 ∞ 1982

̆ ҹῒ Ҭ Ҍΐ ӈ҉ Ȃ
25
 

̂Higashi, Patten ̃1989 ױז̆₮ ∞ ̆

Ҭ Ȃ
26
 

1990 ̆Ꞌ ̂Loehlẽ ₮ ∞̆ ҹ ԍ ץ

֟ ľ Ŀ̆ ף Ȃ
27
 

̂1990 ̃ ԇ ז̆ ₮ ľ̆ Ŀ ῏ ҍ

ꜚ ̆ ҹ № ᶫԅѿҩ ̆ ѿ Ҍ ̆

ᵖ⌠ ╠ҹ ľ̆ Ŀ ԅῒ ⱬ ԍ №

ᵣ ̆ ₮ԅ ҕ ץ̆ ⱬȂ ҹ

̆ 19ҕ ץ ᴰ ̆ ҹѿ ҍ ҕ

῏ ΐ ᵣ Ȃ
28
 

                                                        
22 Patten B C. Environs: the superniches of ecosystems[J]. American Zoologist, 1981, 21(4): 845-852. 
23 Patten B C. Environs: relativistic elementary particles for ecology[J]. The American Naturalist, 1982, 119(2): 

179-219. 
24 Patten B C. Environs: relativistic elementary particles for ecology[J]. The American Naturalist, 1982, 119(2): 

179-219. 
25 Wiegert, R. G., and J. Kozlowski. 1984. Indirect causality in ecosystems. Am. Nat. 124:293-298. 
26 Masahiko Higashi and Bernard C. Patten̆Dominance of Indirect Causality in Ecosystems̆The American 

Naturalist, Vol. 133, No. 2 (Feb., 1989), pp. 288-302. 
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̂5̃ ľ Ŀ ľᵣ Ŀ ₮ ῀ľ Ŀ ₮ľ Ŀ 

1999 ̆ ῒ ᵬ ₮ ľ̆ Ŀ ѿҩ ̆ № ңҩ №̆ѿҩ

ľ ῀ Ŀ̆ ѿҩ ľ ₮ Ŀ̆ ץ ҹ ҩ №̂component̃

ңҩ ľ Ŀ ̆ѿҩ ‗ ᵬ №̂defining component ̃̆

ѿҩ ᵬ ԍ № №Ȃ
29
 Ҋ  

 

̂6 ľ̃ ῀ Ŀ ľ ₮ Ŀ ₮  

ҹָӇᴪ ₮ ῀ ₮ ̙2001 ̆

Ε–Εḡᾥ (Jakob von Uexkull) ҍľ Ŀ ῏ ԅ Ȃ 

ז ⌠̆ ḡᾥ Ҭ̆ ҩ ᵣ ңҩ Ҍ ̔ ⌠ ҕ

̂world- as- sensed̃ ꜚ ҕ ̂world- of - action Ȃ̃ ҉ №≢ ҹ

ľ ῀ Ŀ̂ afferent input environment ̃ ľ ₮ Ŀ̂ efferent output 

environment Ȃ̃ ̆ ľ Ŀ Ҭ ῀⌠ ᵣ ̂sourcẽ̆ Ӟ

ᵣ ₮ ̂terminus ̃̆ ῀ ₮ №ᶭ ԍľⱳ - Ŀ̂function - circles ̃

ѿ ̆ ѿҩ ᵣ ᵣ̂whole complex̃ Ȃ ѿ ľ̆ Ŀ ľ

ᵣ- Ŀ ᵣ ᵣ̆ ѿҩ ᾝȂ 

ז ҹ ľ̆ Ŀ –Εḡᾥ ῏ԍ ̆ ῃ

ľ̕ Ŀ ᶫԅѿ ᵣ ̆ ҹῒҌֽֽ ᵣ

̂sensẽ ᵣ ̂experiencẽ ῏ ̆ ԍҌ

ῤ̆ ֜ ῏ ̆ ῏

ҹԅľ Ŀ Ȃ
30
 

̂7 ľ̃ Ŀ ᵣ ĺĺ ῒ  
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ľ Ŀ ῀- - ₮̂input - state - output ̃ ᵣ̂object Ȃ̃ľ

Ŀ № ̂compartment̃ ̆№ ᾝ ̆

̂standing sto cks̃̆ ֓№ № ̂compartmental systems̃Ҭ̆

ѿҩΐ Ҭ №̆ ῒ ᵣ̂ holons̃̆

Ӟ № ῒῤ Ȃ ҍ ꜚ

№ ̆ѿҩ№ ңҩ Ȃ
31
Ҋ Ȃ 

 

 

҉ ̆ № ῀ ₮ң ̆╠ ľ⇔ Ŀ̂ creaoñ

ⱬ ̆ ľ Ŀ̂ genoñ ⱬ̂effector side ̃ ̆

῀ ₮ľ Ŀ ѿҩ № ῤ ̂within - system̃ ῀ ₮

ץ̆ ̆ѿҩΐ nҩ № 2nҩľ ĿȂ 

῀ № ľ ᵣĿῤ ⇔ ҹľ Ŀ̆ ҹľ

₮ ĿȂľ Ŀ ԅ ῀ Ḥ ҹ ₮Ḥ ⱳ ̆ ľ Ŀ

ѿ ᵬҹ ᵝ ̂environmental quantum̃̆ Ȃ 

ľ Ŀף ԅ ԑ῏ ҩ ᵣӊ ῏ ̆ Ҭ̆ᴋᵥ

ѿҩ ᵣ №ҹңҩľ Ŀ̔ѿҩ ԅ ῀ ̂inflow ̃ ῀ ̂input 

environment̃̆ ѿҩ ԅ ₮ ̂outflow ̃ ₮ ̂output environment ̃̆

῍ױ ᵬ ԍ ѿҩ ᵣ Ȃ 

№ ΐ ῀ ₮ң ̆ ᶏ ľ Ŀΐ ᵣ ῤ

̆ ѿ ԅ ᵣ ԑ῏ ̆ ѿ -

̂eco- systems̃ Ȃ 

̂8 ľ̃ Ŀ ѿ ľ - Ŀ 

₮ ľ - Ŀ №◓ ᾝ̂partition unit ̃̆ ᵖ Ҍ

ľ̆ - Ŀҍ Ȃ 

׆ № ľ̆ - Ŀľ Ŀ - ̂physical - chemical̃

̂biological ̃ ̆ Ạ₮ ̆ ↕Ẓ
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ԍ ӎ ̆ ̆ ҹ ᵣ̂object ̃̆

ҹ ᵣ̂subject ̃̆ ѿ ̆ Ҭ Ԋ ҹ№ץ ῃҌ ң ̆

ѿ ῃ ȁ ׆ ̆ ҹ Һ ̂non- autonomous̃ȁ

̂un- spontaneous̃ ғΐ Ҥ ̂reactive ̃̆ ѿ ↕ ΐ Һ ȁ ̆

ғץѿ ╠ ̂proactive ̃ ⱬ ῒ Ȃ
32
 

 ľ - Ŀ̂ eco- system̃ Ҍ ԍľ Ŀ̂ ecosystem̃ Ȃ P̆respes

Kerkini ԅ ̂pelicans ̃̆ ╠ Һ ҹ ᶫ Ῑ ̆ Һ ҹ

Ȃ ԍ ᴪױז̆ ̆ ῒ Ῑ Ȃ

ľ - Ŀ ҉ ױ ᵣ ҹ̆Ӟ ᵈ⌠ңҩ

ץ №̆ Prespes Kerkini ӊ ץ̆ ̆ Prespes

ᵣ K̆erkini ᵣ ҉ Ȃ ῏

῏ Ȃ ῒҬ ’̔ ҉ ῏

῏ ̆ Ҭ Ҍ ̆ ̆ ҉ ѿ

῏ ̆ᶛ ̆ ӊױ ̆ ᵣ

↕ΐ ҹ ӈȂ
33
 

6ȁ ľ Ŀ ӈ 

ѿ ľ̆ Ŀ ľ - Ŀ ᵣ ᵣ̆ ľⱳ - Ŀץ ľ

Ŀ̂ feedback loops ̃ᶏľ - Ŀ ᵣ ѿҩ ȁ Һ ̆ ҹ

Ҍ №◓ ᾝ̂indivisible unit ̃̆ ľ̆ Ŀ ᵣ ҉ΐ ᵣ Ȃ 

ԋ ľ̆ Ŀ Ҍ ᵣ̆ ῏ ץ ῏Ḥ ̆

̆ ԅ Ȃľ Ŀ ‗ ̆ ᵣ

ꜚ̂entity Ľactivities ̃ ‗ Ȃ ѿ ̆ ᶏ ΐ ̔ ȁ ȁ

ȁ ȁ ȁ№ ȁ ȁѿ Ȃ 5Ȃ 

 

5   8ҩ ̂ , 1997 ̃
34
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҈ ľ̆ Ŀ ѿ ̆ ľ Ŀ̂ life Ȃ̃ ԍ ľ

Ŀ̆ ₮ԅז ӈȂז ҹ̆ - ң ҉ ῃҌ ̆ѿ

̂nonliving ̃̆ ꜚ ῀̂physical inputs ̃ ̆

ѿ ̂living ̃̆ ꜚҺץ ῀̂phenomenal inputs̃̆

῀ ῀ ̆ ҉ ΐ̆ ⱬ ҹԅ ῏ԍ

ӈȂז ѿ ₮̆ ⱬӞᶏ ľ Ŀΐ  ľ╠ Ŀ̂ proactive ̃ ⱬ̆

ױ ̆ ḱ ̆ ғ Ҭ №

└Ȃ 

ѿ ҹ ᵝ ̂niche construction Ȃ̃ľ╠ Ŀ ̆

ᶏ ῀ ̆ ҩ Ӟᴪץΐ ⇔ ᵣᵬҹ

̂phenomenal̃ ף ῀̆ ӊ̆ ᵣᴪ ’

̂models̃ ̆ ⱬ ῀⌠ ױ ῏ ҬȂ
35

ѿ ̆ ץ

Ӟ ΐ Ȃ 
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The planned collaborative meeting of the Chinese Society for Dialectics of 

Nature (CSDN) and the Biocosmological Association (BCA) is a great chance (kata 

symbebekos ͠  tuche, in terms of AristotleĽs OrganonKosmology) to realize 

contributive endeavors in reviving and evolving (on the contemporary level) the 

scholarly applications of neo - Aristotelism and the resources of new Naturalism, 

Integralism and Dialectics. Indeed, CSDN is a highly respected and well - developed 

society that is competent in the issues of Naturalism and Dialectics; while BCA is 

considered as a rare, if not unique scholarly organization that deals (w ith) and 

develops the issues of the Aristotelian Dynamic Organicist naturalism (teleological 

physics). The latter, to date, factually is forbidden by the dominating modern 

Western science, which is extremely Dualist (basically realizing the Platonian 

mathematical physicalism and epistemological anthropocentrism). Therefore, the 

result of (regular) cooperation of both societies could bring about genuinely 

seminal, effective and long - range scholarly results.  

It is likewise especially important that President Xi Jinping (at the World 

Economic Forum, in Davos, January 2016) underlined BeijingĽs growing global role, 

and characterized China as a responsible global power and a world leader, and its 

centrality in the world. Furthermore, at the opening session of the  19th Communist 

Party Congress (October 2017) ͠ Xi Jinping outlined the new ľgrand strategiesĿ 

for China and the world, and heralded the dawn of a ľnew eraĿ of Chinese culture, 

including its readiness to lead peacebuilding efforts. The latter should be 

inc lusive and consolidated over ľmaintaining the harmony between people and natureĿ 

and, eventually, in building the global culture of a (naturally integrated) 

harmonious world ͠ guided by the inherent human urge for genuine peace, security 

and the mutual int erest, and common goals in cooperation and development. Thereby, 

basically, China has declared the epoch - making intentions and goals of guiding the 

world in realizing the all -embracing ľgrand strategyĿ, aimed at ľa peaceful 

international environment and a stable international orderĿ, and focusing on the 
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actual final result of building the ľcommunity of common destiny for mankindĿ ͠ 

all this is really a grand strategy! On the other hand, it will certainly require 

fundamental shifts in rational (thuswise, und erstandable for each human being and 

society) world - viewing, as well as the generation of new comprehensive (cosmological) 

foundations of rational knowledge ͠ thus actualizing the new (but, in fact, 

well - forgotten old, and which are substantially atemporal  and ahistorical) Types 

of rationality. In this perspective, essentially, the Eurasian (non - Western, and 

Russian, first of all) cultures always are ready to cooperate, by actualizing their 

natural (cultural) potentials and contributing to the process of th is grand strategy 

realization.  

Drastically, in this urgent realizing (initiated by the Chinese culture) 

epoch- making sociocultural world project ͠ the time is ripe (for the international 

scientific community) to envisage and introduce new effective ways of  rational 

(scholarly) thinking and new adequate (scientific and philosophical) approaches, 

which are stemming from their own autonomic (independent, self - sufficient and 

legitimate) cosmological principles: aetiological, gnoseological, methodological, 

anthr opological, sociocultural, evolutionary, etc., substantively of the 

all - encompassing (of a given Type of cosmology - rationality) world - view. The crucial 

moment, however, in all this, is that since the 17th century (in respect to the world 

science and regard ing the accepted rationality) ͠ we still have (are using) the 

only one Type of scientific rationality (applied to international relations and 

cooperation as well) ͠ this is the Western Dualist (that uses the dyadic or binary 

logic) Type of mentality (the t ype of struggle, confrontation and conquest of the 

environment by human consciousness, including the subordination of societal milieu). 

The latter turned out to be extremely effective in respect to technological progress 

(dealing chiefly with mechanical ma terialist objects, i.e. non - Organic chaotic 

things and processes), but which is practically ineffective (from the scientific 

point of view) in respect to Organicist issues and ľmaintaining the harmony between 

people and natureĿ (and of the wholesome human ontogenesis, or building harmonious 

society and global community). Therefore, the inescapable conclusion herein ͠ 

modern Western Dualist (Platonian) foundations of science and philosophy are 

insufficient for the grand goals declared at the 19th CPC Nationa l Congress.  

In the given (key) historical moment, we really need to unleash and fulfill 

alternative potentials, primarily those that substantiate the triadic (ternary) 

Types of rationality. In this perspective, first and foremost ͠ we are to relate 

to the  Three main potentials:  

A) the all - encompassing OrganonKosmology of Aristotle (who is the universally 

recognized Father of science) ͠ his foundational Dynamic Organicist naturalism 

(with its Three - valued, ternary dialectic logic); and that is polar - opposite to the 

Platonian Dualism (Idealism/Materialism), and which Type of mentality requires the 

use of Two- valued, binary static logic;  

B) the great naturalist potential of the Chinese (and related Eastern) cultures; 

and,  
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C) the neo - Aristotelian and Integral ist achievements (of the recent centuries) 

of Russian and other Eurasian scholars. In the latter relation, we cannot but notice 

the scientific heritage of Nikolay Petrovich Brusentsov (1925 ͠2014); a Russian 

scholar and computer designer, most famous for ha ving built in the 1960s the first 

in the world (and, so far, the only serial) ternary computer, called ľSetunĿ. 

Remarkably, Brusentsov specifically and independently studied the Greek 

language and, owing its knowledge ͠ he found out that AristotleĽs logical teaching 

was badly misinterpreted (in the subsequent periods, after the classical era, of 

Western European history). Already ancient stoics (and on behalf of Aristotle!) gave 

ground (to) and allowed only two truth - values ͠ ľtrueĿ and ľfalseĿ (i.e., they 

established the binary or dyadic ͠ Static ͠ logic). In the result, as the scholar 

concludes ͠ due to this prolonged (over the centuries) misinterpreting and 

misinforming impact ͠ the genuine Aristotelian triadic (Dynamic) living 

syllogistics (that is adequ ate to natural reality) ľbecame a dead scholasticism 

with binary logic.Ŀ A matter of fact is, however, as Brusentsov and his colleagues 

have re - discovered and re - established (presented a true picture) ͠ the ľlaw of 

excluded middleĿ has no substantial relation to Aristotle, and the genuine 

ľAristotleĽs logic is ternaryĿ; however, up to the present moment ͠ ľthere is 

no adequate (dialectical) logic in all ľscience of thinkingĿ; while the binary 

logic is defective, and which ľignores common senseĿ. Brusentsov stresses the most 

important component of logic content ͠ the ľidentified dialectic principle in 

AristotleĽs syllogistics ͠ the principle of opposites coexistenceĿ (on the 

contrary, the polar position of the proponents of the binary logic is ľbased on 

dogmatic law of the excluded middleĿ, and which is ľincompatible with the 

dialectical principle of opposites coexistence.Ŀ [Brusentsov, et al., 2011, pp. 

81͠ 88] 

In his other work, ľThe three-valued logic, fuzzy sets and probability theoryĿ 

[2001], Brusentsov (e t al.) states that ľthe three- valued logic fills the most 

significant gap in the generally accepted two - valued formal logic ͠ its lack of 

dialectical approach, inability to adequately reflect the changeable, permanently 

renovating character of being. The p rinciple of two - valuedness (the law of the 

excluded third) causes an uncompromising discreteness of the mapping, leaving no 

place for uncertainty, vagueness, modal and probabilistic assessments.Ŀ This 

opinion echoes with the Editorial of ľStudio Sound and Broadcast 

EngineeringĿ-journal (of the March, 1994), wherein a contemporary ľlogical 

alternativeĿ is argued and the notion of ľ'grey' logicĿ is represented. There 

(in ļgrey logicĽ), ľwhere zeros and ones give way to the values between, where 

bits defer to fits (Fuzzy unITs) and MIPS to FLIPS (fuzzy logical inferences per 

second)Ŀ ͠ fuzzy logic, therein, as its protagonists argue, ľgive us back the 

real world vagaries missing from present mathematical systems and in doing so, give 

us a convention that more c losely represents the day - to -day mechanisms of life.Ŀ 

Significantly, in respect to the topic of fuzzy (grey) logic ͠ this Editorial admits 

that ľwhile the West in general ͠ and Western Europe in particular ͠ has ignored 

it, the Far East has begun to embrac e it and already incorporated it into hi - tech 
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systems ranging from rice cookers to helicopters.Ŀ At the same time, paradoxically, 

but typically for our time ͠ the American editors fight against Aristotle (and are 

ľopposed to the Aristotelian logicĿ), and they not even realize that Aristotle 

(and his true system of knowledge) is the conceptual ground they need, and which 

they persistently are seeking for. As for Nikolay Brusentsov, he learned that 

Aristotle employs the term ľcircumstantialĿ (kata symbebekos; but which is wrongly 

translated by modern English -speaking translators as ľaccidentalĿ) for 

designating his logical ľintermediate incomplete thirdĿ (Metaphysics, 1025a14); 

and that Stagirite considers it to be the purview of dialectics ͠ the ľart of posing 

the motivating questionsĿ, and of ľsubjecting to a test with the help of reasoningĿ 

(ľSophistical RefutationsĿ, 172a17) [Brusentsov 2001]. 

An important issue is that Nikolay P. Brusentsov (who is a representative of 

the galaxy of brilliant Russian schola rs - naturalists; and alongside his inborn 

talents and developed abilities of a scholar) ͠ likewise an obvious conclusion is 

that Brusentsov had been able to generate his ľthree-valued logicĿ conception and 

the proposal of ľternary informaticsĿ primarily because of his profound study and 

correct understanding of the true meaning of AristotleĽs OrganonKosmology. This 

experience may form the basis for the development of all contemporary Naturalist 

(Organicist) and Integralist studies, and ought to be replicated  outside the logic 

͠ in many other scholarly areas (and even receive universal acceptance). In turn, 

in his course, Brusentsov had revealed the significant issue ͠ of the essential 

misperception, misinterpretation and misconception of the Aristotelian (Org anicist) 

logical works, and of his Organon on the whole. At the same time, in essence, and 

as it was demonstrated by the latest research results, presented at the 14ISBC, in 

Krakow, Poland, in July 2017 ͠ the given inadmissible state of things refers to 

th e whole corpus of the Aristotelian works and the entire archetype of his 

(all - encompassing) OrganonKosmology (see the joint work, 2017). Especially, it 

relates to the systemically essential (for the whole comprehensive Aristotelian 

Organicist knowledge) no tions: entelecheia, hyle, morphe, dunamis, energeia, 

kinesis, telos, topos, hypokeimenon, etc.; and, as it is mentioned above ͠ of 

StagiriteĽs logical notions, firstly kata symbebekos and kata symbebekos eition 

(in fact, AristotleĽs tuche and to automaton is the full - fledged aetiological 

factor that is essential for the genuine natural world).  

We clearly see (as it transpires from the example with Nikolay Brusentsov, and 

the aforesaid) that another grand challenge, at present, is evidently in front of 

us ͠ that is to execute the full true re - translation and re - interpretation of all 

the works (of their genuine Organicist significance) within the Aristotelian corpus, 

i.e. of his entire archetype and (super)system of Organicist knowledge (his 

all - encompassing OrganonKosmology). Essentially, it ought to be done immediately 

into the Russian and Chinese (and related) languages, inasmuch as the 

English - speaking scholars (who all are deeply ingrained in the Platonian ͠ Dualist 

͠ Type of mentality) ͠ they all therefor e are basically incapable to come close 

to goal (to be achieved ͠ of the genuine understanding and translation of Aristotle), 

in principle. At the same time, this is really the primary and grand task, since 
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the Aristotelian all - encompassing system of Organicist (Dynamic, Entelechial and 

Hylemorphist) knowledge has the cornerstone significance (and has no real 

alternatives), and which only, in fact, could serve as the matrix (common scientific 

ground ͠ general cosmological basis) for effective communication and cooperation 

(and mutual understanding) of all contemporary Integralist and Organicist scholars.  

And, finally, there is one more grand task ͠ the urgency of bringing together 

and organization of scholars from around the world who are efficiently working  on 

the development and resolving the issues of new Integralist and Organicist 

approaches. This issue was tackled at the 14ISBC, in Krakow, and, therein ͠ Prof. 

Rudolf Klimek (chief organizer of this meeting) ͠ proposed the idea of Krakow 

Information Unive rsity (KIU), with its motto ľDo not be afraid of Evidence and Truth, 

and Do Telic Good!Ŀ; and the KIU formula ͠ E=i mc2. The proposed KIU precisely 

aims at integrating and increasing the efforts of the outstanding scholars in the 

(autonomic) spheres of Int egralist and Organicist scientific activities (and their 

Types of rationality). No less important are the goals of regular meetings of 

scholars who are busy in realizing the grand (Organicist and Integralist) strategies, 

of course, bearing in mind the comi ng 24WCP in Beijing.  

Nevertheless, at present, modern science and philosophy continue to exist and 

develop (in spite of the real existence of the Three autonomic Types of rationality) 

chiefly and solely in the Dualist realm, thus using only the two - valued (binary, 

dyadic, discrete, Static) logic ͠ thuswise being incapable of applying the 

autonomic cosmological (comprehensive) approaches that are Naturalist and 

Organicist, i.e. capable to provide the equipotent Organicist and Integralist 

foundations of scien ce that are appropriate for the studies and understanding of 

Dynamic Bipolar Cyclic (Triadic) natural processes, and using herein the Naturalist 

and Dialectical approaches, including the existing in nature Three - valued logic and 

the bases of Ternary Dialec tical informatics. Essentially, only the use of both (main, 

and polar to each other) Types of rationality ͠ modern Dualist (Platonian), with 

its Two - valued logic and Binary informatics; and forgotten (but the equipotential 

and essential) Organicist (Aristo telian) Type of rationality, with its own 

Three- valued logic and Ternary informatics ͠ only this rehabilitation and 

integrative use of both polar Types of rationality could establish the needed basis 

(and ontogenetic axis) for the Integralist knowledge and  the further realization 

of contemporary ľgrand strategiesĿ. Naturally, fertile soil for this can be found 

primarily in the Eastern cultures and their immanent holistic mentality, and 

immediately taking into account the Chinese fundamental Yin and Yang rat ional 

concept that is based on the inherent dialectical, bipolar and triadic (ternary) 

logic and Integralist rationality. At any rate, in the first place, we are to return 

and reinstate the Aristotelian supersystem (cosmology) of all - encompassing 

Organicis t knowledge (his whole comprehensive OrganonKosmology) ͠ as the matrix 

(archetype) of the Organicist (equipotential, one of the Three) type of rationality.  
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̕ Һӈȁ ᵣ ҍ  

Ҭ ᴪ̂CSDÑ ᴪ̂BCÃ ⅞ ᵬᴪ ѿҩᴯ

̂kata symbebekoŝ Ẽ ̃ĺ ̆ ֒ Ȃ̃ ױ ⌠

ֲ֓ ԍ ῐ ֒ Һӈץ Һӈȁ ᵣ ȁ ֓

Ạ₮ ꜜⱬȂԊ ҉̆Ҭ ᴪ̂CSDÑ ѿҩ ⌠

⌠ ᴪ̆ ῃ ⱬ Һӈҍ Ȃ ᴪ̂ BCÃ

ҹ ̂ ᶏҌ ѿ ̃ ֒ ꜚ Һӈ̂

̃ ᵣ̆ ⌠ ╠ҹ ̆ ̂ Һӈ̃ ҉ Һ ԋᾝ

̂ ҉ Һӈץ ӈ҉ ֲ Ҭ Һӈ̃ ף

Ȃ ̆ ңҩ ᴪ̂ ̃ ᵬ ץ ΐ ⇔ ȁ ȁ

Ȃ 

̆ӟ Һ ̂ 2016 1 ҽ ҕ Ҭ̃ ԅ

֤ ῃ ץ̆ Ҭ ҕ ҉ Ҭ ᵝ̆ Ҭ ѿҩ ᴋ

ῃ ⱬ ҕ Ȃ ̆ Ӝ ῍֟ᾴף ᴪ̂2017 10 ̃ ҉̆

ӟ ԅ Ҭ ҕ ľ ᴯ Ŀ̆ Ҭ ľ Ŀף ᾣ̆

Ӟ Ҭ ҹ ҕ Ạ₮ꜜⱬ Ȃ ľḠ ֲҍ

ӊ Ŀ ҉ⱴץ ׆̆ ѿҩ̂ҍ ѿᵣ ̃ ҕ ῃ

ĺĺֲץ ȁ ῃ ῤ ȁֲ ԑӊ ≠ ץ ᵬ ῍

ҹ Ȃ ̆ ҉ Ҭ̆ ԅ⇔ ף ץ ҕ ׆

ῃ ľ Ŀ Ȃ ҩľ ᴯ Ŀ ⇔ ľѿҩ ץ

Ŀ̆ ԍ ľֲ ῍ ᵣĿ ҩ ĺĺ ѿҩ ᴯ

˻ ѿ ̆ ѿ ̂ ̆ ԍ ҩֲ ҩ ᴪ ץ ̃

ҕ ץ̆ ῏ ̂ ̃ ֟ ĺĺ׆

̂ᵖ̆Ԋ ҉ ̆ ҉ ̃ Ȃ ҩ

ȁ׆ ҉ ̆ ֒̂ ᾢ ḇ ץ ̃ ‰ ԑ ᵬ̆ױז ⱬԍ

ױז ̂ ̃ ⱬ ᴯ ᵬ₮ Ȃ 

҉ ̆ ѿ ℗ ⌠ ̂ Ҭ ȁ̃⇔ ף ҕ

⅞Ҭ̆̂ ᵣ̃ ̂ ̃ ȁᾟ№ ̂

̃ Ȃ ֓ ԍױז Һ ̂ ȁ

ȁ ) ↕̔ ȁ ȁ ȁֲ ȁ ᴪ ȁ ŀŀ

҉ ҆ ̂ѿ ҕ̃ Ȃ ̆ ѿ℗Ҭ̆

῏ ┴ ҂ҕ ̂ ҕ ⌠ ĺ̃ĺ ׅױ ᶏ

ѿ ̂ Ӟ ԍ ῏ ᵬҬ ĺ̃ĺ ԋ

ᾝ ̂ ԋᾝ ᶏ ԋ └ ԋᾝ ̃ ̂ Ԉȁ ȁ
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ֲ ץ ᴪ ׆ ᵝ Ȃ̃ ̂Һ

ȁ ̆ ȁ Ӱ Ԋ ̃ ῒ ̆ᵖ̂׆

̃̆ ᵣ ľ ֲҍ Ŀ̂ ẫ ֲ ҩᵣȁ

ᴪ ῃ ̃ ҉ Ȃ ̆ ҩҌ ĺĺ ף ԋᾝ ̂

̃ ԍ Ӝ ᴯ Ҍᾟ№ Ȃ 

ҩ ̂῏ ̃ ┴̆ ױ ⱬ̆Һ ֓

҈ᾝ Ȃ׆ ҩ ̆ ױ ᾢ ҈ Һ ⱬ̔ 

Ã ֒ ז̂ Ὲ ӊ ̃ Ҍ ĺĺז ꜚ

Һӈ̂ΐ ҈ṿ ̆҈ᾝ ̃̕ ҍ ԋᾝ ̂ / ̃ ̂ң ̃

̆ ᶏ ԋṿȁԋᾝ ̕ 

B̃ Ҭ ̂ ῏қ ̃ Ҭ Һӈ ⱬ̕ 

C̃ ḇ ῒז ֒ ֒ Һӈ ᵣ ̂ ₃ҩҕ ̃ Ȃ

῏ Ҭ̆ Ҍױ Ҍ ⌠ ¥ ¥ ᵠ ̂Nikolay Petrovich 

Brusentsoṽ̂ 1925- 2014̃ ֟̕ ҩḇ ץ ԋ ҕ Έ

ף ԅҕ ҉ ѿҩ̂⌠ ╠ҹ Ӟ ѿ ұ ̃҈ṿ ̂ ҹ setuñ

Ȃ 

ṿ ᵠ Ғ ԅ ̆ ԍҍӊ ῏ ĺĺז

֒ Ҥ ̂Ҍ ȁ ῖ ӊ ȁ

Ҭ Ȃ̃ ף̂ ֒ ̃ Ạ₮ԅ ғ ᾛ ңҩ ṿĺĺľ Ŀ

ľẊĿ̂ ױז ԅԋᾝ ԋ └ Ȃ̃ ̆ ĺĺ

ԍ ѿ ̂ ҩҕ ̃ ץ ĺĺ ֒ ҈ᾝ ̂ꜚ

̃ ҈ ̂ ץ ᾟ№ ľ̃ ҹὅ ԋ

ṿ ĿȂԊ ҉̆ ᵠ ז Ԋױ ̂ѿҩ ̃

ĺĺľ Ҭ Ŀҍ֒ ῏ ̆ ľ֒ Ŀ ľ҈ᾝĿ ̕

̆⌠ ╠ҹ ̆ĺĺ ľ ҬĿ ᾟ№ ̂ ̃ ̕ ԋᾝ

̆ ľ Ŀ Ȃ ᵠ ῤ Ҭ №ĺĺľ ֒

҈ Ҭ ↕ĺĺ ѿ ↕Ŀ̂ ̆ԋṿ

ԍľ ԍ Ҭ Ŀ̆ ҍľ ѿ ↕Ҍ ȂĿ[Brusentsov, et al., 

2011, pp. 81 ͠88] 

ᵠ ҍ ῒֲז ѿҩᵬ ľ҈ṿ ̆ Ŀ[2001] Ҭ̆

ז ₮ ľ̆҈ṿ ԅῈ ԋṿ Ҍ ĺĺ ӎ ȁ

ᾟ№ ץ Ȃԋṿ ↕̂ ҈ҩṿ ↕̃

₮ Ҍ ̆ ғ ҹҌ ̆ ȁ Ҋᵩ ĿȂ

ҩ ҍľ ᵬ Ŀ ̂1994 3 ̃ Ȃ

ԅ ף ľ Ŀף ₮ԅľ ̂ ̃ Ŀ Ȃ ľ Ŀ̂

Ҭ̃ľ̆ ѿ ᵝԍ ̂ ᾝ̃ MIPS⌠ FLIPS ∞ ӊ ṿȂĿ

ĺĺ ̆ Ἕ ҹ ľ̔ ׆ױ ╠̂ ̃ױ ῒҬ

Ҭ ⌠ ҕ Ҭ ̆ ғ Ӟ ѿҩױ ף℗ └

ĿȂṿ ̆῏ԍ ̂ ̃ ĺĺ ľ̆ ĺĺ ≢

ĺĺ ԅ ̆p қ ῒ ׆ ⌠

ҬȂĿҍ ̆ ΐ ױ ῖף ĺĺ

֒ ̂ ғ ֒ ̃̆ ғױז ⌠֒ ̂ ז

̃ ѿױז ̆ ғ Ȃ ¥

ᵠ ԅז̆ ⌠֒ ľ Ŀ(kata symbebekos; ҩ ף
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ҹẼ ) ҩ ז Ҭ ľҬ Ҍ ῃ ҈ Ŀ̂ ҉ ̆

1025a14̃̆ ҹ ĺĺľ ₮ ꜚ ץ ꜛҊ

Ŀ(ľSophistical Refutations Ŀ, 172a17) [Brusentsov 2001] Ȃ 

ѿҩ ̔ ¥ ᵠ ז̂ ḇ ף ĺĺ Һӈ ̕

ҍז Ḵ ץ ⌠ᾟ№ ⱬ ĺ̃ĺ ̆ ӊ ץ

֟ ז ľ҈ṿ Ŀ ₮ľ҈ᾝḤ Ŀ̆ Һ ҹז ┴ ԅ

֒ ᵣ ӈȂ ׆ ף Һӈ ̂ ȁ̃ ᵣ

Ҭ ₮ ῒז ̂ ῍ ̃ ӊ

└Ȃ ̆ ז Ҭ̆ ᵠ ԅ ҩ ĺĺ ֒ ̂

̃ ᵬ ҩ Ȃ ׆̆ ҉ ̆ Ἕ ̂

֓ 2017 7 ῌᾥ ҽ ᴪ҉̃

ĺĺ Ҍ Ԋ ֒ ᵬ ז ̂ ҆ ̃

ҩ ̂  the joint work, 2017 Ȃ̃ ≢ ז̆ ⌠ ȁ̂ ԍ֒

ҩ ᵣ ̃ ̔ ȁ ȁ ȁ ȁ ȁ

ꜚȁ ȁ ȁ Ȃ ҉ ⌠ ĺ ̆ ᾢ kata 

symbebekoŝ Ẽ ȁ ̃ kata symbebekos eition ̂Ԋ ҉̆֒

Һ ȁῃ Ȃ 

ױ ⌠̂ Ἕ҉ ץ ¥ ᶛ ̃̆ ╠ ̆ѿҩ

ױ ╠ ĺĺ ֒ ҩ Ӟ̆ ז ҩ ז

Һӈ ᵣ ז̂ Ҍ Ҭ̃̆ ז ᵬ ῃ

Ȃ׆ ҉ ̆ ֓ᵬ ḇ ץ̂ ῏ ̃̆ ҹ

ױז̂ ԍ ԋᾝ Ҭ ĺ̃ĺ ױז҉↕ Ҍ

ҩ ̂ ֒ Ȃ̃ҍ ̆ ̂ ̃ Ӟ

ᴋⱵ̆ ҹ֒ Ҍ ̂ꜚ ȁ ᵣ ̃ ΐ

ӈ̆ ̆ ҩ ᵣ ᵬҹץ ᵣ ױ ֜ ᵬ̂ ԑ

̃ ̂ ̃̂ ῍ ĺ Ȃ̃ 

ѿҩ ᴋⱵĺĺ ҕ ⱬԍ ᵣ ‗ ῒ

Ҭ ⌠ ױ ℗ Ȃ ҩ 14 ᴪ̂ ᾥ

ҽⱲ̃Ҭ ⌠ԅ ‗Ȃ ᾥ ̆ ¥ᾥ ᾥ ̂ ᴪ Һ ̃

₮ԅᾥ Ḥ ̂KIŨ ῒ̆ ľҌ Ặ Ŀ˻̕

ץ ̂KIŨ Ὲ E=i mc2Ȃ ₮ KIU ҹԅ ⱴ ₮ ᵣ

ױז̂ꜚ ̃ ̂ Һ ̃ Ạ₮ ꜜⱬȂ ֓ ԍ

ᴯ̂ ᵣ ̃ ױ ᴪ ̆ױֲ ⌠ ֤ 24

ᴪȂ 

̆ ╠̆ ף Һ ԋᾝ ̂ ҈

Һ ̃̆ ֽֽᶏ ԋṿ̂ԋ └ȁԋᾝȁ ȁ ̃ ĺĺ

ꜚ ȁ Һӈ ̂ ̃ ̆ Ҍ ᶫ ԍ

ᵣ ֓ Ȃ ԍ ꜚ ̂Triadic ̃ ȁ

ᶏ Һӈ ̂ ҈ṿ Ҭ ҈ᾝ Ḥ ̃

Ȃ ҉̆ ң ̂Һ ץ ң ̃ ᶏ ĺĺ ԋף

ᾝ ̂ ̃ ̆ ԋṿ ԋᾝḤ ץ̕ ̂ᵖ

̃ ̂֒ ̃ ̆ ҈ ץ ҈ᾝḤ ĺĺ

ң ᶏ ҹ ᵣ ѿ ף

ľ ᴯ Ŀ ̂ ᵣ ӈ҉ Һ Ȃ̃ ̆қ ῒῤ
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ᵣ ᴯ ⅞ Ȃ Ҭ ԍ

ȁ ҈ᾝ ץ ᵣ Ȃ ᵥ̆ ᾢ̆ ױ ⌠ ֒

Ҍ ז̂ ҩ ̃ ̂ ̃ҬȂĺĺ

ᵬҹ ̂ ̃ ̂ҍῒזң ̆ ҈№ӊѿ ̃ Ȃ 
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Abstract: Matsumoto Shiro, a notable proponent of Critical Buddhism movement in Japan, 

proposes a new and unique understanding of causality in Buddhism. His theor y of 

temporal causality is noteworthy in suggesting the possibility of teleological 

causality in Buddhism that creates a new understanding of the notion of impermanence 

in Buddhism. Previously, the notion of impermanence in Buddhism had usually been 

understood by most Buddhists and scholars to suggest only that there are only 

incessant changes in the universe. Now, Matsumoto Shiro argues that this previous 

understanding is faulty in that it does not reflect justly the temporal process in 

causality that is e ssential especially in understanding the consciousness of 

sentient beings.  

Matsumoto Shiro suggests that the domination of this static understanding of 

impermanence in Buddhism has led to the failure of Buddhism in its efforts toward 

social and cultural im provement due to its complacent attitudes toward the 

established social order of any society without any progressive and telic strivings, 

further promoting the absurdly spatial understanding of causality without any 

critical observation of causality. Accor ding to Matsumoto Shiro, when impermanence 

is understood only in the dimension of incessant change, the flow of consciousness 

cannot be regarded as having any progress since incessant change without any duration 

of changeless state leads only to circular m ovement without any progress, which 

cannot be regarded properly as ļimpermanent.Ľ 

Matsumoto Shiro argues that the notion of impermanence can be understood 

properly when irreversible progress is introduced in the notion with the possibility 

of unexpected ch anges in causality that can be allowed by supposing that the flow 

of causality comprises certain durations of changeless states like a straight line 

and their bending in unexpectedly acute angles. Thus, his understanding of 

impermanence introduces a certai n duration of ļpermanentĽ states in order to 

suggest a genuine process of ļchange.Ľ Literally, incessant change produces no 

change, only leading to permanent and fixed circular movement without any progress. 

His new understanding of impermanence in Buddhism is noteworthy especially in 

relation with the Aristotelian ľnotion of the naturally telic and autonomic 

organism.Ŀ In other words, Matsumoto ShiroĽs theory of temporal causality as a 

result of his critique against the established order of Japanese Buddhism is also 

noteworthy as a critique against contemporary trends of academia based u pon the 

notion of ľa materialist inanimate mechanism.Ŀ 
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῏ ̔Matsumoto Shirŏ ῏ ̆ ῏ ̆ ∞ᵫ   

 

̔Matsumoto Shiro ∞ᵫ ꜚҬ ז̆ ᵫ ῏ ₮ԅῃ

Ȃ ῒṿ ῏ ז̆ ῏ Ҭ ₮ԅᵫ Ҭ ῏

̆ ԅ ᵫ Ȃ ӊ╠̆ ᵫ ױ

ҹ ҌẢ Ȃ ׂ̆Matsumoto Shiro ҹ̆ץ╠ ̆ ҹ

῏ ̆ ԍ ᴧ ῏ Ȃ 

Matsumoto Shiro ҹ̆ ᵫ ̆ Һ ᵝ̆ ԅ

ᵫ ᴪ ̆ ԍ ᴋᵥ ᴪ

ᴪ ̆ ѿ ꜛ ԅ ῏ ̆ ῏

∞ Ȃ Matsumoto Shiro ̆ Ҍ ꜚ Ҭ ľ Ŀ̆

ꜚ Ҍ ҹ ᴋᵥ ̆ ҹ ᴋᵥ Ҍ ̆ ᴪ ᴋᵥ

ꜚ̆ Ҍ ҹľ ĿȂ 

Matsumoto Shiro ₮̆ Ҍ Ҭ ľ Ŀ ̆ ῏ Ӟ

ᴪ Ҍ⌠ ̆ Ẋ ῏ ꜚҬ ֓Ҍ ̆ ̆

ץ ױ Ҍ⌠ ׆̆ ᶏץ ῏ Ҍ⌠ Ȃ ̆ҹԅ

₮ѿҩ ľ Ŀ ז̆ ῀ ľ ӄĿ ľ Ŀ̆ľ׆ ҉

̆ ꜚҌᴪ֟ ᴋᵥ ̆ ᴪ ӄ ȁ ꜚ̆ ᴋᵥ ȂĿ 

ῒṿ ז̆ ᵫ ҍҍ֒ ľ ȁ ȁ Һ

ᵣĿ ῏Ȃ ̆Matsumoto Shiro ῏ ז ᵫ

∞Ҭ̆ ̆ῒ ԍľ Һӈ └Ŀ ̆ ף ∞Ӟ

ҹṿ ῏ Ȃ 
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Buddhism: on the Basis of TanabeĽs Philosophy of Nothingness 
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Abstract.  Hajime Tanabe (1885- 1962) was the successor of the philosophy of Kitarº 

Nishida and established various academic studies in Japan. Sometimes it is said that 

as the characteristic of the philosophy of Nishida is intuition of pure experience, 

it is Platonic. On the other hand, as the characteristic of the philosophy of Tanabe 

is dialectic, it is Aristotelian. A symbol of Tanabe is mutual negative mediation. 

The first result is the establishment of Logic of Species in terms of which he always 

thought dialectically of individual, species  of race or the state and universality 

of humankind. That is his original theory of the state. The second result was to 

open the road of philosophy of science in Japan. His main contribution is to propose 

the integration of the theory of relativity and the  quantum theory. The third result 

was the dialectical unification of religions and sciences. Especially, 

ļChristianity, Marxism and Japanese Buddhism ͠ Anticipation of the Second 

Religious ReformationĽ is a very unique attempt. For a long time, it has not been 

received in the spot light, but now it is discussed by the international 

contributions of Emeritus Prof. Makoto Ozaki at Sanyo Gakuen University, Japan. From 

the view point of my original philosophy, ļA philosophical synthesis of 

Christianity, Buddhis m and IslamĽ which was published by several international 

journals in various countries, I want to propose the difference between the 

philosophy of Tanabe and my philosophy. Through our confrontation, I wish to find 

a new road and thought. It is the openin g of a new dimension by mutual negative 

mediation between the philosophy of Tanabe and my own.  

The relation between Nishida and Tanabe could be compared with the relation 

between Plato and Aristotle. That is adequate to both the philosophical contents 

and personal relationships. A famous archaic word, ľI respect Aristotle, but I love 

truth more than him.Ŀ Tanabe respects Nishida, but loves truth more than him. 

Although Tanabe succeeded to use the notion of nothingness of the philosophy of 

Nishida, neverthel ess, he did not inherit the notion of pure experience. According 

to Prof. Makoto Ozaki, Tanabe hardly used the word experience. Far from that, it 

is very difficult to find the word in his vast works [Makoto Ozaki, Individuum, 

Society, Humankind: The Triadi c Logic of Species according to Hajime Tanabe, Brill, 

2001, p.107]. Tanabe does not think in terms of experience but think in terms of 

logic. This is a profound difference between them [ibid. p.107]. The difference 

between them became clear as soon as Nish ida retired as professor of Kyoto University. 

The successor, Prof. Tanabe, began to criticize strongly the theory of Nishida as 

the philosophy of Nishida was static and far from real society. For instance, Tanabe 

said to Nishida, ľMaster, therefore you cannot understand dialectic!Ŀ in a meeting 

with some disciples [Hisashi Ueda, Continued Grand Father Kitarº Nishida, Nansºsha, 

Tokyo,1983, p.157]. That is similar to the situation between Aristotle and Plato. 
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In a sense, it seems that the Japanese Philosophy is a model of the Greek Philosophy. 

Nay, this is not the case. This is the destiny of the development of philosophy. 

Affirmative and negative exist together. Our thought depends upon nothingness as 

negative word. For instance, we suppose that there is a do g. In this judgment, 

nothingness as negative word functions. This is not a cat. On the basis of the 

judgment, nothingness as negative word works. When the degree of opposition 

increases, affirmation and negation are emphasized. Then, ļTheseĽ and ļAntitheseĽ 

appear and these are synthesized. This is the process of dialectic. This process 

is the principle of our thought. TanabeĽs criticism of Nishida and AristotleĽs 

of Plato occurred inevitably by the principle of thought. Only through the criticisms 

that are  called as negative mediation by Tanabe, sciences can develop. The following 

is the dialectical development of Tanabe.  

 

Keywords:Hajime Tanabe, Dialectic of Aristotle, Unification, Christianity, Marxism, 

Japanese Buddhism, Makoto Ozaki, Mutual Negative Med iation  
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ȁ ᾥ Һӈҍ ᵫ ѿ̔ 

ԍ ᾝ ľ Ŀ  

 

Kiyokazu Nakatomi  k - nakatomi@gc4.so- net.ne.jp  

 Chiba Prefectural Togane Commercial High School  

̔ ᾝ̂Hajime Tanabĕ 1885- 1962̃ ₃ ̆ Ӟ

ԅ Ȃ ֲᴪ ₃ ҹ ̆

ᾝ ↕ҹ֒ Ȃ ᾝ ף ῒ ľ Ŀ׃ Ȃ

ῒ Ḃ ԅľ Ŀ ̆ ѿ ῏ԍҩᵣȁ ȁ ֲ

Ȃ Ӟ ῒ῏ԍ ⇔ Ȃ ԋҩ Ḃ ⇔ԅ ᾢ ̆

Һ Ḃ Ȃ ҈ҩ Ḃ ῒ῏ԍ ҍ

ѿ Ȃ ῒ ῒľ ȁ ᾥ Һӈ ᵫ ĺĺ ԋ Ŀ ѿ

Ȃ ӄץ ῒ̆ ѿ ῏ ̆ᵖ Ạ₮ԅ ₮

ᴡ  ̂Makoto Ozakĩ Ȃ׆ ⇔

ĺĺľ ȁᵫ ᴚ ῌ ѿ Ŀ ҩ ℮ ĺĺ

ᾝ ӊ ≢Ȃ ױ ῍ ̆ ⌠

ѿ ̆ Ӟ ҍ ᾝ ӊ Ҋ׃

Ȃ 

ᾝ ₃ ӊ ῏ ᵌԍ֒ ҍ ӊ ῏ ̆ Ҍֽᵣ

ԅױז ҉Ӟᵣ ױז ҩֲ῏ ҉Ȃ ױ ľ ̆

Ŀѿ ̆ ᾝ ₃ ̆ᵖ Ȃ ᾝ ⱳ ԅ ₃

Ҭ ľ Ŀ ѿ ̆ᵖז ѿ Ҭ῏ԍ Ȃ

 ̆ ᾝ₃Ӎ׆ ᶏ ҩ Ȃֲױ Ῥ ז ᵬҬ ⌠

ľ Ŀ ҩ ̂  ̆ҩᵣȁ ᴪ ֲ ̔ ԍ ᾝ ҈ᾝ ̆

̆2001̆ p107̃ Ȃ ᾝ ᵬ ᵖ № ⱬ ῀⌠ԅ ҉Ȃ

ӊױז ѿҩ Ҍ [ibid. p.107] Ȃױזӊ ≢ ₃ ֤׆

׆ ᴡ ⱴ Ȃ ᾝᵬҹ ₃ ̆ ӊ ῒ

ԅҤ ∞ӊ ז̆ ₃ ΐ Ḡ ғ ᴪԊ Ȃ

̆ ᾝ ѿ֓ ᴪ ҉ ₃ ľ ̆ ᵰ

Ŀ̂ Hisashi Ueda, Continued Grand Father Kitar º Nishida, Nans ºsha, Tokyo,1983, 

p.157 Ȃ̃ Ӈ ҍ ֒ ᵌȂ׆ ӈ҉ ̆ᵌӍ

ѿҩῖ ף Ȃ ғ̆ ’ Ҍ ₮ Ẽ Ȃ Ȃ

ҍ Ȃ ױ ԍ Ȃᶛ ̆ Ẋױ ѿ Ȃ

ҩ∞ Ҭ̆ ᵬҹѿҩ ᵬ Ȃ Ҍ ѿ Ȃ ҩ∞ Ҭ̆ ᵬ

ҹѿҩ ᵬ Ȃ ҉ ̆ Ӟ Ҍ ⱴ Ȃ Ӈ ľ̆

֓Ŀ ľ ֓ĿḂ₮ ғױז ѿ Ȃ ḂӞ Ȃ ҩ Ӟ

ױ ‰↕Ȃ ᾝ ₃ ∞ ֒ ∞ ҉

Ҍ ᾧ Ȃ ᾝ ᵬ ׃ ∞̆ ȂҊ

ᾝ Ȃ 

῏ ̔ ᾝ̆֒ ̆ ѿ̆ ̆ ᾥ Һӈ̆ ᵫ ̆  ̆

 ׃
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The existential meaning of ZhuangziĽs philosophy of language from the 

naturalism perspective  

Jing Guo   Beijing University of Chemical Technology  

Abstract: The relationship between language and existence is a very important issue 

in existentialism. Zhuangzi talked a lot on this issue. ZhuangziĽs viewpoint 

contained an organic naturalism which has deep correlation with existential 

naturalism. The relationship bet ween the language and existence could be thought 

in two ways. One way is to ask how language relates to existence. Another way is 

to ask how existence relates to language. In the first way the main question whether 

language could describe existence is main ly discussed. For Zhuangzi, it is the 

question about whether language could talk about Dao. Zhuangzi thought that Dao could 

not be talked because Dao could never be defined. Speech by its very nature cannot 

express the absolute. Perfect Tao cannot be given  a name. So beyond the limits of 

the external world, the Sage knows that it exists, but does not talk about it. This 

idea is in common with Martin HeideggerĽs view about ľthe silenceĿ. In the silence, 

Heidegger pointed to the double sides of the language. One side, if language was 

viewed as a tool to express the mind or behavior, then language would be a cover. 

Because it not only covers the essence of the language itself but also covers the 

existence. Just as Zhuangzi said, ľTao is obscured by our inadequate understanding, 

and words are obscured by flowery expressions.Ŀ The other side, there would be 

uncovered where there were the cover. To uncover is to discover existence in the 

essence of language. Just in this meaning, language is very important to Zhuan gzi 

and other existential philosophers. Studying language is to bring us onto the essence 

of language to discover existence. How could existence be discovered in the essenc e 

of language ̙This will turn to the second way to ask the relationship between 

language and existence. That is to ask how existence relates to language. Zhuangzi 

and other existential philosophers thought that seeking the essence of language is 

to find the ultimate source of language. For them, language comes from existence. 

Therefore the  essence of language is not a tool, but is an unusual and extraordinary 

event to discover the existence.The event is to come back to the internal emergence 

nature. This is naturalism which has three kind of levels. Firstly, nature is the 

internal innate st atus. Another existentialist Martin Buber also put forward that 

ľthe unity of each thing determines in itself the manner and nature of this thingĿ. 

Same to Zhuangzi, ľKnowledge of the action of the natural and of the artificial 

has its basis in the natural  its destination in virtue." Secondly, nature is 

emergence can be experienced everywhere. Buber said, ľThe unity that verifies 

itself not only in the manifoldness of things but also in the successive moments 

in the life of each thing.Ŀ Zhuangzi said,ľThe universe and I came into being 

together; I and everything therein are One.ĿFurthermore, ľThis emerging and 

standing - out- in - itself - from- itself may not be taken as just one process among others 

that we observe in beings. Ŀ Just as Heidegger said, ľNature is Being itself, by 

virtue of which beings first become and remain observable.Ŀ Thirdly, the genuine 

life is to fulfill and converge into the dynamic organic nature. So Buber put 
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forward,ľThe perfect revelation is therefore not the man who goes his way without 

alteration, but the man who combines the maximum of change with the purest 

unity.ĿZhuangzi also said,ľ'Let your heart journey in simplicity. Be one with that 

which is beyond definition. Let things be what they are.ĿThrough this event, 

existence is discove red. About this journey of this event, for Heidegger is poem, 

for Martin Buber is the dialogue between I and you, for Zhuangzi is parable. This 

kind of way of saying is different from what is said. So there is a transformation 

of language. Existence is dis covered by the transformation of language. So the 

discuss about the relationship between language and existence, not only can dig out 

the contribution of ZhuangziĽs philosophy of language to the existentialism, but 

also can build a bridge connecting.  
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  ֤  

̔ ῏ ѿҩ Ȃ῏ԍ ҩ ̆ ҬӞ

Ȃ ῏ ңҩ׆ץ ѿ̆ ԍ ῏ ᵥ̙ԋ

ԍ ῏ ᵥ̙╠ѿҩ ̆ ̙ Ҭ̆

Ȃ ҹ Ҍ ̆ Ҍ Ȃ Ҍ ̆ Ҍ Ȃ Έ̆ץ

ӊ ̆ ֲ Ҍ Ȃ ṿ̆ Ҍ Ȃ ѿ ҍ ₮ Ҍ Ȃ

Ҭ̆ ң ⌠ԅ Ȃѿ ̆ ᵬҹѿ ΐ

Ȃ ᵬѿ ΐ ̆Ҍ ꜚ ̆ ֲ ꜚ ̆

ԅ̆ ҬӞ ԅ ̂ ̃ Ȃľ Ӎ ̆

Ӎ Ҍ ̆ Ӎ Ҍ ĿȂ ѿ ̆ Ḃ ̆ Ҭ

ȂӞ ӈ҉̆ ԍ ҹ Ȃ ҹ

̆ ױ ῀⌠ ӊҬ̆ ȂҹָӇ ⌠ ӊ ̆

̙ ⌠ ԋҩ ̆ ԍ ῏ ᵥ̙

ѿ ̆ ҹ̆ ₮ ̆ ԍ ̂ ̃̔ľ ѿ

̆ ׆ ӊ ȂĿľѿ℗ ῃ ׆

ӊ ⱬĿ̆ľ ↕ ̆ ץ ӈӊ ̆ ҆ ӊ ӞȂĿ ľץ Ҍ ѿҩ

ΐ̆ ֲӊ Ԋᴆ̂ Ereignis Ȃ̃Ŀ ԍ Ԋᴆ ̆

Ȃ ԅ ̆ ᴿ ԅ ҍᵰ ̆ ԅ Ȃ

ԅ ̆Ҍ ̆ ᵣ̆

̆ Ҭẁ ȁr ȁ Ȃ׆ ̆ Ҭ ̆

ӊ Ȃ ̆ץ ԍ ҍ ῏ ̆Ҍֽ ꜛԍ

Ҭ ̆ Ҭ ֜ ̆ ץ ѿ Ȃ 

 

῏ ̔ ȁ ȁ ȁ   
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On the organic cosmology in Chinese traditional philosophy  

Chen Weigong 

(Beijing International Studies University, Beijing, 100 024) 

 

Abstract: The cosmology in Chinese traditional philosophy is a kind of organic 

theory, according to which, all things come into being naturally and freely. This 

is based on the ľTiĿ viz. the metaphysical ľreasonĿ, and the ľYongĿ shows the 

shape of th e ľQiĿ (ľGasĿ or ľdeviceĿ). In this level series including human 

being, the higher the level of things lie in, the easier they intake of the 

corresponding ľeternal objectsĿ, and thus they are more able to create an update 

of the real self, which is the sou rce of freedom, and also the reason of innovation. 

In Chinese philosophy, ľDaoĿ is the ultimate supreme law, although it is 

ľmetaphysicalĿ, it could not be completely separated from the others, and the 

relationship between them is the unity of opposites.  

Key words: China philosophy; Cosmology; organism; Whitehead;  
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Ҭ ᴰ Ҭ  

ᴯⱳ  

̂ ֤ ԋ ̆ ֤̆100024̃  

 

̔Ҭ ᴰ Ҭ ̆ ѿ ̆҆ ̆ῒҬ ľᵣĿ

ԍ ҉ӊľ Ŀ̆ ľ Ŀ ҹ Ҋӊľ Ŀ ľ ĿȂ ֲ ῤ

҆ ↓Ҭ̆ ԍ Ԋ ῀ ľ ᵣĿ̆ Ӟ

⇔ ѿҩ ̆ ̆Ӟ ⇔ Ȃ Ҭ Ҭ̆

҉ ̆ ľ ҉ Ŀ̆ ᵖ ҍľ Ҋ Ŀӊľ Ŀ Ҍ ῃ№◓

̆ ױ ѿ ῏ Ȃ 

῏ ̔Ҭ ̕ ̕ ᵣ ̕ ̕ 

 

ѿȁ ҍ⇔  

ȇ Ȉ ̆ ⇔ ҌẢ̆p ꜚ Ҭׅ ѿ ľ Ŀ̆

ץ ľ ӊҹӥӞ Ҍ̆ ҹ̕ Ӟ̆ Ȃ ꜚҌ ̆ ҉̆Ҋ ↨̆ ̆

Ҍ ҹ ̆ Ȃῒ₮῀ץ ̆ ῤᶏ ̆ ҍ ̆ Ḡ̆ ҳ Ȃ

∆ ῒ ̆ ῒ ̆ Ȃ ῒֲ̆ Ҍ ȂĿ ȇ̂ ¥ ҊȈ ῇ ̃҆

Ҍ ῒ ̆ Ҍ ҕ ҆ Ҭ̆ ľ Ŀ ῒҬ̆ ץ ľѿ ѿ ӊ ̆

ӊ Ӟ̆ ӊ ӞȂĿ̂ȇ ҉Ȉ̃ ӊ ̆ ̆ ӽ ΐ

̆ ȇ ȈΈ ӽ ֜ ȁ ľ Ŀӊ ̆ ѿ

ľ⇔ Ŀ̂ creativity metaphor ̃̆ ץ ľ̔ ŀŀ ᴰ Ҍ ̆ Ҍ ̕

̆ ̆ ץ ŀŀĿ̂ȇ Ȉ̃Ȃ Ӟ ҹ̆׆

ᵝľ Ŀ⌠ ľ Ŀ̆ ľץ Ŀҹῒ Ȃ҆ ԍ

̆ ῒ ľ Ŀ̆ ꜚҌ Ҭ ῒľ Ŀ ῒľ Ŀ̆ ̆ ץ

ӊҹľ Ŀ̆ ̆ ľ ӊᵣĿ̆ ҆ ӊ ľ̆ Ŀ ѿҩ

ѿᾝ̆ ҩľѿ Ŀ̆ ӊľ Ŀ̆ ӊҹľ ĿȂ ҆ ӊҬ ҹ

ᾝ̆ ץ ľֲֲ ѿ ̆ ѿ ĿȂ̂ȇ Ȉ Ӝ Ȃ̃ѿֲȁѿ ᵣ

ѿҩ ̆҆ ѿҩ ̆ ҩ ҩľ Ŀӊľ Ŀ ‗

̆ ץ ̆ ҩľ ĿӞ ҆ ľ⇔ ĿȂ 

҆ ̆ ῒ ̆ ԅ ̆ Ӟ ľ Ŀ

ľ Ŀ ľ ĿȂ ѿҩѿҩ ҩᵣ ̆ ҩҩᵣӞ

̆ ѿҩҩᵣ ̂self - existent ̃ ̂self - subsistent ̃ ̆ᴋᵥѿҩ

ҩᵣ ѿҩľ Ŀ̂ concrescencẽ  ȁѿҩ ̂nexus̃ ̂society Ȃ̃ᴋᵥԊ

Ҍ ᵣ ̂substantial entity ̃̆ ҍ ѿ ̆ ҹԊ ӊ ῏

ӊ ȁ ̆ ľ ᵣĿ̆ қ ľ ĿȂ ҹ̆

ᴇṿ ῒ Ȃ

ᵣ̆ ѿ℗ ᵣ ̆ Ҍ ᵣ̆

↕ ᵣ №̆ ȁ ѿᵣ ᵣȂ ѿҩ ᵣ

̆ ѿҩ ᵣ ῃ ꜚȂ ԍֲ ֲ̆ ‗ ҩ ᵣ ῃ

⅞̆ ץ ᵣ ᵣ ȁ ȁ ӊ Ȃ ᵣҬ ѿҩ ̆

Ҍ ԍ ᵣӊ ̆ ҹ╠ ҩ ᵣ ⅞Ȃ ҹ̆
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ԅ Ȃ 

қ ҹ̆ ҈ ̔ ȁ ȁ ̆ Ҍ ľ Ŀ̆ ľ

Ŀ̆ ҹ҈ҩ ̔ѿ ̆ԋ ᶭז ̆҈ Ȃ ױ ҹľ Ŀ̆

Ҍ Ȃ ̆ ̆ ̆ ̆ ̆

ȁ ȁ ̆ ױ ᵣ̆ ȁ ȁ ⇔ ̆҉

Ҋ ̆Ҋ ҉ ᵣȂľ Ŀҍ ȁ

῏ ℗ ױז̆ ѿ ̆ ⌠ ҆ ꜚ ԍ ױ ⇔

̆ ӊľ ĿҬ̆҆ ԑ ̆ ̆ ľ Ŀӊ ῤ ῒ

Ҭ̆ ױ ѿȁѿ ῏ Ȃ ԅ ȁ ᾥ ̆

ľ Ŀȁľ ԈĿ ̆ ҹľ ӊ ѿ ȁ ȁ Ҭ ȁ ̆

ԑ ӊ֜ Ԉ↕ ̆ ꜚҍ ȂĿ  ҆ ȁ

ӊ ̆ ᴰ ȁ ̆Ӟҍ ѿ ̆ ױ ᶷ Ӟ

Ҍ ̆ᵖ ῒ ҆ ̆ Ҍ Ȃ 

ԋȁ ȁ ҍԊᴆȁ ᵣ 

҉ ̆ Ҭ ᴰ ̆҆ ⇔ ӊ ̆ ҆ ӊ

̆ ֟ ѿ ҍז ӊ Ȃ׆ ҉ ᾢױֲ̆ Ԋ ӊ ̆

ᶭ Ԋ ӊ Ȃ ̆ ᵣ ҉ ↕̆ ᾢ Ԋ ӊ

Ԋ ӊ ȂԊ ӊ ̆ ῤ ԍ҆ Ҭ Ҍ ӊ ̆ ᶏ

ᴋᵥԊ Ȃ ̆⇔ ӊ ̆ҹ҆ ῍ ̆

ӊ Ȃ ȇץ Ȉ ľ ҉ ӊ ̆ Ҋ ӊ Ŀ̆ ľ Ŀӊľ Ŀ

̆ ҹ ľ Ŀӊľ Ŀ ̆ ľ̔ ӊ ̆ Ȃ Ӟ ̆

҉ӊ Ӟ̆ ӊ ӞȂ Ӟ ̆ Ҋӊ Ӟ̆ ӊΐӞȂ ֲץ ӊ ̆

̆ Ȃ ̆ Ȃῒ ῒ ̆ Ҍ Ӎѿ ̆ ῒ ӊ №̆ ̆

Ҍ ӰӞȂĿӞ ץ ף ̆ ľ̆ Ŀ

ľ Ŀ̆ ҆ ҹѿҩ ̆ῒҬ ӊľ Ŀӊľ Ŀ ҹ

ľ⇔ Ŀ̆ Ҍ ӊ ľ ĿҌ ₮ ̆ Ӟ ľ ᵣĿ̆

̆ ľ Ŀȁľ Ŀȁľ Ŀȁľ Ŀȁľ ᵣĿ ̆

ץ ӊҹ ҉ ̕ ₮ ľ Ŀȁľ ĿȁľԊᴆĿ ҆ ̆ Ҋ ̆

ץ ⌠̆ ӊױ ΐ Ȃ 

ԍ ҍ ӊ ‗̆ ԅԊ ⇔ ӊ ᵥ ₮ Ȃ ҉

Ԋ̆ ̆p ҍ ᴋᵥ ̆ Ԋ̆ ӊ ΐ ԑ ȁ

῏ ̆ Ӟ ľѿ ѿ ӊ Ŀ ľ ĿȂԊ ҩľ Ŀ ľ

Ŀ̆ ҍῒ Ԋ Ӟ ԅľ Ŀ ľ Ŀ̆ ѿҩѿҩ ᵣ ԅ

ᵣȂӊ ץ ̆ ԍԊ ӊ ľ Ŀ̆ ҹľ Ŀ̆ Ԋ ԑᵬ ̆

Ԋץ ҹ Ҭ ᴪ Ȃ҆ Ҍ ῒ ̆ ľ Ŀ̆ Ҍ ӊҬ ҆ ̆

ľ ĿȂ ľ̔ѿ ῒ ΐ ӊ ֞ ү ᾟ ̆֞

ҹ ӊ ȂĿ Ԋ ľ̆ ѿ ⇔ Ŀӊ ̆

̆Ԋ ҹ ̆ Ҍ ῃ ̆ ₮⇔ ̆ῒҬ

Һ ԍ̆Ԋ ҍז Ҭ ֟ Ẽ Ȃ ӊ Ҭ̆ ᴰ Ҭ

̆ ѿ ̆̓ ῒ̆Ҭ ľᵣĿ ԍ ҉ӊľ Ŀ̆

ľ Ŀ ҹ Ҋӊľ Ŀ ľ ĿȂ  

қ ̆Ҭ ᴰ ľ ĿҌ ľ῍ Ŀ̂ universal ̃ Ȃ

ҹľ Ӟ ̆ ҉ӊ ĿӊҬ ľ ҉Ŀ̆ Ҍ ᵬľ Ŀ Ȃ ľ

҉Ŀӊľ Ŀ̆ Ҍ ҩľ Ŀ̂ Ȃ̃ ҉̆ ӊ ץ ľ ҉Ŀ̆ ӂ ҹľ Ŀ
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ľᵣĿȂΐᵣ ̆ ̆ ľ ӊᵣĿ ľ ӊ Ŀ̆ ѿҩ ӊ ץ ľ ץ

ӊ ĿȂ Ҍ ľ Ŀ̕ ľ Ŀ ľΐĿ̆ ̂ᵬ Ȃ̃ ѿ Һ

Ҍ ̆ ѿ Һ ᾢȂľ ᾢĿ̆ ׆ ҉ ̆ᵬҹ ӊᵣӊ ̆

ѿ ӊ ׆ץ ῃᵣҬ ľ ץ ӊ Ŀ̆ ѿ℗ Ȃ׆ ҉ ̆

Ҍ№ ȁҌ Ȃ ̆ ̆ Ȃ 

ԍ Ҍז̆ universal ѿ ̆ object ̆ eternal object

enduring object ̆ ӊҹľ ᵣĿ ľ ᵣĿ̆ Ӟ ֲ ӊҹľ Ŀ ľ Ŀȁ

ľ Ŀ̆ ҉ ̆ ҹľ Ŀ ҍľ ԊĿ̂ event̃ ̆ ᵟԅ

ӊľ Ŀ ҍ̆Ҭ ᴰ ѿ ȁ Ҍ̆ ҹѿ ȂUniversal

̆ eternal object ↕ ӄȂ׆ ĺĺ

῏ Һז̆ ῏ ľ Ŀ̆ ץ ľ ᵣĿ Ҍ ӊ Ȃ

ז̆ Ҍ῏ ľ ĿȂז ҹ ľԊ Ŀҍľ Ŀ̂ľԊᴆĿ

ҍľ ᵣĿ̃ ң ̆ Һ ҈ ̔ ȁ Ȃ

ľ ῀Ŀ ҹľ ῀Ŀ̂ ingression ̃ ԍԊ ӊҬ ̆Ԋ Ҍ

⇔ ̆ ȂԊ ӊ ץ ҹ ӊ ῀ Ҍ Ȃ

ԅ ԅ ⇔ Һ ῃ Ҍ ⇔ Ȃ 

Ҭ̆ Ҍ Ԋ ̆ ױ ᵣ №ҹֲȁꜚ ȁ ȁ ȁ

ȁ Ԋᴆ̂ ᾣ ̃ ≢Ȃ ѿ ̆ ԍ ῀ԅ

ҕ Ԋ ̆ ῀ԅľ ᵣĿ⇔ Ȃ ̆ ≢̆

̆ ľ ᵣĿ̆ Ӟ Ҍ ῀ ᾢ╠ӊԊ ‗ Ȃ ̆

ֲ ῤ ҆ ↓Ҭ̆ ԍ Ԋ ῀ ľ ᵣĿ̆

Ӟ ⇔ ѿҩ ̆ Ӈ̆ ץ ̆ ̆Ӟ ⇔

ȂľԊ Ŀȁľ Ŀ ᵥ ꜚҬ ₮ ѿ ̙ ῀ ѿ ̆

῀ Ȃ 

҈ȁֲԊҍ  

ҕ Ԋ ̆ ѿҩ ľѿұԊĿ̆ ѿҩ Ԋ ҉ ῒ

ꜚ ̆ Ԋӊ ԑ῏ ȁ ᵬ ̆῍ ԅѿҩ ᵣ̆ ҕ ԍ

ᵣ Ȃ ҕ ̆ ԍȇ Ȉ̆ ԍ Ȃ қ ҹ̆ ף

ľ̆ ᵬ ѿҩ ᵣ̆ῒҬ № ῒ ΐ ̆ ұ ̆ ҹ

ѿҩ Ȃ ӊ ļ ᵣ ĽĿȂľ ᵣ Ŀ֞ ҹľ ᵣ Ŀ̆ Ҭᵣ

ľ҆ ѿᵣĿ Ҭ̆ ң ľ ᵣ ῏ĿҍľֲԊҍ Ҍ№ĿȂľ҆

ѿᵣĿ ԍ ȁԋ ȁ ̆ ԍ ̆ ῒ ȁ ȁ

Ҭ ₮ Ȃ ֓ ̆ ѿᾝ ӊ ᵣ Ҭ ̆ ץ

ľᵣ Ŀ ῒ ῏ ľ Ŀ ⱴץ Ȃ  

ᵣ ҕ Ҭֲ̆Ԋҍ ӞҌ ԋ№ ̆ ѿ Ȃ Ҭ̆

ֲҹҺ̆ ҹ ̆ ԅֲ Һ ̆ᵌӍ ӈ Ȃῒ ֲ̆ҍ ≢Ӟ

ԍῒ ӊľ Ŀ̕ ῒľ Ŀ ̆ қ ̆ѿ ӊ ѿ ӊ ̆

ľ ѿ ŀ̆ŀ ѿ ↕̆ ѿҩ ᵣҹῒ ̆

ᵣ̆↕Ḃ ԅĿȂ ץ ̆ѿ ӊ ץ ῒ ̆ ῒ ῃᵣ҉

‗ Ȃ ӊ̆ץזľ Ŀ ľף Ŀ Ȃ ֲ̆ӊ ҍ ӊ ̆

ῃᵣҬ Ȃ ῃᵣ Ҭ ľ Ŀ ľ №Ŀ҉ ֲ̆ӊ ҍ

ӊ Ҍ № Ȃ  

ֲ̆ Ҭ ᵝ ҹ ̆ ľ҆ ѿᵣĿ ᴰ Ҭ ᵥ

ҩ ̙Ҭ ᴰ ҕ ᴇṿҹץ ̆ ֲ҈ ӊ ̆ Ḥֲ ӊ
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Ҍ̆ ȁ ̆ ≠ ̆ ⱴ ӊ⇔ Ȃ ľ ץ ≠ ҊĿȁ

ľ Ҭ ̆ ᵝ ᵣ̆ ῒҬ̆ ԍ ̆ ԍԊҙ̆ ӊ ӞĿȁľḠ Ŀȁ

ľ҆ Ŀ̆ Ҭ ֲ ̆ᾟ ԅ ҍ ̆ ԋ Ȃ

ᵣ ҕ Ҭֲ̆ ᵬҹҺᵣ ῒ̆ ҆ ᵬҹ ᵣ̆p Ҍ Һᵣҍ ᵣԋ№ ̆

ҹ̆ ѿҩ Ҭ̆ №ҹľҺᵣӊ Ŀҍľ ᵣӊ Ŀң Ȃ

ľ Ŀ ѿԊ ῒľ Ŀ ῒזӊԊ ῀ ꜚ ⱳ ̆ ԍҺᵣ̕ ľ Ŀ

῀ ̆ ᵣȂ ѿҩԊ ̆Һᵣҍ ᵣȁ ҍ ѿ ̆Ҍ ԋ№ Ȃ

ԍֲ̆ Ҭ ҍ̆ז Ҍ ֜ ̆ ῀

ᵰ̆Ҭ ̆ Ҭ ᵰ̆ ԍῒҌֽ ῀̆ ῀̆ ľ Ŀ̂feeling ̃

Ӟ ץ ҹ ľ ӟĿ̆ ̆ ӊ ̆ ῒ ӊ

Ȃ֒ ľֲ ꜚ Ŀ̆ ҹ ᴰ ᴰ ̆ ̆Ҭ

ᴰ Ҭ ľ Ŀ̆ ̆ ľ Ŀȁľ Ŀ̆ Ҭ ̆

҉ ľ ῀Ŀȁľ ĿȂὪ ľ ԍѿ℗ֲ ӊ ץ ӊ Ŀ̆

ҩᵣ ҍѿ℗ֲ ᶏӊ Ȃΐᵣ ̆ ̆ ֹӈ

ӊ ̆ ֲ ҍӊ῍ ҆ ῏ ֹ̂̃̆ ױ ԇ ̂ ̃̆ ᶏ ױ ῒ

̂ӈ̃̆ ғᶏ ױ ̂ Ȃ̃ ̆↕ ֲ Ԋ ꜚ ꜚȂ

̆ ᶭ ꜚ↕ ̕ ᵣ ̆Ҍ ȁ ȁ ȁ ӊ

ᵣ ̆ Ȃ  

҉ץ׆ ̆҆ ῀ ҍҕ ֲ̆ ῒ ᾣ ̆

Ҭ֟ ԅ ҍ ̆ ҕ ̆ ֟ ԅľ ӊ Ŀ ᴋ ȁӈⱵ

̆ ҍ Ҭ ֟ Ȃ қ ҹ̆Ὢ ԍȇ ӥȈ

ץ ҕ ̆ᵖ ȇ Ȉ ̆ ѿ℗ҕ ȁֲ

Ҭ ̆ᶏ ҹѿҩ⇔ ̆ ֟ ԅὪ Ȃ ץ

Ὢ ȁ ⌠ ̆ ҹľ ֲĿ̂ Time- mañȂ ץ ҹľ ֲĿ

̂Space- mañȂᵫ ӗ ӊ̆ ץ ҹľ֜ ֲĿ̂ Space- time 

man with an alternative sense of forgetting Ȃ̃ Һ ҍ ̆֟

ҍ ҹѿȁ ҹѿᵣ ̆ΐ ľ Ὶ ӈĿ̆ ץ ӊҹľῚ ֲĿ

̂Concurrent space- time mañ Ȃ ӊ̆ ῖ ȁ ᵬ ᵬҹľ ῀Ŀ

̆ ῒ ֲ ᵬ ȁ Ȃ 

ҩ ӈ҉̆Ҭ ᴰ ̆ ̆ ᴇṿ̆ ΐֲ ӊ῏ Ȃ

Ҭ ף ῖ̆ ᾢ ⌠ ҩ╠ ̆ ╠ץ ץ ̆ ↕̆ ⌠

̆ ⌠ ̆Ҍ Ȃ ҈ ӥ ľ̆

ӊ ȇ Ȉ̆ ȁ ̂ ҍ ȁ̃ ̂ ӊ ȁ

ӊ ̃ӊ Ҋ ̆ Ẓԍ ̆ᵖ Ҋ ̆Ҍ

Ȃ ⌠ ̆ᵖ֞ Ҍᵟ̆ ̆Ҍ Ȃ

ҹ ԍ ȁֹ ѿ ̆ ̆ ԍᴇṿӊ Ȃ Ҍ ̆

֞ ԍ ȂĿ   Ӟ ⌠ ҹֲ ѿҩҌ ӊ ̆ ̆Ҍ

ᴇṿӊֲ ῏ ῀ Ҭ̆ɜ Ӎ ֲѿ ̆ ҈ ľ

ҌᵟĿȁľ Ҍ̆ ĿȂӞ ץ ̆ ҍֲ ӊ ̆ Ԋ ľ Ŀ

҉ ӊ≢̆ ᵥ ᴇṿӊľ Ŀ ҹ ȁ ̆ᶭ ױ ╠

Ȃ 

ȁ ҍ  

Ҭ Ҭ̆ ҉ ̆ ľ ҉ Ŀ̆ ᵖ ҍľ Ҋ

Ŀӊľ Ŀ Ҍ ῃ№◓ ̆ ױ ѿ ῏ ̕ ҍֲ ῏ ̆ ҉
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ֲ ̆ ҉ Ҍ ֲ̆ ҍֲ ҹѿᵣ̆Ҍ № ȂӞ ̆ ҆

̆Ӟ ֲ Ȃѿ ̆ Һ ֲҍ҆ ̆Ҍ ҍӊ

̕ ѿ ̆ ԍֲ қ ̆ ҍֲ ῏̆ ֲ ץ

ᵣ ⌠ Ȃ ҉ ľ̆ Ҍ Ҍ̆ ҹ Ŀ̆ ᵌӍ ̕p ҉ ľ̆ ӊ ̆

ҊҹῈĿ̆ ҩ ӊ҉ ľ Ŀ̆ ҩ≢ҍѿ ῏ Ȃ Ҭ̆ ֲ ̆

̆ Ҍ ӊ ̆ ֲҍ҆ ӊ ̆ ҹ

ӈ҉ ̆ Ӟ ₮ԍ ↕Ȃ 

ӊҊ̆ Ҭ ľ Ŀ̆ ↕‼ ԍֲҍ҆ ӊ҉̆ Һ ̆

ӊ ̆ ӊ ֙̆ ֲ̆ ╠ Ἕ ̆ ׆ ҩľҺֲĿ

̆פ Ȃ ̆ ף Ҭľ Ŀ ԍ

ֲ ᴪԊ ľ Ŀ ѿ̆ ↨ └ ᴪ ץ ҕ ӊᾢ⇔

ҕ ҉ ̆ ֓ ҹ Ȃҍӊ ῏̆ ↕ Ḥ̕

ѿ Ԋ ӊ҉ ľ ӊ Ŀ ̆ ҹľ Ŀ

№ ľ ĿȂ  

ҹ ҍ ҹ Ȃ ҍ Ҭ̆

ԅҬ ᴰ ̆r ᴪ⌠ ҍҬ ᴰ ̆

ᴪ ҍ Ȃ ľ Ŀ ȁ

№ ̆ Ҭ ↕ ῤ ȁ Ȃ ₮̆ №

̆ ȁ № Ȃ ҹ ԍ

ΐᵣ ҕ ῏ ȁ ̕ ҹ ӊ ӊ

̆ ľ Ŀȁľ Ŀȁľץ Ŀ̆ ҍӊ ῏ ľ ĿȂ ף

̆ ҉ ₮Ȃ ̆ ԍҬ ז̆ ҹ̆

ԍҬ ᴰ Ҭ ֟ Ҭ̆

ӎ ῒ̆ ῤ ԍ҆ Ҭ Ȃȇ Ȉ ᾢ Ὢ ԋ Ҭ̆

ľץױֲ Ŀҹ ҆ ↕̆ ῤ ԍ҆ ӊҬ̕ ғ ↕ ѿ

↕̆ ץ ╠ ₮ ̆ Ҭᵣ ҍԊ Ȃ

⌠ ↕̆ ľ ӊ ĿȂ ̆ ľ ӊ Ŀ̆ ҆

ᵬ ȂӞ ̆ ҆ Ԋ Ҭֲ̆ױ ץ

⌠ ↕Ȃҹ ז̆ Ṣ ľԊ Ҭ ҍ ץ Ŀ

̆ҹ ᵬ Ȃ  

ԓȁҬ ᵣҺӈ  

қ ҹ Ҭ̆ ̆ ҉ ҍᴇṿ ԋ

№ ̆ ԋ№ ΐᵣᵣ ľ∆ №≢ Ŀľ ⱳ ┬ Ŀľ

ל Ŀľ Ŀľ ᵣӕ Ŀľ Ŀľ

ᵣ Ŀ ȂҬ ҉ ҍ Ҋ ԋ№ ̆ ѿ҉Ҋȁῤ

Ȃҍ ף Ҭ̆ ֲ ̆ ľ Ŀ

ľ Ŀ ̕Ҭ ֲ ̆ ╠ ȁ Ҍ

̕Ҭ ֲ Ҍ ȁ ᵣ ̆ ⱳ Ȃ 

қ ₮Ҭ ֲ ῍ ̔1ȁҬ ֲ ̆

ץ ҹľ҆ ĿȂľ ѿҩ ҆ ̆ ѿҩ ⱬ̆

ѿ┴Ҍ ⇔ ̆ ѿ Ҍ ꜚ ȂĿ2ȁҬ ֲ ѿľ‖ Ҭ Ŀ ̆

҉ ̆p ҉ ⱳ Ȃ Ҭ ֲ ⱳ ̆ Ҍ

ԍ ᵣ Ȃ3ȁҬ ֲ ᾟ ̆ ҹ ӂ

ѿҩ ̆Ӟ ѿҩ Ȃ ̆ץ ѿҩᴇṿ ̆ ץ
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ֲ ꜜⱬⱴץ ᾣ Ȃ 

ľ ױ ̆ ῒץ̆ ᾟ ҆ ӊ Ȃ ҉̆

Ҍ̆ҹᴋᵥԊ Ӟ̆ ָӇ ȁ‼ Ӎ ӊ҉̆ Ȃ

ᾟ ѿ℗̆ᵖ Ҍ ҉ ⱬ‖ ̆ ҹ ӊҬ ⇔ ⱬȂῬ ̆

ֲ ᴋᵥ ̆ ҹֲ ҍ Ӟ ҹѿᵣ Ȃ ̆ ӈ

ҕ ѿ℗Ȃ ᵣ ̆ ̆ҹѿ℗҆ Ȃ ̆ ѿ

℗ ӊ ₮̆ ̆ ᾢ ӊԍ ѿӥҬ̆ ҉ ҹ ̆

ӊ ѿ℗ ѿ℗Ȃ ⌠ԅ ̆ף ѿ ҹ ̆ҹ҆

Ԋ҆ Ȃ׆ ̆ ֜̆̓ Ȃ

ᴇṿ׆ ̆ ѿ℗⇔ ӊ ̆ ԅҌ ᴇṿ ̆ ̆

ץ̆ ̆ ԍ ӊ ȂĿ қ ҹ̆Ҭ ֲ ᵬ Ҍ

⇔ ⱬ̆ ᵬ ҆ ̆ ᵬ ȁ ᴇṿ ᵣ̆ ҍ

ף Ҍ Ȃ 

қ ȇҬ ҉ ӊ ҩֲȈ̂ 1964̃ ѿ Ҭ̆ ѿ ₮ľ ᵣҺӈĿ

ӊץ Ҭ Ȃז ҹ̆ ᵣҺӈᵬҹѿ ̆ ̆

ľԋ№ Ŀ ̆ ꜚҌ ҹѿ ̆ ⇔

ӊ Ȃ ľ̔ ᵣҺӈ ̔ ҆ ̆ ҽ҆ ̆ ѿץ ӊ̕ ῒ

҆ Ӟ̆ Ҍ ῒү ҍᾟ ӊῃ ̆ ӊ ̆ᴪӊ ᾝ̆ Ҍ ԍ

ҍ Ȃ ҆ ̆ ̆ ᾥ ֲᵣ ̆ ᵣ ѿӊ ̆

ᵣӊ ѿȁ ӊ ѿ̆ӂ ᴇṿӊ ѿŀŀ Ȃ ӊ̆ ӊ ѿ

ᵣ ̆ ֜ ̆ ̆ ᾣӊ ̆ ӊ ̆ ҍ Ḵ ̆ ѿ

҉ ̆֜ ԑ ȁ ӊ ȂĿ ז ȇ׆

ӈȈѿ Ҭ ₮̆ ľ ᵣҺӈĿ Ҭ Һ ̆ ҹ ҹ

ӊ ᵣ̆ ҹ ᵣ ӊ ѿ Ȃ қ ₮̆Ҭ

ᵣҺӈ ѿ̆ ԍѿ℗ ӊԊ ̆ ѿ ץ ℗῏ Ԋ ҹ Ҍ̆

῀ԍ ̆ ѿ ľᵣ ѿ Ŀľ ҌԋĿľ ᵣĿ ҉ ᵣ ̆

Ḃԅץ ѿ℗Ԋ ̆֜ ԑ ̆ ӂ ҹ ᵣȂ  
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As is known, hierarchy ͠ the location of units or elements of integral in the 

order from highest to lower, organization them in the structure of ľtreeĿ type, 

finally, ͠ which is based on the control principle by centralized structures.  

The heterarchy, according to McCulloch [1945], ľthat is controlled by otherĿ, 

ľthe distributed controlĿ. It is also characterized as the complicated interaction 

of equivalent elements of uniform (social) organism, and as ľhierarchies set, 

joined by network communicationsĿ [Krasavin 2017]. So far, the term ľheterarchyĿ 

is rarely used, still it is not well est ablished, and all this suggests to use it 

in the dialectical bond with the term ľhierarchyĿ ͠ and which is applied to natural 

systems. 

According to the search - optimizational (cybernetic) conception of nature system 

[Grinchenko, 2004, 2007, 2012] ͠ three main variables of quantity are signified 

(fig 1):  

1)  searching activities of all hierarchic components of system (rising arrows 

on scheme) ͠ this movement of matter;  

2)  purpose criteria of target - defining components (descending continuous 

arrows) ͠ this, actually, causa finalis on Aristotle;  

3)  between tiered system memory as feature of memorizing and reproduction of 

past experience on th e process of hierarchic search optimization in the system, and 

realizing its mechanism of introduction of restrictions on search optimizational 

processes, occurring on investigated and at all embedded thereinto (underlying in 

hierarchy) level/tiers (descen ding stroked arrows) ͠ this system - forming, more 

precisely hierarchy - forming, factor; take place only at systems of animate and 

personal - production - social nature.  

But will set by the question: truly whether the treatment of natural system only 

as hierarch ic? The attentive view on fig 1 notes the significant feature of blocks 

on scheme: every of them, except for top in hierarchies, symbolizes the object set, 

the title of which is denoted by block, but the not alone such object!  

For example the multicellula r biological organism consists of one and a half 

tens of organs, each of which consists of hundreds tissues, each of which ͠ in this 

organ ͠  consists of thousand of complicated cells, etc. In their turn, the organisms 
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set make up populations, collections o f which form parcels, which ensue constituents 

of biogeocenosis, etc.  

Thus, we always deal with hierarchical tree in corresponding space. But this 

space of hierarchic co - ordination. But on every hierarchical tier disposed thereon 

objects can interact (som etimes himself its existence), forming the space of 

heterarchical, or network, interaction. For visualization of such processes it would 

be well to build the plane, perpendicular to plane fig. 1, at which and perhaps would 

be reflect these or those network  communication and network influences between 

objects of one and the same tier in hierarchy.  
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Fig 1. Schemes of hierarchic search - optimizational self - controlling systems 

(from left to right): of inanimate natures, of animate natures, of 

personal - producti on- social nature (of Humankind).  

Designations on fig. 1: rising arrows (having the structure ľmany ͠ to oneĿ) 

in contours of hierarchic search optimization reflect the searching activity of 

representatives corresponding tiers in hierarchy, descending conti nuous (having the 

structure ľone ͠  to manyĿ) reflect the purpose criteria of HumankindĽs 

subsystems energetics search optimization corresponding; descending dotted (ľone 

͠ to manyĿ) reflect the optimizational system memory of 

personal - production - social (th e result of adaptive influences of overlying 

hierarchic tiers representatives on structure of embedded in them underlying).  

Proper, in ascertaining of this fact nothing particularly new no: this always 

was meant and was declared within frameworks of conce ption. But the introducing of 

new successful term, as well as always in similar cases, allows to focus the 

researcher attention on the object or process, which earlier was on back plan. The 

more so, that the speech under consideration is going not on separ ate object, but 

on two different sides of one and the same phenomena ͠ ensuring system of adaptive 

behaviour in the corresponding natural system.  

So, on examination of natural systems ͠ we deal both with hierarchy and 

heterarchy ͠ precisely, with their dia lectical bond. Within the frameworks of 

natural system as the complete cybernetic formation they form the triad [Grinchenko, 

2016], based on the ľcoexistence of oppositesĿ: ľhierarchy- heterarchy - systemic 

bondĿ (third component majorizes the genesis and the functional behavior within 

frameworks of hierarchy - heterarchy dialectical interaction).  

We count that the introduction of a new subject - matter ͠ of the Triadic Dynamic 

essence of natural systems and the dialectical bond of hierarchy and heterarchy ͠ 

will  contribute efficiently to the development of Biocosmological investigations 

[Khroutski, 2013].  
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Logic Principle for Compatibility of Theory of Evolution an d Design Theory  

 

Author: Sun Xuezhang 

 

Abstract:  The blow to the Christian creationism (design theory) by Darwin's theory 

of evolution is enormous. The author believes that these two seemingly contradictory 

theories are logically compatible. Biological ev olution is based on natural law, 

and is not divorced from the natural law. Nothing in the universe can be divorced 

from the natural law -  this is an axiom. The idea of design theory or teleology theory 

is that the designer can fulfill his wishes in accorda nce with his own plans and 

goals. The designer does not need to break away from the natural law to realize his 

wish; on the contrary, the designer must use the natural law to realize his wish. 

It is impossible to judge where the car is heading for by just observing a car in 

motion. The purpose of the driver is achieved through the natural law of the causal 

chain: the driver uses both hands to exert the force on the steering wheel, the power 

of the steering wheel is transmitted to the gear, and the gear is c arried to the 

axle to reach the wheels to achieve the steering. The process of biological evolution 

is like the path of a car, and the generation of human beings is like a car to a 

destination, the purpose of the designer is like the purpose of the driver.  For 

biological evolution, like cars running on the road, purposes cannot be seen in the 

short term, but can be seen in the long history. Therefore, there is no contradiction 

between the design theory and the theory of evolution, whether in reality or in l ogic.  

Key words: evolution, design theory, teleology, creationism, determinism  

 

After the publication of Darwin's "The Origin of Species" in 1859, species 

evolution has been a huge blow to Christianity's creationism (design theory). Most 

Christians believe that the two are completely contradictory and incompatible and 

only one can be recognized. Some Christians accept the theory of evolution, but do 

not recognize the compatibility of the two from a logical point of view. The author 

believes that the two seemingly contradictory theories can coexist in logic. Of 

course, for the understan ding of the design theory, it is not possible to create 

the world and fix it within six days according to the description of the Bible, and 

it should be understood in a new way that our world has a designer who makes the 

world run in a certain order, inclu ding the generation of humans. Of course, this 

designer is not necessarily the image of flesh and blood man, but should be understood 

as a great wisdom. We need to know what image this great wise man should have. In 

any case, this great wise man may not be  a non- existent person, but a presence, his 

realistic image may be a nebula, and may be the whole universe. We can think that 

the universe is an ľorganism" (note 1). Even so, some people think that theory of 

evolution and design theory (or teleology) is in compatible and logically 

unacceptable. The author explains the logical compatibility between the two as 

follows.  

I. The compatibility between theory of evolutionary and design theory  

The main points of theory of evolution are as follows: In the survival 
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competition, individuals with favorable variations are selected to be preserved, 

the unfavorable individual is eliminated, and through the selection of generations 

of natural environment, the adaptive mutation is gradually accumulated, resulting 

in the cre ation of new species, resulting in a wonderful variety Life form; all 

creatures living around the earth are derived from one or several primitive types; 

evolution has caused biological diversity. From the point of view of theory of 

evolution, we see that e volution is based solely on the natural law. We should be 

clear that everything in the universe is bound by the natural law, which is an axiom. 

Therefore, any designer in the universe, including humans and the great wise man 

should act in accordance with t he natural law, not the privilege of ľabsolute 

freedom". The idea of design theory or teleology theory is that the designer can 

fulfill his wishes in accordance with his own plans and goals. The designer does 

not need to deviate from the natural law. On th e contrary, the designer must achieve 

his own aspirations in accordance with the natural law. (Note 2)  

We can take an example of a car. If we look at various parts of a moving car, 

we can't judge where the car is going, that is, we can't judge the driver' s purpose. 

The various parts of the car are moving strictly in accordance with the natural law, 

and every one inch forward is carried out in accordance with the sequence of causal 

chains. Only when the car reaches the end, we can know the purpose of the dr iver. 

The driver's purpose is realized by the causal chain of natural law: the driver 

applies the force to the steering wheel by using both hands, and the steering wheel's 

power is transmitted over the gear and the gear is conducted to the axle to reach 

th e wheel to achieve steering. This example makes it easy to think that the process 

of biological evolution is like the path of car travel, and human generation is like 

a car running to a destination, and the designer's purpose is like the driver's 

purpose. The designer (driver) implements his own purpose in accordance with the 

natural law -  to create a human (to reach a destination). Therefore, there is no 

contradiction between the design theory and the theory of evolution, whether in 

reality or in logic.  

Theory of evolution believes that the production of organisms is in compliance 

with the natural law. If there is a logical contradiction between some theory and 

theory of evolution, it must be that "the generation of organisms does not comply 

with the natur al law", as the two propositions of "A is B" and "A is not B" are 

contradictory. However, the design theory does not have to exclude or transcend the 

natural law so that it can be called the design theory. Why can't it be called a 

designer for the purpose of natural law? There is no essential difference between 

the design theory and the teleology. The designer realizes his own goal according 

to the natural law, this completely accords with reality; to say that a designer 

can transcend the natural law to ach ieve his purpose, this can only be a kind of 

speculation without factual evidence and logical reasoning. Even if the latter is 

regarded as a belief, it is hard to be convinced.  

The theory of evolution is based on the microscopic explanation of the law 

of biological phenomena in natural science; the design theory is based on the macro 

explanation of the law of psychological or spiritual phenomena in philosophy or 
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social science. The theory of evolution realizes the explanation of the causal chain 

of the nat ural law in the phenomenon of biological reproduction, and as to what kind 

of form the evolution of some species is, this belongs to the teleological 

interpretation. The biological evolution is just like the car in the run, and cannot 

be seen in the short - term micro - activity until it can be seen in the long river of 

history.  

II. The theory of evolution is a kind of causal determinism  

The evolution of organisms is realized by the changes in the biological genes 

caused by the natural environment. The evolut ion of organisms, whether gradual or 

abrupt, is bound to be determined by the natural law. In the process of biological 

evolution, there is no vacuum or special zone that is not determined by the natural 

law. The natural law and the law of causality are eq uivalent: without law of law, 

there is no law of causality; without law of causality, there is no law in the 

objective world. The two  can be proved by each other (omitted here N̆ote 3). Therefore, 

the theory of evolution is a causal determinism.  

III. The l ogical essence of compatibility between evolution theory and design 

theory  

The nature of evolution is causal determinism, and the essence of design theory 

is teleology, so the essence of compatibility between evolution theory and design 

theory is the comp atibility between causal determinism and teleology. Some scholars 

will oppose the teleology and causal determinism, which is against the reality and 

the logic of thinking. The essence of determinism is that everything is decided by 

the natural law; and for  the teleological thought, as in the previous example, the 

realization of all purposes is also under the decision of the natural law. Therefore, 

teleology is compatible with causal determinism, and teleology does not need to 

exclude causal determinism.  

We can cite a simple example to illustrate that the purpose is also based on 

causal determinism. Most of us believe that the human will is completely free: for 

example, I want to eat, I can have meal. ľWant to eat" here is a purpose (and will), 

as if it were  accidental. "Want to eat" is the cause of having meal, according to 

the law of causality, "want to eat" is also the result of the previous cause. The 

reason for ľwant to eat" tend to be ignored. In fact, the appearance of ľwant to 

eat" may come from the b ody's hunger, or be casually figured out. We can also explain 

this ľcasualĿ. The activity of the brain cells has its own regularity, which we 

cannot experience, and what we can experience is just a casual or accidental idea. 

When the activity of the cell a ffects the ľwant to eat" consciousness cell, these 

cells are in the excited state, and the purpose (will) of ľwant to eat" will appear. 

Of course, the process of producing a purpose is extremely complex, but in any case, 

the purpose is not to appear in the  vacuum, but with a series of factors, it is the 

result of the movement of brain cells.  

Seeing the example above, the reader may think both the theory of evolution 

and design theory are just fatalism. The author wants to tell readers that these 

arguments are essentially different from fatalism. In essence, fate is essentially 

a complex result of all the laws that are encountered in life, often referred to 
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as the path of life. The teleological action is determined by the law, or the 

teleological action itse lf is a manifestation of the law. Therefore, any thinking 

or action of human is the realization of the law, the will of human always takes 

the law as the carrier to participate in the control of fate. The statement of the 

will to interfere in the fate is r ight in a sense, but the will is only a shadow 

of the thing - in - itself or the law, and it is not the true master. From the perspective 

of epistemology to understand will, will belongs to the category of consciousness, 

and consciousness itself cannot generat e power for everything, so it cannot 

interfere with fate, only the thing - in - itself and laws can act as the master role 

to intervene the fate. As already stated, the freedom of will is only a phenomenon; 

the law freedom and the freedom of thing - in - itself ar e the essence (Note 4). Human's 

initiative itself is contained in the law, not out of the law, and it is the embodiment 

of the law initiative. This conclusion seems to be a kind of fatalism, but it is 

not. Fatalism is to separate the will from the objectiv e law, and to separate the 

fate from the will, that is, the will has nothing to do with the fate. Our point 

of view is opposite: will is the expression of the law, a certain kind of will would 

be a sign of a certain kind of law, and such a law will inevita bly affect the fate 

of this result. Moreover, fatalism emphasizes passivity, believing that there is 

the same fate for action and inaction, which is wrong. This kind of ľinaction" is 

to escape the law, not using the law, therefore, it will lead to the outc ome of the 

fate of "nothing". In addition, fatalism emphasizes that fate is determined by 

external conditions, not related to its own factors, so that people had better give 

up all efforts to wait for the natural arrival of fate, and this understanding is 

against the law of causality -  because it loses the internal cause of causality, 

just emphasizes external factors. The above conclusion is only a shadow of the will 

to be seen as a rule, leaving the master to the natural law. The essence of freedom 

of will  is the freedom of law, the action of will shall be reduced to the realization 

of law, people's initiative does not diminish because of such recognition, people 

can still think of the will as always to be free -  just people's simple understanding 

does not go deep into the essential level.  

    ľThe freedom of human will depends on the natural law," the conclusion 

not only includes, but also proves the greatness of the human ľdesigner" -  all 

actions of human are under his supervision, not arbitrary ones. The  author thinks 

that, in reality, the shape of the designer is not another mysterious force, but 

the nature or the universe itself.  

 

Note 1: Not an organism in the sense of the current biology.  

Note 2: If someone says that the natural law itself is a mast erpiece of a 

designer, this view is divorced from our epistemic logic and can only be regarded 

as a subjective guess.  

Note 3: Please refer to Essentialism, by Sun Xuezhang, Chinese People's 

University Press, February 2014, page 120.  

Note 4: Kant regards the freedom of will as the transcendental freedom, and 

regards the transcendental freedom as the thing - in - itself, in fact, to treat the 
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phenomenon of freedom of will as the same as the thing - in - itself, will confuse the 

concept of the phenomenon and ontolog y. Please refer to the Essentialism, the same 

author, Pages 261 - 270. 
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1859 ȇ Ȉ ̆ ⇔ ̂ ̃

₯ Ȃ ҹԋ ῃ ȁҌ ̆ ῒѿȂ

ԅ ̆p ׆ ԋ Ȃ ҹ̆ ң ᵌ ῃ

̆ ҉ῒ ῍ץ Ȃ ̆ ԍ ̆Ҍ ӥ҉

ĺĺ҉ 6 ӊῤ ⇔ ԅҕ ғ Ҋ ̆ ѿ ῃ ̔

ױ ҕ ѿҩ ̆ ҩ ѿ ᶏ ҕ ̆ ֟ ֲ Ȃ

̆ ҩ Ӟ ѿ ֲ ̆ ҹ Ȃ ҩ

Ӈָץ ̆ ױ Ȃ ̆ ҩ Ҍ ѿҩ ̆

ѿҩ ז̆ ҩ Ԑ̆Ӟ ҩ Ȃ ױ ῃ ץ ҹ̆

ѿҩľ ᵣĿ̂ 1 Ȃ̃ ᶏ ̆Ӟᴪ ֲ ҹ ̂ ̃ԋ

Ҍ ̆ ҉ ȂҊ ԋ ӊ ҉ Ȃ 

ѿȁ ҍ  

Һ Ҋ̔ ԈҬ ΐ̆ ≠ ҩᵣ↕ Ḡ Ҋ ̆

Ҍ≠ ҩᵣ ̆ ѿףף ᵬ ̆ ̆

֟ ̆ ԅ ̕ ѿ℗ ̆ ѿҩ׆ ₃ҩ

₮ ̕ ԅ Ȃ׆ ҉ Ҭ ױ ⌠̆

ῃ ᶭ Ȃ ױ ̆ Ҭ ᴋᵥԊ Ҍ

̆ ѿҩῈ Ȃ ̆ Ҭ ᴋᵥ ֲ

Ԋ̆ Ҍ ľ Ŀ Ȃ ̆

⅞ Ȃ Ҍ ̆

̆ ѿ ᶭ Ȃ̂ 2̃ 

ױ ץ Ḃҽѿҩ ᶛ Ȃѿ Ҭ ̆ ױ Ҭ

ᴆ̆ ∞ ̆ ױ ∞ Ȃ Ҭ

ᴆ Ҥ ꜚ ̆ ╠ѿ ╠ Ȃ

⌠ ԅ ̆ ױ Ȃ ̔

ᶏ ⱬ ⱴ ҉̆ ⱬ ᴰ ⌠ ҉ ̆ ᴰ ⌠ ׆

⌠ Ȃ ҩᶛ Ҍױ ⌠̆ ̆
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ֲ ֟ ⌠ ҩ ̆ Ȃ ̂

̃ᶭ ԅ ĺĺ֟ ֲ ̂⌠ ҩ Ȃ̃ ̆ ҍ

Ҭ̆ ҉̆ Ȃ  

ҹ̆ ֟ ׆ Ȃ ֟ ̆

ľ ֟ Ҍ ׆ Ŀ̆ ἝľA BĿҍľAҌ BĿ ң

ѿ Ȃᵖ ̆ ѿ ̆ ҹ ȂҹָӇ

Ҍ ҹѿҩ ̙ ҍ ӊ Ҍ Ȃ ᶭ

̆ ῃ ̕

̆ ѿ Ԋ Ȃ Ḃ ᵬҹḤᴀ̆Ӟ ץ

ֲḤ Ȃ 

ԍ ̕ ԍ ᴪ

Ȃ ԅ Ҭ

̆ ԍ ⌠ָӇ ̆ ԍ Ȃ

Ἕ Ҭ ѿ ̆ ꜚҬ Ҍ ׆̆ ӊҬ ⌠ Ȃ  

ԋȁ ѿ ‗  

Ȃ ̆

̆ ⌠ ‗ Ȃ Ҭ̆ Ҍ ‗

Ȃ ҍ ṿ ̔ ̆ ̕

̆ ҕ Ӟ Ȃ ң ӊ ץ ԑ ̂ ̆ 3 Ȃ̃ ̆

ѿ ‗ Ȃ 

҈ȁ ҍ  

╠ ̆ ҹ ‗ ̆ ̆

ҍ ӊ ̆ ‗ ҍ ӊ Ȃ ѿ №

‗ ̆ Ȃ‗ ̆ ҹѿ℗

Ԋ ⌠ ‗ ̕ Ӟ ╠ ᶛ ѿ ѿ̆℗ Ӟ

‗ ӊҊȂ ̆ ҍ ‗ ̆ ‗

Ȃ 

ױ ҽѿҩץ ᶛ ̆ ֟ Ӟ ԍ ‗ Ȃ ױ ֲ

ҹֲ̆ ῃ ̔ ̆ ̆ ⌠ Ȃ ľ Ŀ ѿҩ ̂Ӟ

̃̆ Ἕ Ẽ ֟ Ȃľ Ŀ ⌠ ̆ ľ̆ ĿӞ ҉ѿҩ

Ȃ ҩľ Ŀ ָӇ̆ ױ ᴪ Ȃῒ ҩľ Ŀ ₮ ̆

ԍ ᵣ ̆Ӟ ₮ Ȃ Ӟױ ץ ҩľ ĿȂ ꜚ

ΐ ̆ ױ ᵣ Ҍ⌠ ̆ ᵣ ⌠ ֽֽ ѿ Ẽ ₮

Ȃ ꜚ ⌠ľ Ŀ ̆ ֓ ԍῐ ľ̆ Ŀ

̂ ̃ ᴪ₮ Ȃ ֟ ѿ ῒ ̆ᵖҌ ̆ Ҍ ₡

₮ ̆ ᵄ ѿ ұ ̆ ꜚ Ȃ  

⌠҉ ᶛ ̆ ᴪ ҹ̆ Ҍ Ȃ

̆ ֓ ҍ Ҍ Ȃ ҉ ֲ Ҭ ⌠ ѿ℗

̆ ӊҹֲ̔ Ȃ ꜚ ‗ ̆ ꜚ

ѿ Ȃ ֲ̆ ᴋᵥ ꜚ ֲ̆ ץ ҹ

ᵣ ҍ └Ȃ ѿ ӈ҉ ̆ ֽֽ

ѿ ̆ ҺֲȂ׆ ̆ ԍ

̆ Ҍ ѿ℗Ԋ ֟ ꜚⱬ̆ Ҍ ̆

ᵖץ Һֲ Ȃ╠ ̆ ֽֽ ѿ ̆ ȁ
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̂ 4 Ȃֲ̃ ꜚ ӊҬ̆Ҍ ӊ ̆ ꜚ

ᵣ Ȃ ҩ ᵌѿ ̆ ↕Ҍ Ȃ ҍ ◓ ̆

ҍ ◓ ̆ ҍ ῏Ȃ ױ ↕ ̔ ̆

ָӇ ̆ ָӇ ̆ ⌠ ȂῬ ̆

ҹ̆ ҹ ҹ ҹᴪ ̆ Ȃ ľ ҹĿ

̆ Ҍ ≠ ̆ ᴪ ľ ҹĿ Ȃ ̆

ῃ ᴆ‗ ̆ҍ ῏ ̆ ױֲ̆ ѿ℗ꜜ

ⱬ ҳ̆ ĺĺ ҹ ҡ ԅ Ҭ ῤ

ֽ̆ ֽ Ȃ ױ ₮ ҉ץ ֽֽ ѿ ̆ Һֲ ᵝԍ

Ȃ ̆ ꜚ ҹ ֲ̆ ꜚ

ҹ ⁞ ֲ̆ ᶭױ Ἕץ ѿ ĺĺ ױֲ

῀⌠ Ȃ 

    ľֲ ‗ԍ Ŀ̆ ҩ Ҍֽ ̆ ғ ԅֲ

ľ Ŀ ᴯ ĺĺֲ ѿ℗ ꜚ ז ӊҊ̆ Ҍ ᴋ ҹȂ ҹ

Ҭ̆ Ҍ ≢ ָӇ ⱬ ̆ Ȃ 

 

1̔ ӈ҉ ᵣȂ 

2̔ ֲ Ӟ ҩ ᵬ̆ ԅ ױ

̆Ӟ ᵬѿ Һ Ȃ 

3̔ ȇ Ȉ̆ ̆Ҭ ֲ ₮ 2̆014 2 1̆20 Ȃ 

4̔ Ạ ᾢ ̆ ᾢ Ạ ᵣ̆ ↕

ҍ ᵣ ̆ Ҍᾧᴪ ҍ ᵣң Ȃ ȇ Ȉ̆

҉̆261ĺ270 Ȃ 
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From Classical Mechanics to Emergence: Alternative Choice of Physicalism 

and Reductionism 

He Jingyi   ̂School of Marxism,China University of Political Science and 

Law̃  

418199768@qq.com 

 

Abstract: The great achievement of physics as the basis of modern science makes it 

easy for people to think that the field of scientific knowledge is infinite, but 

the process of restoration of scientific success is difficult to re - brilliant in 

complex systems. The Relative to physicalism and reductionism, the emergence becomes 

another way to try to answer the problems that the physical science is difficult 

to explain. However, due to the differences of focus area and emphasis, the current 

academic circles do not mak e a consistent expression of the expression of emergence. 

So it is necessary to revive and sort out the history of the emergence and its core 

content, so as to conduct a relatively accurate description of the current ideas 

of emergence. 

Key words: Emergence; Physicalism; Dualism; Reductionism  

 

  

mailto:418199768@qq.com


85 

 

׆ ῖⱬ ⌠ ̔ Һӈҍ ף  

ᵥ  

̂ ֤̆Ҭ ̆ ᾥ Һӈ ̃ 

418199768@qq.com 

 

: ᵬҹ ף ֲ ̆ᶏ ױֲ ҹ

̆p ⱳ ᶭ Ҭ Ῥץ

Ȃ ԍ Һӈҍ ̆ ᵬҹ ѿ ⱬ ץ Ȃ

ԍ῏ ᶷ Ҍ ̆ ╠ ᵬ₮ѿ Ȃ

ῒ ῤ ׆̆ ҹ ╠ ѿҩ

‰ ┴ Ȃ 

῏ : ̕ Һӈ̕ԋᾝ ̕  

῏ԍҕ ̆ ֲ ῏ ̆ ҉

ᵄ ױ ȂӞ ̆ ױ ץ ȁ ȁ

ᴪ̆ ᵬҹ ῀ Һᵣױ ̆ ҹ ױ ҕ ῏ Ȃ

ẁױ ԍ ̆ ױ Ҍ ᾧ ׆ ҩ ₮ ᵄ ҩҕ

Ȃ Һӈ ҹ̆҆ ᵣ ̆ ̆ѿ℗ ᶭ

Ȃԋᾝ ↕ ҹֲ̆ ῒז ѿ ̆ ױז №

ȁ ̆ ҍ ңҩ Ҍ ԑ ᵣ̆ ԍ ױ

Ҍ Ȃ Ҭ ̆ ғ Ȃᵖ ῒ

⌠ Ҭ̆ῒ ⱬ Ҍ ӊ ₮ Ȃ ̂Emergencẽ ↕ᴨ

ԍ╠ң ף̆ ԅ ҈ ̆ⱬ Ҍ Ȃ 

1. Ԉ׆̔₮ Ҭ  

̆ Ҍ ѿ ̆῏ԍ ╠Ӟ ⌠ԅ Ȃ

Һӈ ҹ̆Ἕľ Ŀ қ Ҍ ԍ ҕ ױז̆ ԅ ҕ

Ȃԋᾝ ↕ ̔ Ҍ ׆ Ҭ ₮ ̆ ҹ

҉ Ҍ ̆ ȁ ҉ Ҍ ׆ Ҭ֟

Ȃ ̆ ₮ ̆ Ȃ 

ᵖṿ ̆ Һӈ ԅ ױ ̆ ҕ Ҭᾟ ף ֲȂ

ֲ Ҍֽ ȁ ̆ ғ ӞҌױ ֓ ĺĺז

ױ ҕ Ҭ ҹ ῏ Ȃԋᾝ ѿ ҉╝ ԅҬ

ӊ ̆ᵖ Ҍ ῃ ԋ ῏ Ȃ ̆ Һӈ ԋᾝ ╠ׅ ҳ

֗ ץ ̔ Ҭ ԍᵥ ̙ ῃ

ҕ ῤ ̙ ҍ ῏ ᵥ ̙ԋᾝ Һӈ

₮ ױ Ȃp ֓ ѿҩ Ȃ ҹ ױ ᶫԅѿ

ҩῃ ⱴ ̆ ꜛԍ ױ ҳ ╠ ׆̆

׆ױ ̆ Ȃ 

ѿ Һӈ ԋᾝ ҕ ̆ Ҍ ᵬҹ

Ȃ ҍҌ ̆ Ҭ ֜ԑҬ

֟ Ȃ Ӟ ̆ ֓ ₮ ȁ ᶭ Һӈ ↕

ҹ ױ ᶭ Ȃ ̆ ̆ ױ ӊҹ қ

ᶭ ԍ Ȃѿ ̆ Ӟ ѿҩ ≢ ̆ ҩ

ȁ ȁ ֲ ̆ᵖ Ҍֽֽ ̆ ӈ҉̆
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ѿ ↓ Ҭ ѿҩ ̕ ѿ ̆ ѿ ԋ ̆ ֽֽ ľ ѿ

ҩ Ŀ̆ ץ Ҍ ᴺ ԋᾝ Ȃ 

2. ̔ ῤ  

ׂҬ ̂Emergencẽ ԇץ῏ Ȃ֒ ₮ ľ

ᵣ ԍ №ӊ Ŀ , ף ᵣ ᴇṿ ֟Ȃ ľ ᵣĿ

ľ׆ №ĿҬ ₮ ľ ᵣĿ̆ ľ №Ŀ Ҍ Ȃľ ף

Ӟ ₮ԅļ Ҋ҆ ԍ ̆ ԍ Ľ Ȃ ļ ԍ Ľ ԅļ Ľ

ļ Ľ ₮ ȂĿ[1] ₮ ԍ 19ҕ ̆ ԍ 20ҕ ∆̆

ѿ ῃ ҍ ᴪ Ҭ Ȃ ҹ ↔̆

(George Henry Lewes) ֒ ̆ ₮ľ Ŀ ҩ ̆ 1875

ȇ ҍ Һ ȈҬҹľ Ŀ ԇ ῤ ȂӥҬΏ⌠  ̆ ľ ҩ

ļ Ľ̆ᵖ Ҍױ ץ̆ ҩᵬ ꜚ Ȃ ѿ ’Ҋ̆

Ạļ ĽȂ ᵬ ̆ᵖ Ҍ ҩᵬ ꜚŀŀ

ҩļ Ľ ᵬ ⱬӊ ̆ ᵬ ⱬӊ ŀŀ ױ ŀŀ ļ Ľŀŀ

↕Ҍ ҹᴋᵥѿ ĿȂ[2] (S̈C̈ Pepper)1926 ȇ Ȉ҉ ľ

Ŀѿ ̆ ῒ ῏ῤ ԅ ̆ ԅ ┴ Ȃ

̂Conway Lloyd Morgañ ᵬҹ 20ҕ 20 ף ΐ ⱬ ̆ ԅ

ҩҺ ̔ ᾢ̆זҌ ↕̕ῒ ̆ ҹ̆

ľ ĿҌ ץ Ҭ Ạ₮ᾟ№ ̆ ז ̆

ѿ ῃῐ Ῥ̕ ̆ Ạ₮ԅ ⱬ ̕

̆ ҉̆ ԅ Ҭ ᵣȂ 

ῐ ̆ ԅ ῏ ҹ Ȃ ΐ

ף ̂Alfred North Whitehead ̃̆ ᵣ Ԋ

Ȃז ҹ̆ҕ ҉ ѿҩ ̂actual entities ̃ ׆

Ҭ ₮ ѿҩ Ȃᵖ ῏ ֽֽẢ ᵣ ҉̆ ᵣ

̂entity ̃ ̆ ᵥ ₮ ⱴ ῀ Ȃ

̆ Ȃ ̆ 20ҕ ҈ ף ױֲ

Ҭ ԅ ӊӄȂ ѿ̆֓ ̆ ᾥ ¥ ῌ ̂Michael Polanyi ̃

ׅ Һ Ȃ Һӈ ̆ ¥ᵹ  ̂Stephen Pepper̃

֒ ¥ ̂Arthur Papp̃↕ ҹ̆ ΐ ̆ᵖ Ҍ ΐ

҉ ӈȂ ̆ Ҍ ҉Ạ₮ Ȃ ⌠ 20ҕ Ӝ ̆ף

Ῥ ҹ Ȃľ ᶏ ⌠ ȁ

̆Ḇ ԅ ֓ ȂĿ[3]  

ľֲ̆ױ ̆ Һӈ ̆ Һӈ ᾥ ̆ Һ

ӈ ̆ ԅ ȂĿ[4] ᵬҹѿ Һӈ ̆ ҕ

̆ ҕ ᵬҹז Ȃ ’Ҋ̆ ׆ Ҭ Ȃ ľṕ

Ŀԅ ̆p Ảׅז ҉Ȃ ᾥ ԅ

ҹ Ȃ ז ̂ ῒ ̃̆ ֲ ׆ ҹ

╠ Ҭ₮ ̆ ꜛԍ ױ Һӈ ֲ ᴪȂp ׂ ⱴῷף

̆ ҹ Ȃ ҌῬױֲ̆ ̆

Һӈ ↕ ԊȂ 

Ӈ̆ ⌠ ָӇ ױֲ̙ ѿҩ ӈ̆p ҩᴋⱵ Ҍ

Ӈ Ȃ ҹ Ҭ̆ ҩ ѿ Ҍ ᵬҹѿҩ Ȃľ

ῖ ļemerge/emergence/emergentĽẠ₮ԅ 13 ӈ ῒ̆Ҭ ῤ
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ѿ ļ ѿ ↓ ֟ ̆p Ҍ ᵬױזҩᵣ ĽȂ

ᴿ ҈ ῖ ԓҩ ӈҬ ̆ Ҭ₮

ѿ֓ қ ₮ ĿȂ[5] ₮ѿҩѿ ӈ̆ Ӈ ץ Ӈ ̆

Ӈѿ ̆ Ҍץ Ҍ̆ ₮ Ȃᵖ

ӈ Ҍᾟ№ ̔ ҹ ױ Ӈ ̆ Ӈ

ῒֲזᴰ ₮ѿ Ȃ ҌẢҊ ᾢ ̆ Ӈ ѿ

Ȃ 

ѿ ָӇ ׆ץ ָӇ ῀ Ȃѿ

ңҩ ̔ Һӈ ̆ ᶭ ѿ֓ №̆

ԋᾝ ̆ Ԋ ᵬ ̆ɒ Ҍ ԍ

Ȃ ѻᾥ ῤ T̂im¥Cranẽ ԅľᶭ Ŀ ľ Ŀ ңҩᵬҹ

ңҩ ľ̔ Ŀ̆ ľp Ҍ ԍ

ĿȂ ֓ΐ ῏ ᵌӍ ̔ ῤ№ ̆ᵰ ҌῬ

̕ ѿҩ ῤ ̆ ҩ ᴪẢ ᵬ̕ ᵰ ᴩᵄ̆ ז ῀

̆ Ӈ Ҭ Ҍ Ӈ ≠Ȃ 

ҕ ԅѿҩ Ҍ Ȃ Ṥ ҩ

Ҭ̆ Һӈ ԋᾝ ңҩ ӊ ₮ԅѿ Ȃ ҉̆

ҹ ̆ Ӈ ̂ ̃ Һӈ Ȃ

ᵖ Ҍ ԍ ̆ Ҍᾟ№ ̆

ғ Ӟ ԋᾝ ȂҌ ֽֽ ↓₮ľ Ҍ Ҍ Ŀ Ҍ ᴰ ₮

̆ ῀ ԋᾝ ӊҬ̆ ₮ѿҩ

Һ Ȃᵖ ׅ ̆ѿֲ֓ ₮̆ Ҍ ₮ԋᾝ ̆

ׅ ѿ Ȃ Ӟ ̆ ֟ ҌἝӊ╠ қ

̆ᵖ ֽֽ ̆ Ҍ ԍױז ῃ ԍ ѿҩ ↕Ȃ 

ױ ӈ Ṝ̆ ᵬ₮ ⱴᶏֲḤ ΐᵣ ̔̂ 1̃ ᵣ

Һӈ̔ Ҭ ̆ ӈ҉ ױ Ȃ

̂2̃ ̔ ᵣ ̆ ⌠ѿҩ ̆ Ӈ

Ḃ׆ ֓ Ҭ ₮Ȃ̂ 3̃ Ҍ ̔ ᵞ׆

Ҭ ₮̆ΐ Ҍ Ҍ Ȃ ֓ ₮ ̆ Ҍ Ῥ

⌠ᵞ Ҭ̆ ғ ֓ ₮ Ҍ ᵞ׆ Ҭ Ȃ̂4̃ Ҋ ῏ ̔

₮ ᵣ ᵞ №Ȃ 

ᵖֽֽ ױ ̆ ץ ₮ ҩ ̆ ױ ѿ

ᾟ ̔ ᾢ̆ ̆ Ӈ ל ╝ Һӈ

↕Ȃ Һӈ Ḥ̆ ҕ Ҭ ᵣ Ȃ ѿҩľ

̂ қ Ŀ̃ ̆ᵖ ᵣ ̂ Һӈ̃ᵌӍ

Ҍ ץ ᴋ ᴋⱵ̆ ҹ ֓ Ȃҍӊ

̆ ֽֽ ᵬ ̆ ‗ ԋᾝ ӊ҉Ȃ

Һӈ ҹ̆ Ҍױ Ẋ ᵣ Ȃ ̆ Һӈ

ѿᾝ ᾝ ̆ Ҍ ҺӈȂ 

ῒ ̆ ҉ ᵬҹ ѿҩҺ ̆p ֽֽ ѿ

Ȃ ̂Tim OĽConnor̃ ԅ Ȃז ҹ̆ ᵣO Ҭ

P ̆ ҩ ᴆ └̔̂ 1̃P ԅOҬף № ̂̕ 2̃PҌ OҬ

ᴋᵥ №̂̕ 3̃PҌ ԍOҬ ᴋᵥ ̂̕ 4̃P ̂ Ҋ̃‗ O №

ҹ Ȃ[6] ׆ Ҭ ץ ₮̔ ₮ ѿ֓ ᵣ
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Ҭ̆ ᴆҊ ₮̆ ᵬҹ ᵣ ̆ ԍᴋᵥ ᵣӊҬȂӞ

̆ ₮ Ҍ ԍ ᵣ ᴋᵥ Ȃ ӈҹѿ

ΐ ӈ̆ ԅ ᵥ ᵣ ҹ ̆ ԅᴰ ҉ ᵥ ԑ

Ȃ 

Ῥ ̆ Ҍ , ₮ Ҍ ⌠ᵞ Ȃľ ῖ

Ḥ ̆ ץ ҹ ȂĿ[7]

Ҭ̆ ̆ ҹ ↕ ѿ ԍѿҩ ҬȂ ῤ

ῤ̆ Ӟ ₃ҩ ̆ Ḥ ֜

Ȃ ҍ ’ Ҍ ̆ ӊҊ̆ ԍѿҩ ҹ ӊῤȂ

Ҭ̆ Ӎ ԅ ҍ ꜚ Ȃ ̆ Ҭ

ԍ ԅѿ Ȃľ Һӈ ⱬ ѿ℗, 

ץ Ȃ Һӈ ҕ ԅȂĿ[8] Ҭ

ῤ ľ̆ ᵣĿҍľ ĿӞ ῒҬ ӊѿȂ

¥ ̂Harold Morowitz ̃ ׆̆₮ ⌠ ̆ ҉

₮ ԅ ҈ ҩҌ Ȃ ̆ Ҭ

ꜚ Ȃ 

̆ Ҋ ῏ ᵬҹ Һӈ Һ ҍ̆ ‗ Ҍ ̆ Һ ѿ

ᵣ‗ № ⱬȂѿҩ ῏ ₮ ꜚҬ̆ ѿץ

ľ ҊĿ ᵞ Ԋ Ȃp ṿ ̆ ҩ ῏ Ҍ

Ȃ Ҋ ף ԅѿ Ҍ ԍ ף ‰ ῏ Ȃ

Ҋ ῏ ̆ ԅ׆ Ҭ ₮ ̆

ᵥ └ ֲ ꜚ Ȃ 

3. ׆̔  

ӈ ῒ ꜛԍ ױ № ̆

ץ ҹ‰ ┴ ₮ ῒ Ȃ 

ᾢ̆ Ȃ ҍ ӊ ѿ ℗῏ Ȃ Һӈ ҹ̆

ҩҕ ᵌӍ ̔ ⱴ ᵝ № ̆ ғױז ץ

ҹľ №Ŀ̆ ⱴ ᵣȂ ᵬҹ ֟ ̆₮ Ҭ

ᶛҬ̆ ԍᴋᵥңҩ ̆ C1 C2 ̆C2׆ C1Ҭ ₮ ̔ 

̂1̃C1 Ҭ ΐ ᴨᾢ ᵝ Ȃ̂ 2̃C2 ‗ԍ C1̆ ѿ֓ C1

ҬҌ ̆ Ӈ ҩ C2ҬӞҌᴪ Ȃ̂ 3̃C2 C1Ҭ Ȃ

’Ҋֲ̆ױ ץ ѿҩ ҳ ̆ ⌠ ҩҳ ̆ ₮

Ȃ̂4ֲ̃ Ṝ ץ C1 ҉ ₮ѿ֓ Ȃ

ᵖ C1̆ ֲ ֓ ℗ ̆ ꜚԑױז ↕̂ ῒ

̃̆ ץ ױז ₮ Ȃ̂ 5̃ ᴋᵥ ‰

ӈ҉ ľ Ŀ̆ Ҍ C2 C1 ̔ ̆ ̆ ҉ ᵣ

Ȃ 

ẁ ѿ Ҋ ῏ ̆ ԍ҉ ᵣ Ҋ ѿ

Ȃ ’Ҋ̆C2Ҭ ᵬ ԍC1̆ Ҍ C1

Ȃ ҩ ῏ Ҍֽֽ ̆ ӈ҉ ᵣ ̔

ҕ ֟ Ҭ̆ ױ Ҍ ԑᵬ ԍ ᵞ Ȃṿ

̆ ᵣ ̆̂ ľ̆ ѿ Ṝ̆

ᾢҌΐ ᴪ₮ ֒ ҬȂĿ[9] ̃ᵖ C2

ԍ C1̆ ҹ ԍ ῀ԅ ׆ ⌠ Ȃ 
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ῒ ̆ ᾝ Ȃ ץꜚ ľ̆ ҺӈĿ ῤ ⱴ Ȃᵖ

ױ ₡ ѿҩ ҕ Ṝ ѿֲׅ̆֓ ҹ̆ Ҍ ῃ ̆

ᶭױ ѿҩ╠ ĺĺ ҩֲ Һӈ Ȃ ╠῏ԍ Ԉ ̆

ѿ ԅ Һӈ ӊ҉̆ ѿ ҹ Ҋ ῏ ׅ ԋ

ᾝ ᵬҹῒ ̆ ῒ Ȃ Ҋ ῏ ѿ Ҍ ԍ

ԋᾝ ̆ ҩ ľ ᾝ ĿȂ Ҋ ῏ ҕ Ҭ

Ҍ ῤ₮ ̆ ᶏ ҬẠ₮ ᵣ ̆ Ҍ ֽֽ

ᵬҹᵞ ̂ ᵣ ̃̆ Ӈ ᾝ Ȃ

ľԋᾝ Ŀ ѿҩ Ҭ ̆ ԍ Ҭ

Ȃ 

̆ Ȃ ᵣ ᵣ ꜚ ⱳ ף ᴯ

̆Ӟ ԅ ҂ҕ Ȃ ҹ̆ Ҭ ѿ℗ ץ

ῒ ꜚ Ȃ ̆ ľ ꜚ̆ ⇔ ѿҩ ȂĿᵖ

῀⌠ ᵣ Ṝ̆ ֲ Ȃ

ῤ ѿ Ҋ ῒ̆ ҹӞ ӊ ⌠ Ȃp ᵬҹ ᵣ ֲ ҍ—‛

’ Ҍ ̆ ҹ ₮ Ȃ ̆

ѿ ҕ ̆ Ӈ ҳԍ╠ , ֲ

ҹ ᵈ ̙ᶭ ԍ ֲ ꜚ Ҍ ׆

ӊ ̙ 

ӊҊ̆ ╠ Ẋ ҉ Ҋ ̆ ῏ ף ԅ

Ȃ ѿҩ ԑ ̆ ΐ ѿ֓

ĺĺ ȁ ȁ Ȃ ᵞ׆ Ҭ ₮ ̆

ᵖױזӊ Ҍ ԑ ̆ ҹ ₃ҩ ᵬҹ Ҍ ⱬ̆ ױ

ѿҩľ ĿҬ Ҍ Ȃֲ ᵣῤ ̂ ̃ ꜚ

ӊҬ ₮ ̂ ȁ ӈ ̃̆ ᵣ ᵣ Ȃ

Һӈ ԋᾝ ↕ № ̆ ױ ῃ ֓

ꜚ Ȃ ῒ ⱬױ ѿҩ

Ṝ̆ ᴪ ҹ ₮Ȃ 

 

ῒזᴋᵥ ⱴ ⱬ ԅ ױ ҕ Ȃ

ֲ ᶏ̆ ױֲ ҹ ̆ ָӇ

ӊ Ȃѿֲ֓ ҕ Һӈ ԅ ̆ ѿֲ֓↕ ҹ Ҧ ԅֲ қ

̆ Ȃľ ң ӊ ף ԅѿ Ҭ ̆

ѿҩ ̆ ѿ ȂĿ[5] Һӈ Ҍ ῃ ̆

⌠ ҕ Һӈ ⱴ ץ Ȃӊ╠῏ԍ ѿ

̆ Ҍֽ ѿ ̆p ԅҹָӇ ҹָӇ

Ȃ ױ ԅ Ҍ ᴪ Ȃ ӊ̆ ᶭ ׆

̆ ױ ῏ ⌠ Ȃ ױ Ҍ

⌠ԅ ̆ Ԉ ̆Ҍ Ȃ 
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ҍ  

ᶃ ֤  ֤  sakurajia@sina.cn  

 

ȍ Ȏ Ҭ ѿ ̆ҍֲ ῏̆ ῏ԍ

Ȃ ΐ פ ̆ Ҭ ҈ҩ ̔ѿ ᵬҹҕ ̕ԋ

ᵬҹ⇔ ̕҈ ᵬҹ ᵣ Ȃ Ҭ ̆

Ȃᵬҹľ Ŀ ȁ ̕ ᵬҹľ Ŀ ↕

̆ ѿҩ ӊ ᴋᵥ ᾟ қ Ȃ № ԅ ̆

ľ Ŀ ̆ҍ ׆ ΐ Ȃ 

 ѿ Ҍ ȇ׆̆ Ȉ ԅ ֲҹԅ∞

ꜚȂᵬҹ ⇔ ̆ Ҭ̆

Ҍֽ⇔ ԅҕ ̆Ӟ № Ҭ⇔ ԅ Ȃ ̆ ̆ ̆

҉ ᵣ Ӟ̆ ҆ ѿ № ΐ̆ ᵣ Ȃȇ ¥ ӜȈ

Ԑ ľ̔ ĿȂ׆ ҉ ̆ ѿĺĺ ĺĺ ĺĺ Ȃ

ԍ Ҭ̆ Ҭ ľ̆ Ŀ ҹ ԅѿ

ȁ ӈȂ 

 ԍֲ ̆└ ҩ ȁẠ₮ ҩ‗ ̆Ҍֽ ᶏӊ ԍľֹĿȁľ Ŀ̆

ԍľ Ŀȁľ ≠ĿȂ ȇ ȈҬ̆ѿ֓ ̂ ꜚ ₮ ̃

ԅ ̆ ױֲ Ạ ֓Ԋ ̆ ḱ Ԋ ̆ ԅΐᵣ ӈȂ

ȇ ¥ Ȉפ ѿ ⅞ ̆ ҩ № ҈ҩ №Ȃ ҩ №Ҭ ֲ

ҹ Ҥ ̆҉ ̆Ҋ ̆ ̆ ȁ῾Ԋȁ ȁ⅝ ȁ ȁ

ȁ ӏץ ꜚ ῤ Ȃ ֓Ԋ Ạ ױֲ̆ ᴪ ⌠ Ȃ ֓

Ḥ ף ᶭ ̂ Ҍ ̃̆ ᵖ ױ ԍ ᾢ

Ḥֲפ ғҌ Ȃ   

 ҹ̆ ѿ ̆ ҹ Ҭ Ҍ

Ȃp ׆ ̆ ף ľ Ŀ̆

ҹ Ҋ ԅῒΐᵣ ̆ҍ ᵄ ̔ ȁ ȁ

ŀŀ ֓ ץ № ̆ ҹԅľֲ ĿȂ 

ȍ῏ Ȏ ̕ ̕ ̕  
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There is a special type of knowledge in mythology that is closely relat ed to 

human life. This kind of knowledge is about time. Time as a command, is an important 

part of "harmony between man and nature". Time has three important features in 

mythology: the first one is as an order of the world; the second is the creation 

of go d; the third is the reflection of divine manifestation. Time in myth reveals 

continuous and non - continuous features, the "obvious line" of the time shows an even 

spacing while the "indistinct line" one is intermittent. When time shares the 

divinity of gods , it also presents the inevitability of fate by the link with the 

concept of ľorderĿ as a provision.  

The astronomical observations by ancient people in order to fix the time have 

been recorded since ľShan Hai JingĿ. As associated with order, time is also the 

creation of gods. For instance, in the story of Panku, he not only created the nature, 

but also created the time in the process of it. At the same time, time, or season, 

to some extent is the embodiment of divinity and certainty, and also a part of the  

innate nature of all things with ontological means. There is a transformation from 

the origin of the world, the heaven and the earth, yin and yang to four seasons. 

The sun and the moon are also as a metaphor of time. Actually, in the story of Houyi, 

the a ct of shooting suns contains a meaning of correcting order and reconstructing 

the certainty.  

For human being, to adopt a policy, make a decision is not only to make it 

consistent with the benevolence and virtue, but also to coordinate with the time ̆

in "Sha n Hai Jing", some special phenomena (such as the occurrence of special animals) 

constitute a special emergence ĭndicating that people should do some special things, 

such as the constructing of fortifications, which makes the time become concrete. 

Although these pieces of information have no basis in science and religion, they 

convincing and unquestionable for primitive people.  

Cassirer argues that mythology thought is lack any concept of time, because myths 

do not form a complete trace of the causal chain. However, from the viewpoint of 

mythology, our present life is the one which lack any concept of time because it 

has lost the specificity and certainty with the developments of technology and 

science.  

Keywords: mythology; the concept of time; nonlinear view  of time; time 

consciousness 
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̂ ᾥ Һӈ \ῃ ҍҬ ף ̆ )  

 

ȇ Ȉ( Physics)Ҭ̆֒ ῒ῏ԍ ̂õðʝìîʏ̃ ̆ғ

ҍ Ȃp ֒ Ҍ ֒ Һӈᴰ Ԉ Ҭ

ԅľ - Ŀ Ȃ ̆ ῏Ӎ֒ ȁ

ҍ ̆Ӟ ҹ ֒ Һӈᴰ ӊѿȂ 

ѿȁ ῏ԍ╠ ꜚ  

 ȇ ȈҬ̆֒ ₮:ľ ҩĺĺ῏ԍ╠ ꜚ Ȃ ̆

Ҍ ꜚ̆ ᶏ ꜚ ҹ ץ қ Ŀ ̂ 219a11- b4̃Ȃ ꜚ ꜚ

(ëäòàáîêæ)Ҭѿ ̆ғ ѿ №ҹľ Ŀ ꜚ ľ Ŀ(ʗêêîèʡñè

ʏ)ȁľ Ŀ ꜚľ Ŀ(éàòà ëäâʘçîʏ) ץ̆ ľ Ŀ ꜚ ľᵝ Ŀ̂ ôîðʗ)

̂225b10- 226a24̃ Ȃ ҍ ꜚ ℗ ῏̆ľ ꜚĿ̂220b15̃ Ȃᵬľ╠

Ŀ № ̆ ѿԊ ꜚ Ҭ ץ №╠ ľ Ŀ № Ȃ ᵣ ҉

ѿҩ ѿᵣȂ ҉̆ ꜚ ѿҩ̆ᵖ ҉↕ № Ȃ ѿ№

ҹԋ̆ ӊ╠ ҹ ̆ ӊ ҹ Ȃľ Ŀֽ ѿ┤ ̆ Ҍ

№ ȁ Ȃ ץ ̆ ҍ Ӟ ҉ №̆

҉ Ȃ ̆֒ ľ Ŀҍľ Ŀᵬԅ

№Ȃ ᵝ ҍ ̆ ̆ᶏ ҍ ̆ ҍ

ȁ ҍ ̂220b1̃ Ȃ ץ ľ ᵝĿҍľ Ŀ ̆ᵖ ԍ

ӂ ȁ № ӈ҉ ̆ ᵣ ῏ ⌠ ꜚ № ̆ ᴪ ҉

ҹ № Ȃ 

ԋȁľ Ŀ ╠ ĺĺ ̙ 

̆֒ ₮ԅ ѿҩ ֲ ̔

ᶭ ԍΐ ⱬ ̂223a21- 29̃ Ȃ ז̆ ₮ԅѿҩ ̆

₮ ӊ ῤ ץ ҹ╠ ľ̔ Ҍ ̆ ᴪ ̙ ֲ

ᴪ ₮ Ȃ ҹ̆ Ҍ ̆ ҩ ץ ӞҌ ̆

ҹ Ҍᴪ ̕ ֓ ̆ Ȃᵖ ̆

ԅ ӊ ̆Ῥ ῒזқ ̆ Ӈ̆Ẋ ̆Ӟ Ҍ

̆ ѿ ҹ ҩқ ̆ ꜚ ԅ̆ ꜚӞ

Ȃ ԍ ԍ ꜚҬ ̆ ᵬҹױ қ Ŀ (223a21- 29)ȂҌ ₮̆

֒ ҉ץ ѿҩ ̔(1) ѿ ̆

(̕2) ѿ (̕3) Ҍ ̆ ҩ ץ

ӞҌ ̆ Ҍᴪ Ȃ (̆4) ̆ ̕

(5) ̆ Ȃ 

҈ȁ֒ Һӈᴰ Ҋ ľ - Ŀ ҍῬ  

῏ԍ╠ ֒ ̆ ᶏֲ ⌠֒ ҍ ̔

Ҍ ╠ ̆ ̆ ̆ᵖ ׅ

Ȃ Ӈ̆ҹᵥ ҌἝ ԍ ̙ ̆ ̂Ursula Coopẽ ׆

ң ֒ ԅ ׆1̃̂̔ ҉ ̆ ҍ Ҍ ̆╠

҉ ̆ ↕ ҉ ̂̕2̃ Ȃ

ӈ҉ ̆ ԍ ľ ĿȂ ľץ Ŀҹ
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̆ᶏ ľ Ŀ̆ΐ Ҍ ̆ ꜚ╠

ꜚ Ȃ ̆ ̆ Ҍ ꜚҬ ₮ №̂  Time 

for Aristotle : Physics IV.11 - 14̔ 167- 172̃ Ȃ ҉̆֒ ῒז ҬӞ

ҍ ⱬ ῏̆ ȇ Ȉ433b5 ҹֲ

ⱬȁȇ Ȉ450a25 ₮ ⱬ ֟ ╠ Ȃ ,֒ Һӈ

ᴰ ҍ ῏ ԅѿҩ Ԉ ̆ ₮ ҍҺ

Ҍ ⱬȂ ̆ ҹ ׆ ₮ ᾧ ’̂ȇ

ӊ Ȉ̔ 350̃ Ȃ 

[ ῏ ]֒ ̕ ̕ ֒̕ Һӈᴰ  
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ľ Ŀ ľ ᵣĿ ῒ  

37 

( ֤ ᾥ Һӈ  Ҭ  ֤ 100875) 

[ ] ľ Ŀ ľ ᵣĿ ᵬҹ

Ȃ ľ Ŀ ҕ ľ̆ Ŀӊ ľ̆ ῒ Ŀ ᴇṿ ̆

Ҍᵖ ҹ € ľ ᵣĿ ̆ ғ ₮ԅ ľ

ᵣĿ ľ Ŀᴇṿ ׆̆ ҹ ױ ᴇ ľ ᵣĿ

ľ Ŀ ᶫԅ ᶭ ᵣ Ȃ 

 

ѿȁ ̔ ᵣ ҍ  

ľ ᵣ Ŀ ľ Ŀ ̆ ΐᵣ ᵣ ῀ ľ

ᵣ Ŀ ̆ ԍ ү ľ ᵣ Ŀ ľ Ŀ ᵣ ̆ΐ

⇔ ӈȂ ᵬҹ ľ Ŀ ᵝ ף ̆ ҹ ף

ֲ Ȃ ľ Ŀ ̆

€ ₮ΐ ҩ ľ Ŀ ̆ῒľ ᵣĿ ᵣ Ҭ

ᵝȂ ̆ ̆ ľ ᵣĿ ῤ ᴇ

ṿ ̆ΐ ₮ ӈȂ 

ľ Ŀ ľ ᵣĿ ᵬҹ ̆

ᵣ ӊҬ̆ῒҬľ Ŀ ҕ ̆

ľ Ŀӊ ľ̆ ῒ Ŀ ᴇṿ Ҍ̆ᵖ ҹ € ľ ᵣĿ

̆ ғ ₮ԅ ľ ᵣĿ ľ Ŀᴇṿ ̆

׆ ҹ ױ ᴇ ľ ᵣĿ ľ Ŀ ᶫԅ ᶭ ᵣ

Ȃ 

 

ԋȁľ Ŀ ҕ ҍľ ᵣ Ŀ 

ҕ ̆ ѿ ҬӞҌᶛ ̆

ҕ ΐ ₮ ľ ᵣĿ Ȃ ľҕ Ŀ ̆ ҍῒ

ľ Ŀԑ ῍ Ҭ Ȃז ҹľ Ŀӂ ľ ҕ ӊҬĿ ľ Ŀ̆ľҕ ӂ

ҕ Ŀ̆ ľ Ŀҍľҕ Ŀ ѿᵣ ȁ ᵣ ᾟ№ ₮ Ȃ

ԅľ Ŀӂ Ҍ ҩᵣ ľ῍ Ŀ̆ ҩᵣ ľ῍ Ŀ Ҋ ԍľ ȁ

ȁ Ŀ ̆ԍ ῍ ľ Ŀ῍ ԅľ ȁ ȁ Ŀ ҕ Ȃ ҍľҕ

Ŀ ῏ ̆ ԅľ ҕ ӊҬĿȁľ῍ Ŀ ӈ̆ ľ Ŀԅҕ ӈȂ׆

ѿ ԅῒľҕ Ŀ ᵣ Ȃ 

 

҈ȁľ Ŀӊ ҍľ ᵣ Ŀ 

Ҍ ᵣ Ҭΐ Ҍ ̆ ᵣ Ҭ̆

ӂ ľ Ŀץľ Ŀ ľ Ŀ ľ Ŀ̆ ῒ ׆ ҉

ᾧԅľҺȁ Ŀԋ№ȁľ ȁ Ŀ ̆€ ₮ľ ᵣĿ Ȃ

ľ Ŀ ľ Ŀ ῏ ̆ ῒ ᵣ Ȃז ҹľ Ŀ ԍ

̆ ľļ Ľ Ŀ̆ ľļ Ľ֪ Ŀ̕ľ Ŀ ľ Ŀ̆ľ ⌠ Ŀ̕

ԅľ Ŀ̆ľ Ŀ ץ ̆ ԅľ Ŀ̆ľ Ŀ ץ ľ̕ Ŀ ľ Ŀ

                                                        
37 ᵬ , :׃ ֤ ᾥ Һӈ ◐ , ,Һ Ԋ׆ ,Ҭ ᴰ

. 
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ľ Ҭ Ŀ̆ Ӟ ľ Ŀӊ֪ ľ ĿҬ⌠ Ȃҹԅ׆ ҉ ᴰ

ľ ȁ Ŀԋ№Һᵣ ҉ ̆ ץ Ὅȁ

ῒ ̆ ῒ ľ ᵣĿ Ȃ 

 

ȁľ ῒ Ŀ ᴇṿ ҍľ ᵣ Ŀ 

ᴇṿ ᵬҹ ᵣ ľ Ŀ ҍҕ ľ Ŀ ᴇ̆ṿ ľ Ŀ

℗῏ ̆̓̀ ΐᵣ ҩ Ȃ ѿ ԍ

Ӟ ᶛ Ȃ ᴇṿ ҍῒľҕ Ŀ ľ Ŀԑ ̆῍ € ῒ

ľ ᵣĿ Ȃ ᴇṿ ľ ᵣĿ ̆ Ҭᵣ ľ ῒ Ŀ ᴇṿ

ҬȂľ Ŀ ᵣ Ҭ₃Ӎҍľ Ŀ ᵝȂ

ז ҹľ Ŀ ῒľ ̂ Ŀ̃̆ľ Ŀ ľ ̂ Ŀ̃̆ ľ׆ Ŀ

ӊ ╠ Ҋ ľ Ŀ ľ Ŀ̆ Ӟ ľῤ Ŀľ ⅞Ŀ ̆ ľ ⱬ Ŀ

Ȃ ΐ ľ Ŀ ľ ᵣ Ŀӊľ Ŀҍľ Ŀ ӈ ľ Ŀ̆

̆ ̆ ᴇṿ Ȃ ľץ Ŀ ľ Ŀ

ľ Ŀᴇṿ ̆Ῥѿ ԅ ľ ᵣĿ Ȃ 

 

ԓȁ ľ Ŀ ľ ᵣĿ ľ Ŀ  

ῒץ ₮ ľ ᵣĿ ׆̆ ҉ ᾧԅᴰ ľ ȁ Ŀ

ԋᾝ Һᵣ ҉ ׆̆ ԅѿ ῃ ҕ Ȃ ̆

ֲפ ̆ ῒ Ⱶԍῒ ᶫ

ҕ ̆ ῒľ ҕ Ŀ ᴇṿ ̆ Ӈῒ

ץ ̆ Ȃ Ӈ ῒ ֲפ ᶫ

ҕ ΐ ָӇᴇṿ Ȃ 

ľ Ŀ Ҍ ľֲĿ ľֲĿץ̆

ҕ ̆ ȁᴇṿ Ҭ ľ Ŀ̆ Ҍ ̆

ῒľ ᵣĿ ᴇṿ ӈ ԍľ Ŀ ᴇṿ ӈȂ ↕ ԅ

ľ Ŀᴇṿ ῒץ̆ ᾥץ Ȃ

ҕ ԅֲҍҕ ῍ Ԋ̆ ҉ֲᵬҹΐ ̆

ץ ᾧץľҺᵣ Ŀ ľ Ŀ ҍҕ ῏ ̕

ҹľ Ŀ ⌠ ̆ᵖ Ҭֲ̆ ץ ᾧ ҹҺᵣ ҕ

̕ ᴇṿ ҹľ׆ Ŀ ľ ῒ Ŀ ľῤ Ŀ̆

Ҭֲױ ץ ᾧ ᴇṿ Һᵣ ꜚ ӈȂ 

ӊ̆ ľ Ŀ ҕ ̆ ₮ľ ҕ ҍ ҕ

Ŀ ̆ῒ ľ ӊ Ŀ ̕ ľ Ŀӊ

₮ľ ҍֲᵥ Ŀ ̆ῒ ԇ ľ ҹĿ

ҹ ̕ ľ ῒ Ŀ ᴇṿ ̆ ľ ҍ֪ ῤ Ŀ

̆ῒ ԇ ľ ֹĿ Ȃ 

ӊ̆ Ԋ ץ ױֲ ľҺȁ Ŀԋᾝ ̆ᵖ Һ ԋ

ᾝ ԅҤ ⱷ ֲ̆ᵬҹҺᵣ ľ Ŀ̆ ľ Ŀ̆

ץ ԍҕ ԅ ◓ ֲ̆ ԅ ֲ̆ ԅľף Ŀ ᵝ̆ ҹ

ҕ ֲ̆ ↕ ԅץ ҹ ‰ Ȃ ľҺ

Ŀ ῒ ⱷ ̆ ℗ Ṥ ľ׆ Ŀ ľ ᵣ Ŀ̆ ӊᵬҹľץ

Ŀ ӊף ̆ ֲӊ ̆ ֲ ӊ Ȃ 
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On Marxist Organic Theor y 

Zhang Aijun   Qin Xiaoqi  

 

Abstract :  

Marxist theory is an organic theory, which is composed of nature, society and thought. 

According to Marx, the world is material and substances in the word are in motion. 

WhatĽs more, the material movement obeys the rule. Human being is a product of nature 

with the property of biology. Besides, the human society which is made up of human 

beings is a product of nature, obeying the developmental rules of biology and society. 

Therefore, human thought has both the animalĽs thought and the social one. The 

developmental process of human society and thought are first to be that of natural 

history. Although the organic relation between human society and thought is limited 

to organicity of nature itself, it embodies on the unique aspects of human society 

and thought. Marx integrates nature, society and thought organically to build an 

organic philosophical theory in which he emphasizes the organic harmony of human 

society and nature as well as the organic unification of huaman thought and nature. 

As a result, Marx under lines that naturalism is humanism and humanism is naturalism. 

Naturalism shows the equality and justice on the basis of humanism. It is the equality 

and justice that embody on the property of humanism. As Marxism says: ľNature of 

humanism is the existence on the premise of social people.Because only in society, 

nature is the bond of connecting a man with another man. The existence of nature 

is for that of others and the existence of others is for that of nature. Only in 

society, nature is the basis for peop leĽs existence and the living element of the 

realization of human beings. Only in society, human beings natural existence can 

be the existence for themsevels and nature can be called the human being for human 

beings. Hence, society is the completed essenti al unification between human beings 

and nature and the real resurgence of nature. And it is the realized naturalism of 

human beings and realized humanism of nature.Ŀ Marx makes the unification of nature 

and humanism, as well as nature and the nature of hum an beings, whose essence or 

core is for the realization of the harmony between human beings and nature and for 

avoiding alienation and contradiction between human beings and nature.  

Key words: Marx; organic theory; naturalism  
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ᾥ ᵣ  

´   

  

̔ ֒ ᵣ Ȃҕ ᵣ ̆ ѿ ѿ Ȃ ꜚ

Ҍ Ҍ Ȃזѿ ԅ Һӈ ̆ ҍ ᴪ

ᵣ̆ ₮ ᴪҍ Һӈ Ȃ ѿ ₮ ꜚ ᴪ Ҍ

ꜚȂ ҍ ᴪ Ӎ ҍ ̆Ӟ ̆ ҍ ᴪ

Ȃז ҹ ȁ ȁ ꜚ ꜚ ᵣ Ȃ ᴪ

̆ ѿ №̆ ΐ ҩ Ȃ 

 

ᾥ Ӟ ᵣ Ȃ ᾥ ѿ ԅ֒ ̆ ԅ֒

Ȃ ᾥ ᵣ ȁ ᴪȁ ҈ №Ȃ ᾥ ҹ̆

ҕ ̆ ꜚ ̆ ꜚ Ȃֲ №̆ΐ Ȃ

ֲ ֲ ᴪӞ № ΐ̆ Ӟ̆ΐ ᴪ

Ȃֲ ΐ ꜚ Ӟ̆ΐ ᴪ Ȃֲ ᴪ ᾢ

ѿҩ Ȃֲ ᴪ └ ҍ̆

ᵣ ֲ ᴪ Ȃ ᾥ ȁ ᴪȁ ѿ ̆ ѿҩ

̆ ֲ ᴪҍ ֲ̆ ҍ ѿȂ ҹ ̆

ᾥ Һӈ ֲ Һӈֲ̆ Һӈ ҺӈȂ Һӈ ֲ Һӈ

҉ᵣ ԅῈ ӈȂῈ ӈ Һӈ ᵣ Ȃ ᾥ ľ̔ ֲ

ᴪ ֲ ̕ ҹ ᴪҬ̆ ֲҍֲ ̆

ֲ≢ҹז ≢ֲҹז ̆ ᴪҬ̆ ֲ ̆ ֲ

Ȃ ᴪҬֲ̆ ז ֲ ̆ ғ

ז ҹֲȂ ̆ ᴪ ֲ ԅ ѿ̆

̆ ֲ ԅ Һӈ ԅ ֲ ҺӈȂĿ ᾥ ҍֲ Һӈ

ѿ ̆ ҍֲ ѿ ̆ῒ ֲҍ ̆ ᾧ ֲ

ҍ Ȃ ᾥ ≢ ֲ̆ ᴪ ̆ ᴪ

Ӟ ֲҌ Ȃ 

 

῏ ̔ ᾥ     Һӈ 
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The Idea of "Rite by" in Book of Rites and Outlook on Nature Ethics 

Yao Tianyu 

 

 

ȇ Ȉ ñ ò ҍ ᴶ ððץ └ ⅝ └ ҹᶛ 
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The Fracture and Unity between Tradition and Modern Age: 

Crime and Punishment in Ancient China and Its Relevance Today 

 

ZHANG Xiuhua; YAO Tianyu; XU Wenjun; ZHAI Yujia 

  (School of Marxism, China University of Political Science and Law, Beijing 100088, 

China) 

 

 Abstract:  The legal system, as part of the achievements of human civilization, 

reflects the economic, political and cultural conditions of certain societies in 

different times, as well as the values and patterns of behavior of the particular 

nation. The ancient Chi nese cultural tradition carries a very rich legal thought and 

system of norms, especially the understanding of crime and punishment has its 

historical, generative and unique, generally described as from Xia Dynasty, Shang 

Dynasty and Zhou Dynasty, the law of ancient China gradually formed a written law, 

and to the Ming Dynasty and Qing Dynasty formed a complete rich and unique Chinese 

legal system. The mature period of Chinese legal system is the main color of Confucian 

culture, regarding Ren as the core to  adjust the various social relations, regarding 

crime as a destruction to the heaven, regarding penalty as a punishment and repair 

to the sabotage, trying to make up for the injury and harm to nature with punishment. 

So Chinese legal system advocated ľXian Li Hou XingĿ and ľDe Zhu Xing FuĿ. Modern 

China absorbed and referenced western legal thoughts, creating Six - Law Code on the 

basis of inheriting the traditional Chinese legal system and the spirit of law in 

the Republic of China. After liberation, the Com munist Party of China has led the 

people to create a new situation in the rule of law. On the basis of upholding the 

Marxist view of law and drawing lessons from Union of Soviet Socialist Republics 

legislation, PeopleĽs Republic of China abolished unequal treaties signed with 

imperialism and establishes new legal relations to adapt to socialist social 

relations. In the reform and opening up today, China's judicial reform rationally 

absorbs the elements of Chinese traditional culture, so as to maintain the m odern 

Chinese rule of law as a strong spiritual bond.  

 

Keywords: China; Crime; Penalty; Confucianism; Legalism; Judicial Reform  
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ᴰ ҍ ף ҍ  

ĺĺҬ ף ҍ⅝ ῒ ῏ף  

 

  ḍ ᶃ 

̂Ҭ ᾥ Һӈ ̆ ֤ 100088̃  

     

 ̔ ᵣ ᵬҹֲ ѿ №̆ ԍҌ ף ѿ ᴪ ȁ

’̆r ᴇṿ ҹ ȂҬ ף ᴰ Ҭ №ү

ҍ└ ̆ ≢ ҍ⅝ ΐ ῒ ȁ Ȃ

ᴰ ᵣ Ҭֲ̆ ױ ᴪ ҹ ᵬ Ȃ ᵣ ҹ̔Ҭ ף

׆ ף҈ ̆ Ὲ ̆ ү ΐ Ҭ

ȂҬ Ὢץ ҹҺ ľֹĿҹץ̆ ᴪ῏ ̆

ҹ ̆ ⅝ ҹ ҹ ḱ ̆ ⅝ץ

ᴴ ̆ Һ ᾢ ⅝̆ Һ⅝ Ȃ ̆ ֙̆ ᶏ

ԍ ̆ Ҥ Ҋ Ӟ̆ ֲĺĺ ₪ ĺĺ ֙ ᴴ

ȂὪ ᴰ ԅѿ Ԉ ̆ ҹȂὪ

ѿ ⱱ Ҥ⅝ ׆ ᴪȂ ̆ ᴰ ԅҤ⅝

ץ̆ ԍ ⌠ └ ᴪ ⱴ Ȃᵖ Ҋԅ ̆

Ὢ ѿ ӄ ӈ ⱴץ Ȃ ѿ ᴰ ҹ ᴪ

ᶫԅ ‗ ̆ ₮ ‗ ᴪ Ȃ 1840 Ԉץ ̆

Ҭף ԅ ӟ Ȃ1911 ̆Ҭ ҉ԅ ̆ᵖҬ ᴰ

ᶭ ΐ ⱬȂ ᴪҺӈ ѿ ҉ Ҭ ῏ԍ ҍ ᴰ ԅ

ḱ Ȃ ץ Ҭ̆ ᴰ Ҭ ̆ᶏῒ ҹ ף

Ҭ Ȃ 

῏ ̔Ҭ ̕ ̕⅝ ̕Ὢ ̕ ̕ └  
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The analysis of youthful Lukács` view of history 

Lian Guanyu 

China University of Political science and Law      Master    Beijing  

Email̔lgy_34689@163.com 

 

Abstract:  In the controversy with members of the second international, Luk¨cs 

thought that the second international adhered to a "flowing" view of history, they 

believed that history is flowing, linear and describing. History became a pure 

"science", but can`t find  out the essence of history. That should responsible for 

the scientism methodology. So he thought that the method of scientism could only 

make history isolated, flowing and negative. So, by using the dialectics, Luk¨cs 

put forward a unified and positive vi ew of history.  

Key words: history, process, dialectics  
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Ҭ ᾥ Һӈ        ֤    Email̔lgy_34689@163.com 

 

ᵬ̔ҹ ᾥ Һӈ ף ֲ ̆ ף ᾥ Һӈ Ạԅ ῀

Ȃ ҍ ԋ ᾥ Һӈ Ҭ̆ ҹ ԋ ԅѿ ľ ꜚĿ

ױז̆ ҹ ꜚ ȁ ̆ Ԋ ̆ ԅ ľ

Ŀ ̆ ԅ Ȃ ׆ ⌠ԅ֟ Һ

ӈ ז̆ ҹ Һӈ ᴪ Ҍ ᵣ ̆ Ҍ ̆

Ҍ ̆ ֟ Ԉ Ȃ ̆ ᶏ

ᵬҹ ̆ ₮ԅ ᵣ ȁҺ ᵣ ѿȁ Ȃ 

῏ ̔ ȁ ȁ  
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ץ ף ĺĺ ᾥ ҍ ӊ῏

 

ḍ 

 Ҭ  ֤ 11212894@qq.com 

 

ῤ̔ ῏ ‗ Ԋ ȁ ‗ Ԋ ῏ Ȃ ᵣ ῤ

῏ ῒ ῤ ԍԊ ӊҬȂ׆ ѿ ҉ №׆̆ ֲ ᴪ⌠ ̆ ԋֲ

₮ ῏ ҍ ᶏ ̆ ᾥ ҍ Ҭ ҉

ץ ҹ ѿ ῏ Ȃ ԍҕ ָӇץ ᴪ Ӈ ױז̆ ῏ Ȃ

ῒ Ҍ ̆ᵖױז ľ׆ №ĿҬ ⌠ԅľ ᵣĿ̆ ľ׆ ĿҬ ⌠ԅľ ĿȂ

׆̆ ᴪ ̆⌠ ҆Ԋ҆ ̆ ᵣȂ 

ף ᴪ ҳ ̆ ҍᴰף Ȃ ף

Ҍ ̆ Ҍ № ◓ ᵣ ̆ ᶏ ᵣ Һ ҹֲױ

∞Ȃ ῏ ׆ Ҭ ⌠ԅ Ȃ ᵣ ̆ ץ ̆ ױ

ץ Ԋ ꜚ Ҭ ȁ ᴪ ̆Ҍ ⇔ ₮Ḥᴀ ̆

ֲ Ȃ 

῏ ̔῏   ᾥ   

 

 

Internal relations determines the nature of the things and the existence of the 

things. Max and WhiteheadĽs philosophy can be considered as a relationship 

philosophy. Using dialectical thinking, both of them see the whole from the part, 

see the future from the potential.  

 Contemporary culture is facing with challenges. Using the method of 

relationship philosophy, we can look to the future by learning from the past to solve 

the culture problem.  
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The Commonality and Otherness on the Organic Thoughts of Marx and 

Whitehead  

ZHANG Xiuhua 

(School of Marxism, China University of Political Science and Law; Center for 

Collaborative Innovation in Marxism and Rule by Law, Beijing 100088, China ̕

xiuhuaz@cupl.edu.cn) 

 

Abstract : Whitehead, a founder of constructive postmodernism and Marx, a modern 

thinker, both pay attention to the progress of modern science and technology; 

meanwhile, they also disclose the limitations of the modern mechanic view of nature 

and cosmology, criticize dualism and traditional  metaphysics of substantialism, and 

construct their new views of philosophies. They interpret organic thoughts in 

historical logic that not only concern natural, social and universal organic, order 

characters as well as the base, dynamic and institution of  organism, but also answer 

the question on how to actualize harmony and civilization in the future. These 

thoughts are embodied in many aspects as follows: (1) the basic expressions of 

organic thoughts: the organic view of the universe and theory of social  organism 

in framework of holism; (2) appeal for methodologies of the organic thoughts: 

process- dialectics and historical dialectics in the internal relationship; (3) 

dynamic institution of organic thoughts: the order of organic universe and social 

law in teleology; (4) the root of ontology of organic thoughts: process - realism and 

the theory of process of practice after deconstructing and ending metaphysics; (5) 

the value orientation of organic thoughts: the civilizations of the universe and 

human society i n the theory of development. Whitehead and Marx have both 

intercommunities and obvious differences about the above discussions, so it is 

necessary to promote the ecological civilization that comparing their thoughts of 

organism. 

 

Keywords: Whitehead; Marx;  organism; process - dialectics; historical dialectics; 

commonality; otherness  
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ᾥ ҍ ῍ ῒ  

 

̂Ҭ ᾥ Һӈ ̆ ֤ 100088̃  

 

 ̔ᵬҹ ף ֲ ҍ ף ᾥ ױז ℗῏ ף

̆ Ӟ ⌠ ⱬף ̆ ∞ԋᾝ

ᴰ ᵣ ҉ ̆ ҉̆ɰ ԅ

ᵣ Ҍֽ̆῏ ⌠ ȁ ᴪȁ ȁ ̆ ᵣ ȁꜚ ⱬ └̆

ғ ԅ ᵥ ҍ ̆ Һ ᵣ Ҋ₃ҩץ ѿ̔ ᵣ

̔ ᵣ ῤ ҍ ᴪ ᵣ ԋ̕ ᵣ ῤ̔ ῏ Ҭ

ҍ ҈̕ ᵣ ꜚⱬ └̔ Ҋ ҍ ᴪ

̕ ᵣ ̔ Ŀȁľ Ŀ ҉ ҍ ̕

ԓ ᵣ ᴇṿ ̔ ҉ ҍֲ Ȃ̓͂ ԍ ֓ ԋ

῍ ̆ ̆ ⱴץ ꜛԍ Ҋ Ȃ  

 

῏ ̔ ̕ ᾥ ̕ ᵣ̕ ̕ ̕῍ ̕  
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Comparison on the Conception of Nature Between Marx and Whitehead  

YANG Fubin1̆ ZHANG Ying2 

Abstract: Although Marx and Whitehead created their own philosophy system, 

but in the understanding of the nature and the interpretation of the relationship 

between human and nature have a lot of in common: the starting point of the real 

nature, the subjectivity concept of the epistemological dimension, the process 

thought in dynamical generating, the co mmunity ideology of inner relation, the value 

appeal of harmonious coexistence. At the same time, we also can't ignore the 

differences between their own philosophical standpoint during exploring to the 

common characteristics.  

Key Words: Marx; Whitehead; na ture; human and nature; comparison  
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ᾥ ҍ ӊ  

1̆ 2 

̂1. ֤ ԋ  ̆ ֤ 100024̕ 2. ҙ  ᾥ Һӈ

̆  300401̃  

 

ȍ Ȏ ᾥ ҍ ⇔ ԅ ᵣ ̆p ֲҍ

῏ Ҭ ῍ ̆ ȁ Һᵣ ȁꜚ

ȁῤ ῏ ῍ ᵣ ȁ ῍ ᴇṿ Ȃ ̆ ԋ ῍

̆Ӟ Ҍ ῒ ≢Ȃ 

ȍ῏ Ȏ ᾥ ̕ ̕ ֲ̕ҍ ;  

 

ᾥ ҍ ңᵝᴯ ̆ ⇔ ԅ ᵣ ҹ̆ ױ

ҕ ᶫԅ Ȃ ץ ױֲ ‗ ̆ Ҍᾧ ᾣ

ңᵝ ̆ ױז׆ Ҭ ₮ṿ Ṣ Ȃԋ ᵣ Ҭ ԅ

̆ ֲҍ ῏ ̆ҹ ᶫԅ Ȃ ᾥ

ҍ Ҍֽ̆ ꜛԍ ױ ‗ Ҭ ̆ Ӟ

ױ ԍ ң ᵣ ̆ ѿ ү ᾥ Һӈ Ȃ 

ѿȁ ĺĺ  

ױ ׆ ↕ ╠ ₮ Ȃ Һӈ

ᵬ ȁ ̆ ׆ ↕ ᾢ ₮ Һ̆

ֲҹ Ȃ Һӈ ᾢ ̆p ῒ Ȃ

ץ Һӈ ᵣ̆ Һӈ ᵣ̆ Ҍ

Ȃױז ῍ ̆ ҹ ̆ Ҍ

Ȃᵖ ᾥ ҍ ԍ ȁ ̆ Ҍ Ȃ

ץ ױז Ȃ 

ᾢ̆ ᾥ ׆ ∞ҍ Һӈץ Һӈ

Ȃ ᾥ ∞ԅ ׆ ̂ ̃⇔ ₮ ľ Ŀ̆

ץ ѿ ľ Ŀ̆ ῏ ȁ ȁ

Ȃ 

ȇ ȈҬ̆ ᾥ ⌠ ľ Ŀ׆

ľ̔ ȁ ҹҍֲ№ ̆ ֲ Ӟ ȂĿ[ ] ҩľҍ

ֲ№ Ŀ ᾥ ̆ ҹ

ľ ᵣĿ ľ Ŀ ̆ ľ ֲ Ŀ

ῤȂ ҹ ᾢԍ ֲ ᴪ ̆ ֲ

Ҍ Ȃ ̆ ᾥ Ӟֽֽ ľ Ŀ̆ľ

Ŀ[ ] Ȃ ᾥ ∞ ̆ ֲ ꜚᵬҹԅֲҍ

ѿ ̆ ₮ ԅ ҕ Ȃ 

̆ Ӟ Ҍ ̆ ∞ԅ

҉ ̆ ץ ̆ Һ ץ Ȃp ̆

ז ֲ ̆ ȁҍֲ ῏ Ȃ ᾥ ȇ῏ԍ Ȉ

Ҭ ₮ ľ̔׆╠ ѿ℗ Һӈĺĺ Һӈĺĺ Һ ̔

Ԋ ȁ ȁ ̆ ׆ ᵣ ̆ Ҍ ױז ᵬֲ ꜚ̆

ᵬ ̆Ҍ Һ׆ ȂĿ[ ] ᾥ ∞
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ֲ ꜚ ֲ ׆ֽֽ̆ ᵣ ȁ Ȃ 

ᾥ ѿ Һ ῏ ᴪ ӈ҉ ̆ Ҍ

ӈ҉ Ȃ ᾥ Ҭ̆ ױ ╠ ̆ ֲ ╠

ӈ Ȃ ᾥ ᵣ ז ∞ԅץ Һӈ ̆

Һ ֲ ֲ׆̆ ꜚҍ ֜ԑᵬ Ҭ ֲҍ ῏ Ȃ

̆ ױ ⌠ ᾥ ₮ Ȃ ᾥ ῏

̆ ԅ ᶏ̆זҍ ѿ℗ № ׆̆ ⇔ ԅז

῏ ҺӈȂ ҕ ̆ ᾥ ԅ ҩֲȂ 

ῒ ̆ Ӟ ץ ҹ Ȃז ѿҩ̆

ӊҬ Ȃ 20ҕ ҍ ̆ ∞ԅ׆ 17

ҕ ῐ Ȃ ҹ ף ѿ№ҹԋ̆ѿ ȁ

ȁᵬҹ ̆ѿ ȁ ȁֲ ⌠ Ȃ

ֲ̆ Ҭ ⌠ ԍѿ ׆ ᵝ ᶏ̆

ֲ ̆ ԅ ᴇṿ̆ Ȃ

₮ľ Һ ԋ№ҹңҩ ̕ ױ ̆ Ҍ Ҭ

Ŀ[ ] ̆ң ѿԍ Ҭ ⌠ Ȃ ľ ԋ№Ŀ

῏ ׆ Ȃ ԅѿҩ

ᵣ ԅ ҕ ̆ ľԊᴆĿ ҹԅ Ԋ ᵝȂ 

̆ץ ᾥ ̆ ̆ ῏ ԅ ̆ Ҍ ׆

҉ Ȃp ̆ ᾥ Ҭ ԍֲ

ꜚ ̆ ֲ Ҭ ̆ ֲ ῒҬ Ȃ

Ҭ ̆ ֲ ⌠ ̆ ֲ

Ȃ ̆ԋ Ҍ ̆ ԍץ ץ Һӈ ∞ҍ ‗

ז̆ ῀ῒ ῤ ̆ ₮ѿҩ ̆ ѿ ᵣ ҕ ̆

ץ ҹ ̆ ԅף ᵣ Ȃ ץ ῒ

Ӟ ԅ Һӈ̆p ׆ ץ Һӈ Ȃ ᾥ ↕ ԅץ

̆ ԅῒ Һӈ ̆ ԍ

ֲҍ ѿȂ ԋ Ҍ ̆p Ҍ ̆ ᾥ ҍ ԅ

̆ ׆ ⌠ԅ Ȃ 

ԋȁ ĺĺҺᵣ  

ᾥ ҍ ҹ ᴰ ↕ ᶫԅ

╠ Ȃ ̆ ᾥ ҍ ∞ Һᵣף ̆p ױז

ḱ Һᵣ ̆ ԅ ᴰ ֲ Ҭ ҺӈȂ 

ᾢ̆ ᾥ Һᵣ ῖ ᵣ ֟ ̆ Һᵣ

Ȃ ̆ ῖ ԅҺᵣ ꜚ ̆ ԅҺᵣ ү ῤ ̆ᵖ

ԅ ꜚ ̆ Ҍ ᾧ ԅ Ȃ ᾥ Ҭ Һ̆ᵣ ץ

ֲ Һᵣ ᵝҹ╠ ֲ̆ Һᵣ ᵝ ҹֲ ᵬҹ Ȃ ȇ Ȉ

Ҭ ᾥ ԍᵬҹҺᵣ ֲ ľҺᵣĿῤ ԅ Ȃז ľ̔ ҩ ҕ Ҍ

ֲ ֲ Ꞌꜚ ̆ ֲ ̆ זԍ῏ץ ȁ

῏ԍז ֟ ז̆ ȁ ȂĿ[ ] ץ ᵬ̆ҹꞋꜚ ᴪ ֟ ̆

ֲҌֽ ľ Ŀ̆ ľ Ŀ̆ ֲ Һᵣ Ȃ ᾥ Һ

ᵣ ԅľ Ŀ ľ ꜚĿ ҉Ȃᵖ ̆ ᾥ ₮ԅֲῒ Ӟ

ѿ № ľ̆ ̆ Ҍ ֲ ᵣ ̆ ֲ ᵣȂĿ[ ] ᾥ ץ

ᵬҹ ῃ ׆̆ ֲ ֟ ꜚ῀ ̆ ֲҍ ῏
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̆ ԅף ץ̆ Һӈ ҕ ̆

̆ ԅ ҍ ȁ ҍ Ȃ ̆Һᵣ ׆ ҉ ⌠
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Ȃ Ҭ̆ ᾥ ѿ ₮ԅֲ ᴪ ֲ Ꞌꜚ Ҍ
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̆ ѿ ҹ ѿ ֲ ᵬ ԍ ᶏῒҌ

ꜚȁ Ȃ 

׆ ₮ ̆ ᾥ ₮ֲ ᵬҹ ѿ №̆Ӟ Ҍ Ȃ

ľ Ἕѿ℗ ѿ ֲ̆ Ӟ ̆p ֲ

⌠ ̆ ᵬҹ ѿ Ȃ ֲ ȂĿ

[ ] ᾥ ѿ ̆ ֲ ֟ ᵬҌ

̆ ֲ ҹז Ꞌꜚ Ȃ ᾥ ₮̆ ֲ ꜚ

⇔ ȁ ̆p ֲ ȁז ץ ꜚ ץ

ҹ╠ Ȃ ץ ֲ ̆ ֲ ᴪ ᾢ ᵬ

Ȃ 

ῒ ̆ Ҭ̆ ⌠ԅ Ȃז Ҍ

҉ ῏ ̆ Ԋᴆ Ȃ ҹ̆D ӊ ץ ῀

̆ῒ῏ ԍ ҆Ԋ҆ ᵣ Ȃ ̆

ᴰ ҉ ץ ȁ ̆ ̆ ѿ ↓⇔

Ԋᴆ Ȃ ᴰ ҉ ∞̆ Ҍ ᵬ ∞

̆ ԅף ᵣ ̆ ҹѿҩ Ȃ ׆ ᵣ

҉ ̆ ᴰ ԋᾝ Ȃ ₮ ľ̔ ᵥ ԅ

ҩ ָӇ̕ ң Ҍ ԑ Ȃ ļ Ľ

ļ Ľ Ȃ ļ ĽȂĿ[ ] ױ ľҌ ѿҩ ᵣ

ҕ ̆ ѿҩҌ ꜚ ꜚ ҕ Ŀ [ ] ̆ ȁ ᴪӂ

ԍҌ ӊҬ Ȃ 

҉̆ꜚ №≢ᵣ ᾥ ҍ ҬȂ Ҍ ̆

ᵣ ӈᶏ ̆ ז̆ ԅ ҉

Ȃ ᾥ Һӈ ֲ ᵬ Ҭ ₮ ץ̆

ᴰ ҉ Ȃ 

ȁ῏ ĺĺ῍ ᵣ 

ֲҍ ῏ ҉̆ ᾥ ҍ ῒ ҹѿҩῤ ῏ ᵣ̆

ҕ ᵬҹѿҩ ῍ ᵣȂ ֲҍ ҹ῍ ԍѿҩ῍ ᵣҬ ԋ̆

ӊ ῏ Ӟ ҌῬ ҍ ῏ ̆ Ҍ № ᵣ῏ Ȃ 

ᾢ̆ ᾥ ₮̆ ҍֲӊ Ҍ ȁԋᾝ ῏ ̆ ԑ

ᶭ ȁ ԑ└ ѿ῏ ֲ̆ ҍ Ҍ №◓ ῍ ᵣ̆Ҍ Ҭ

῏ Ȃ ᾥ ┴ ԅֲ ᴪ ѿȂ ᾥ ҹľ ֲ

ᵣĿ̆ľֲ Ҍ ҩ Ȃ ῒ ז̆҉ ѿ℗ ᴪ῏

ĿȂ[ ] ̆ ᾥ ῤ׆ ῏ Ҭ ֲҍ ᴪ ̆ ҹ ױ ῏ ῤ

῏ ̆ ֲҍ ῤ ѿ ῍ ᵣȂ 

ᾥ ֲ̆ ҍ ӊ ӊ ץ ῍ ѿᵣ ῍ ᵣ῏ ֲ̆ ҍ

ΐ ѿ Ȃֲ ҍ ҆ ᵣ҉ӂ ѿ ῍ ῍ ῍ ᵣ῏ Ȃᵖ ̆

ֲҍ ῏ Ҭֲ̆ ҍ ῏ Ҍ ̆ ⱬ

ԍֲȂ ̆ ֲҍ ҆ ӊ ῍ ᵣ῏ № Ȃ ᾥ ѿ ҹ̆

ֲҍ ῍ ᵣ῏ ̆ ‗ԍľֲ ᵥ ҉ ֲ ԅ ̆

ז ֲ ᵥ ҉ ז ԅ ȂĿ[ ] ֲ ҍ ֲ

ѿȂ 

ῒ ̆ Ӟ ᴿ ¥ יּ ᵬ ľ -῏ ĿȂ

῏ ѿ ῤ ῏ ȂזҌֽ ȇ ҍ ҕף ȈҬ ԅῤ ῏ ̆ ғ
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ȇ ȈҬ ѿ ῤ ῏ Ȃ ҉ ז̆ ᴋᵥѿҩ

⌠ ᵣҍ №ȁҩᵣҍ῍ ᵣȁҺᵣҍ ᵣȁ ҍ ȁ ҍ ȁ ҍ ȁ

ҍ ῏ Ҭ Ȃז ῏ Ҭ№ ȁ ҍ ֙ ׆̆

ҕ ̆ ᵥ ֲ̆ ȁ ᵥץ Ȃ ̆

ῒ -῏ Ȃ 

ѿҩ ᵣ ᵣ ∞҉Ȃז ľῤ ῏ Ŀ

̆ ԅֲ ҍ ῏ ῍ ᵣ̆ ԅ׆ ᵣ ῏

Ȃ ҹ ľ̔Ҍ ļ ԅ Ҍ ᴋᵥῒז қ Ḃ Ľ Ŀ

[ ] ľ̆ ѿҩ ҉ ̆ ᶭ ᵣ ȂĿ[ ]

ῤ ῏ ‗ Ԋ ȁ ҍ ῏ Ȃ ľ ᵣ ῏

ᵬ Ҍ ᵣ ῏ Ȃ ᵣ ԍ῏ ̆ ץ ҍ῏ Ȃ ֓῏ Ҍ

ᴪ ⌠ ̕ Ԋᴆ ῏ Ԋᴆῤ ῏ ȂԊᴆ ҍῒז

Ԋᴆ ῏ Ȃ ᴋᵥѿҩԊᴆ ץ ῒזԊᴆ ῏ Ҭ ȂĿ[ ]  

̆ ľ ῏ Ŀ ҆Ԋ҆ ӊ ῏ Ȃ ₮ ľ̔ᵬ

ҹ ҹѿ ӊҬ ҩ №̆ ΐ

ѿ ҉ ̕ ғ Ҭ ѿԊ ҍ ѿ ῏ ȂĿ[ ]

ԑ ľ ῀Ŀ ľ Ŀ ԑ῏ ̆ ῏ ԍԊ ῤ

ȁ Ȃ ҹľ ѿԊᴆ ῃ ῤ ԍ Ŀ[ ] ̆ ᴇ׆ץ

ṿ ҉ ľᴋᵥԊ ҹ ȁҹז ץ ᵣ ᴇṿĿ[ ] Ȃ ҩҩᵣ ҍז ȁҍ

ҩ ѿ ̆ ױ ҍ ױ ῤ ѿ ̆ Ἕ ױ

ѿ ױ ľ̆ᴋᵥ ᵣ ԍ ԅ ̆

֙Ŀ[ ] Ȃ ҩ Ҭ ῃ ῤ ῍ ῍ ̆ᴋᵥ

ᴇṿ ז ⌠ ȁ ⌠ ̆ᴋᵥ Ȃ׆ῤ ῏

ҕ ̆ ҩ ᵬѿҩῤ ῏ ᵣ̆ ӊ ԑ ̆ ԑ ῃ̆

ԑᶭ ̆֞ ֞ ̆ ѿҩ҆ ᴡ ῏ȁ῍ ῍ ῍ ᵣȂ 

̆ץ ᾥ ҍ ̆ ҍֲ ῏ Ҭ ῤ

῏ Ҭ ̆ ֲҍ ᵬ ѿҩ῍ ᵣȂ ≢ ̆ ԍ ӊ

ᵣ ȁ ∞ ̆ ᾥ ҩ ᴪ ѿҩ ᵣ̆ ҩ

ҕ ֲ Ҍ ̆ ΐᵣ ᵣ ῏ Ҋ ȁ Ȃ

ľ ⱬԍ ѿ ῤ ѿ ȁ Ӎ ғΐ ѿ ᵣ

̆ ѿᵣ ̆ ױ Ҭ ҩ ⌠ Ŀ[ ] ̆ ̆ ׆ ҉

ҍֲ ῤ ῏ Ȃ 

ԓȁ ĺĺ ῍  

ᾥ ΐ ∞ ̆ Һӈ ױז̆ ∞ ῏ԍֲҍ

№ ̆ ֲҍ ԍ ӊҬȂ ̆ ᾥ

̆ԋ ҹֲҍ ԅ ῍ ᴇṿ Ȃ 

ᾢ̆ ᾥ Һӈ ᵬҹֲ ̆ ү Ȃ ץ ̆

ᾥ Һӈ ӊѿȂ ᾥ ᴪ̆̓̀ ֟Һӈ ᴪľ̆

ֲ ӊ ȁֲ ֲӊ ‗Ŀ̆ľ ֲ ԅ ѿ̆

ĿȂ[ ] ̆ ᴪ ֲҍ ̆Ӟ

ҕ ῃ Ȃ 

ᾥ ֲҍ ῍ ץ ֲ Ҋ Ȃ

ᾥ ⌠ԅ Һӈ ᴪ ̆ Һӈ ᴪ ∞ ԅ

Һӈ ∞̆ ԍֲ Ҭⱴץ ̆ ֲ ῃ
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҉ ֲҍ ѿ Ȃ ᾥ ҹ

Ҋ Һӈ ֟ ᴪ└ ̆ ⇔̆ ֲҍ ץ ֲҍֲӊ

ѿ ᴪ̆ ׆ ҉ ֲ ҍ Ȃ ֲ ҌῬ ҹ

̆ ᵬҹֲ ⱬ ̆ ֲҍ Ȃ 

ῒ ̆ ῏ԍֲҍ ῍ Ҍ̆ᵖ ԅֲҍ

̆ ᵣ ҹֲҍ ᴇṿ Ȃ ̆ᵬҹ ᵬ

ҹ ᵣ ֲ ᾢ ̆ ֲ̆ ҹ ѿ ᵣȂ

ľ ᵬҹѿ ꜚ ̆ ȁ Ԋ

Ŀ[ ] Ȃ ̆ ‗ Ҍ ȁ Ȃ ̆

Ҍ ȁꜚ Ȃ ₮̆ ᵣ Ҍ ľ̆ ԍ

Ԋ ҉ ҩᵣ ̆ ᴪ֟ ӊ ‖ Ȃ ̆ ӊ ҹѿ

ӈӊѿ ԍ ̆ ȁ‖ ȂĿ[ ] ̆ ̆

ȁꜚ Ȃ 

ҹ ѿ ῒ ᵣȁ ῒז ץ ᴇṿ̆ ᴇṿ

ԅ Ȃ ѿ ң ӈ̆ ӈ ҩ Ҭ ӈ̆

ғ ң ԑҹ ̆ ᴇṿ̆ ҩԊ ҩҕ

Ȃ ԍ ץ ľ⇔ Ŀ Һז̆

ľ Ŀ ⱬ ̆Ҍ ױֲ Һ ̆ ֓ľ Ԋ Ŀ Ȃľ

῀ԅ ļ Ľ ԍļ ĽӊҬ̆ ᴏᵫ ѿ ΐ̆ ѿ ⇔ ⱬ ̆

ץ ҕḚ ȁ ₄ӊ ҹ ӊ ̆ Ҍ ҹ ׆̆ ӰҬ⇔ ₮

̆ ‖ ҹ ̆ ̆ ѿ̆׆ ῀ѿ ȂĿ[ ]

̆ᵣ ԅ ῤ ᴇṿ Ȃ 

῏ԍֲҍ ̆ ᾥ ҍ ᴇṿ Һ ῒ ῍ ̆p ᶷ

Ҍ Ȃ ᾥ Ҭ ᴪ ̆ ԍֲ ꜚ ֲҍ ̕

↕ ᵬҹѿ ᴇṿ ז̆ Ҭ ӊ ԑ ȁ

ԑ ῃ ꜚ ѿ Ȃ ᾥ ҍ №≢ ԅץ ҹᴇṿ ᵣ ̆

ҹ ԅ ̆ ֲҍ ȁֲҍֲȁֲҍ ӊ ̆ Ӟ ֲ

῍ ᴇṿ Ȃ 

̆ ᾥ ҍ ԋ̆ Ҍ ̆p ῒ

ѿ Ȃ ᾥ ҍ ׂҕ ׅ ΐ

ӈ Ҍץ̆ ԋ ῒזҕ ΐ ┴

ӈȂ  
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From óFive Qualitiesôto óFive  Questionsô:  

based on WhiteheadĽs Philosophy of Civilization 

 

Cuiming Ma  China University of Political Science and Law  

 

Abstract : As a student  of Whitehead while Whitehead was a professor  at Harvard, the 

book (also the dissertation of him) named WhiteheadĽs Philosophy of Civilization  

of Professor A. H. Johnson systematically generalize d WhiteheadĽs theory of 

civilization in differ ent literature s. Firstly, based on the five qualit ies (Truth, 

Beauty, Adventure, Art and Peace) Whitehead raise d, Johnson explain ed further  these 

five qualit ies and prerequisite s for civilization. Also, Johnson analyzed the 

contribution  of western culture. Secondly, he interpret ed WhiteheadĽs philosophy 

of history  including  the effect  of ideas, great men, geography and technology on 

civilization, and several e ssential factors to social  fate through tracing the 

prosperity and decline  of human history. Then, he analyzed religious problems 

carefully  and the development of Christianity and its significant to science and 

philosophy. At the same time, Johnson pointed  that ľsolitarinessĿ has an important 

position  in religions and Whitehead Ľs view of God. Furthermore, he illustrated 

WhiteheadĽs social  philosophy, such as economic, political and international 

problems. Then, he introduced Whitehead Ľs theory of education  from theoretical  and 

practical  aspects. At last, Johnson showed Whitehead Ľs metaphysical foundation  of 

civilized thoughts. Obviously, by expanding ļFive Qualities Ľ into ļ Five 

Qualities Ľ, Johnson illustrated the panorama of WhiteheadĽs ideas on civilizatio n. 

It is possible to say that, based on Whitehead Ľs philosophy of civilization Johnson 

shown, not only we didn Ľt achieve the civilization under Whitehead Ľs definition, 

but also we confront some problems which Whitehead didn Ľt focus specially , for 

example, the ecological problem. In order to improve civilize d development, 

WhiteheadĽs philosophy of civilization can provide some revelation s for us to solve 

environmental problems that are happening nowadays. These revelation s includ e 

integrating all of the exce llent wisdom that have exited, promoting religious 

function in human mentality, enhancing to deal with issues both within and among  

nation s peacefully and justly and returning the educational essence which cultivate s 

civilize d people.  

 

Keywords̔ Whitehead, Johnson, Philosophy of Civilization, Five Qualities, Five 

Qualities, Economical Problems  
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ľԓ׆ Ŀ⌠ľԓҩ Ŀ 

   ĺĺ ԍWhiteheadĽs Philosophy of Civilization  

 

   Ҭ  

 

ȍ Ȏᵬҹ ᵫᴋ ̆A. H. Johnson ȇ

Ȉѿӥ̂Ӟ ῒ ̃ Ҍ ᵬ Ҭ ₮ ᵬԅ

ȂJohnson ӥ׆ ₮ ľԓ Ŀ̂ ȁ ȁῳ ȁ ̃῀

̆ ᾢ №̆ ԅ ԓ ӈ ╠ ̆ ԅ ῒ̕ ̆

ԅ ̆ ȁᴯֲȁ ȁ ᵬ ̆

₮ ᴪ ₃ҩ῏ ̕ Ҋ ̆ ԅ № ̆

⌠ ῒ ҍ ӈ̆ ₮ľ Ŀ Ҭ

҉ ̕ ̆ ԅ ᴪ ̆ ῒ ȁ ῏

̕Ῥ ׆̆ ңҩ ԅ ̕ ̆№ ԅ

҉ Ȃ ̆ ľԓ Ŀ ҹľԓҩ Ŀ̆ Johnson

₮ ῃ Ȃ ԍ Johnson ̆Ҍ ₮ׂ̆ ֲ

Ҍᵖ ⌠ ӈ ̆ ғ ױ ҳ ≢ ̆

Ȃ Ḇ ̆ ҹץ ױ ‗ ╠ ҳ ᶫѿ

֓ ̆ ̔ ῃֲ ᴨ ȁḆ ֲ Ῑȁⱴ ῤ

ԊⱵ ҍῈ ‗ȁ ԍ Ῑ ֲ Ȃ 

 

ȍ῏ Ȏ̔ ̕Johnson̕ ̕ԓ ̕ԓҩ ̕  
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׆ ᴪ ⌠  

   

Ҭ   zdwangzk@126.com 

 

῏ ̔ ᴪ ȁ ȁ ԑ῏ ȁ ᴪ  

 

ѿȁ ᴪ ץ ѿ ҹ ᴪ  

ᴪ Ȃ ᴪ ᴪ ̆ ᶏ ᴪ

ԍ Ȃ1940 ץ ᴪ ̆ ӊѿ Ҭ

ᶏ ԅ ῒזᴰ Ȃᵖ ᴪ ľ Ŀ

ẁ ̆ ԅ ᴪ ҍ ᴪ ’ ’Ȃ 

ᴪ ׆ ҹҕ ѿ Ԋ Ȃ Ṣꜛԍᴰ

̆ Ṣꜛԍ Ȃ ᴰ ѿ ̆

ᴪ Ӟѿ ᵬҹ ⱳ Ȃ ᴪ ᵬ ľ Ŀ

ԍ ӎȂ ᴰ ѿ ̆ ᴪ Ӟ ԅѿҩ Ԋ ̔

ֲ ҕ ⅞№ ֲ̕ ԍҕ Ҍ

Ȃ Ҍױז̆ץ ̆ҹָӇ ȁ ֓ ̆ ̆

ȁ ȁ№ ȁ ȁ ȁ ̆ ⌠ ᴪ Ṝ̆ Ҍ ץ ̆

ȁҌ ȁҌ ҍ Ȃ ѿ

ᴪ ̆Ӟᶏ ᴪ ╠ ľ Ŀ̔ ₮Ҍ ̆ ᴡ Ԉ ̆

ӈ ̆ ҩֲ Ȃ 

̆ᴰ ᴪ ѿ ᴪ ̆ Ȃ 

ԋȁץľ Ŀ ľ Ŀҹ ᴪ  

20 ҕ Ҭ ῐ ̔ҕ ѿҩ ľ Ŀ ȁΐ

Ȃῒ ₮ ӈ ľ̔ Ŀ ľ ĿȂ ȁ ᴪ ֓ Ԋ

ҹ ҩ Ҍ ԑᵬ ֟ ῒ̆ ȁ Ҍ

ԑ῏ ‗ Ȃ ⌠ԅ ҩ Ṝ ץ̆ ᴪ ҹ ̆

ҹֲ̆ ᴪ ѿҩΐ ̆ ӊҬ̆ΐ ԑ῏

Ȃ 

 

ᴪ ӊ ԑᶭ ̕ ̕ ԑ└ ̆ ѿҩ ᵣȂ 

҈ȁ ᴰ ᴪ ̆ Ȃ 

ᴪ ׆ ᴪ ₮ ̆ԅ ’ ӊ

῏ Ȃ ᴪֲ ӊ ῏ ̆ ҩ῏ ̂ ̃̆ ԍ ֓῏ ҉ ῏ ̆

Ҍ ̆ ױ ῏ ҬȂ ѿҩ ᴪ ѿҩ ̆

mailto:zdwangzk@126.com
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ԅѿ ῏ Ȃ 

ᴪ Ҍ ԑ└ ῏ Ḡץ Ȃ ѿҩ ᴪ

ҍҌ ᴪ ӊ ῏ ̆ ῏ ̔ ѿҩ ̂ ѿҩ

Ԋ ӊ ֟ ̃ Ҍ ӊ ῏ Ҍ̕ ӊ ῏

└̆ ѿҩ ȂẼ ҍ ԑ῏ ѿ ѿҩ ᴪ

ҬȂẼ ̆֟ Ẽ ̆ ֟ ̆Ẽ ҍ

̆ ᵬ ԍ Ҭ̆ ᴪԊᴆ ֟ └Ȃ 

ᴪ ԅѿ ᴪ ̔ ᴪ ῏ ӊҬ̆№

Ԋᴆ ᵬ Ҍ ԑ῏ Ҭ׆̆ ₮֟ ȁ

ױ Ȃ 

    ⱬ ׆ ᴪ ᴪ ӊ ԑ῏ ῀ ̆

ȁ ᴪ ҈ ѿ └Ȃ 

    ȁ ̔ 

֓ ᴪ Ԋᴆ Ҍ ԍ ױ ⌠ԅ̆ ױ

ᴪ ԑ῏ Ȃ 
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A Philosophical Analysis of Organic Culture in the 21st Century  

Zhou Guowen 

Beijing Forestry University ̆School of Marxism ̕  

China Institute of Science and Technology Evaluation  

 

Abstract:  Organic culture theory, as an organic philosophical study oriented towards 

the 21st century, must face up to the surging of multiculturalism and actively 

integrate into the theory and practice of resolving the complex concept of the 

environment. In order to respond to and solve the ecological environment and cultural 

conflict in the contemporary world Provide theoretical basis and action guide. The 

future of organic culture, is in the division and integration of the global situation 

in harmony with the red uction of all things associated with the situation and the 

embodiment of the world cultural interaction of the times philosophy. The new organic 

philosophy of culture attaches more importance to the material world and the 

composition of the quality of phil osophy of quality, is relying on the concept of 

ecological organic advocacy and guidance of the new state of philosophy. Organic 

culture is an important representative of organic philosophy in the 21st century. 

It is based on the natural culture, inclusive , material circulation of the new museum 

culture, culture from the human environment, the human environment from the 

ecological ecology, ethnic ecology fit in the socialization of the new habitat 

philosophy. Organic culture in the new habitat collision, fi ssion and bridging, 

organic culture theory is human and heaven and earth, all things and integration 

of the Earth and the universe of new natural philosophy. The philosophy of the future 

organic culture is a new imaginary philosophy that crosses and uses a  variety of 

material and cultural symbols in a multicultural scene. It emphasizes the organic 

culture of the organic culture of the effective update, and in the new environmental 

culture vision to promote the compound organic philosophy of philosophy, refl ecting 

the cultural context, material habitat, aesthetic art and spiritual environment of 

the organic connection The original existence of the new organic philosophy is 

reconstructed in the field of integration. And the full integration of the future 

connotation of multiculturalism, showing the local cultural context involved in the 

world vision of the organic culture of philosophy of the core values and ideological 

trends.  

Key words: organic; organic culture; 21st century; organic philosophy; new 

environmental culture  
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21ҕ ӊ  

 

 

֤ ҙ ᾥ Һӈ ̕Ҭ ᴇ Ҭ  

̆ ֤̆guowenzhou@126.com 

 

: ᵬҹ 21ҕ ̆ ᾝ ꜚ̆

῀ ҍ ҹ̆ ‗ ҕף ‖ ӊ

ᶫ ᶭ ꜚ Ȃ ̆ № ҍ ῃ Ҭ

҆ ӊ ’ҍᵣ ҕ ֜ԑ ף Ȃ 

 

ⱴ ҕ ҍ ῤ ̆ ᶭ ӊ

Ṥ ҍ Ȃ 21ҕ ף Ȃ ԍ

҆ ȁ῍ ῍ ȁ , ֲ ȁֲ ԍ

ȁ ԍ ᴪ Ȃ Ҭ ȁ ҍ ̆

ֲ ȁ҆ ֲ Ȃ 

ӊ ᾝ Ҭ֜ ᴪ

Ȃ ̆ ҬḆ

̆ᵣ ₮ ȁ ȁ ̆

ȁ ԑ Ҭ ӊ Ȃ ץ ῃ ᾝ

ῤ ̆ ҕ῀׃ ӊ ᴇṿҍ Ȃ 

 

῏ ̔ ̕ ̕21ҕ ̕ ̕  

 

  



120 

 

Dialectical view of new challenges in today's culture  

Hong Xia sun 

 

̂Shangqiu City, Liang Yuan Industrial and In formation Bureau ̆Henan ̆ 476000̃  

 

Abstract: when the rapid development of virtual information technology, it was only 

the material world view and traditional life is a serious challenge. When the 

artificial intelligent unmanned factory appears, people face serious challenge of 

unemployment. When artificial intelligence go hand (a dog) defeated the human chess 

master, the people are showing the machine is out of the frustration and panic. These 

high- tech rapid development, not only challenges the traditional culture, also 

changed the traditional mode of production and living conditions greatly, make the 

human society into an unprecedented high technology of artificial intelligence 

development stage. Because anything there will be two therefore, the rapid 

development of high - tech, not only to bring the convenience of life and work, it 

will cause a series of incompatible with the social development, social development 

and malignant disharmony. These problems if not handled properly, it will cause 

social chaos and  instability. In order to face and solve new problems, new challenges, 

we must convert ideas, transform the way of thinking, advantages and disadvantages 

of high - tech development view from a dialectical perspective to mankind, in order 

to avoid the dialect ical method to solve new problems and new challenges.  

 

Key words: information technology; artificial intelligence; traditional culture; 

dialectical method  
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ׂ  

                                  
38
 

̂ җ Ḥ ̆ ̆476000̃  

 

 

̔ Ḥ Ṝֲ̆ ױ ҕ ᴰ ⌠ԅ

Ҥ Ȃ ֲ ֲ ₮ ױֲ̆ ҳҤ ҙ Ȃ ֲ

̂ ̃ ԅֲ ↕ױֲ̆ Ȃ ֓

̆Ҍֽ ԅᴰ Ӟ̆ ԅֲ ᴰ ֟ ’ ᶏֲ̆

ᴪ ῀⌠ԅѿҩ ╠ ֲ Ȃ ԍ ᴋ̆ᵥԊ ᴪ ңҩ

̆ ̆ץ Ҍֽ ױֲ ᵬ҉ Ḃ≠̆ ᴪ ѿ ↓

ҍ ᴪ Ҍ ̆Ҍ ᴪ Ȃ ֓ Ҍ ̆ ᴪ ᴪ

Ӱ ꜚ Ȃҹԅ ‗ ȁ ױֲ̆ ̆ ̆

ᾣ ֲ ץ̆ ≠ ‗

Ȃ 

῏ ̔Ḥ ֲ̕ ̕ᴰ ̕  

 

ᾢ ╠̆D ᴰױֲ ᵌӍ ף Ȃ

ᵌӍ ᴪ Ȃpל ֲ̆ ᴰױ ᴰ

Ҍ ῃ ף Ȃ ҹ̆ ѿ ֲף ᵬ Ꞌꜚֲ̆

ᴪ ᶭ ֲ ֲ̆ ᴪᶏֲ ⱬ ᵣ ⱳ ⁞

Ȃ ᵣ ԅ ֲ ֲ Ҍ Ṝֲ̆

ԅȂҹԅ ֲ Ḥ ֲ̆ ױ ֲ

ֲ ≠ ץ̆ ᴰ ᴰ ֲ ≠ Ȃ 

 

ѿȁ ᴰ ‖₯  

ׂ ֲ ꜚ Ӟ ȁḤ ֲ

Ȃ ֲ Ἕ Ḥ ⌠ֲ

ҩ ̆ᵖֲ ֲ Ҍ Ȃ ҹ̆

Ḥ ױֲ ԅҤ Ȃ 

ἝḤ ᶏ̆ ꜚ ԍ Ҍ

̆ ֲ ҹ ľ ֲĿ ̆ ₮ ̆ ֲ Ạľὅ Ŀ Ȃ

ץ Ҥ ֲ Ȃץ╠ ẫ ꜚ ꜚ Ȃף ₃

Ӎ ԅ ӏȂ ̆ ֲ Ҧ ̆

╠ ̆ Ạ ΐ ץ Ҧ

Ȃŀŀ ӊ̆Ḥ ԅ ľ Ŀ ľ ԊĿ̆

ֲ Ȃ ᶏ̆ ᴰ ῾ᵬ ԅ

ԅ ῾ᵬ Ȃ ֓ ῾ᵬ ҉ԅֲױ ̆ ҹֲױ

Ȃ ῾ᵬ Ҍ ̆Ҍ ̆ Ӈ̆ └

֟ └ֲ Ȃ ᵥ’ֲ̆ ױ ̆

                                                        
38ᵬ ̔׃ ̂1965ð̃̆ ̆ җ ֲ̆ ֲ ̆ Ԋ׆̔ Ȃ 

Email̔ shx2008@126.com 
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Ҍ ᵣ Ȃ ᴰ ῾ᵬ ץ̆ ֲ

ᴰױ Ȃ Ҍױֲ └ ῾ᵬ Ӱⱴ ̆ Ӈ̆

ֲ ᴪ ҹҌ ֲ Ȃ 

ֲ ἝḤ ȁ ̆p ֲ

֟ ₮ ԅȂ ̆ ֟ ‟ ֲ ̆ ֟ ֲ ̆

ֲ ̆ ֲ ̆ ֓ ֟ Ⱶ ҙ ῃ ֲ ֟ȁ ᵬ

Ⱶ̆ ֲ ᵬȁ ֟ Ⱶֲ̆ ֲ ῃ ᵩ Ȃ ԍ

ֲ ԅֲף Ꞌꜚ̆ᶏ ֲ ҙȂ ᴧ ҙ ֲ ԊԊ̆ ᴪ

ῃ ῀ ᴪ̆ῒ ᴪ Ӱ ⱴֲ Ȃ 

ֲ Ҍֽ ֲ῀׃ ֟ Ꞌꜚ̆ ԍ´Ԋ └ ֲ

Ȃ ֲ̆ Ҋ ֟ ֲ ̆ ΐ Ȃ ҹ ֓ ֲ ֲ ԅ

ֲ פ ᴪ ‰ ꜚ ᶏֲ̆ ԍ Ȃ

ֲ Ҍ ֲ ᴴ֙ ̆p ᴴⱬӞҌ Ȃ ֓ ғ

̆ ֲ̆ ֲῬҍԑ ױֲ̆ └ ֲ ꜚ ֲ

₯ Ȃ ҹ̆ҍԑ ֲ ֲ Ҍץ ֲ └ ̆ ľ

Ŀ └ ֲ ꜚ Ԋ Ҍ Ȃ ҹֲ̆ ғҌ ῃ └

ҹ̆ᶏ Ҍ ᶏ̆ Ҍ Ȃ ᵥ Ḡץ └ ֲҌ

̙ ץ ֲ̆ ֲ ֲ Ṝѿ Ῥ ̆ Ῥ Ȃ Ӟ

ֲ֓ᴪ ̆ ҹֲ ̆ῒ Ҍ ̆ ֲ

└Ҭ ̆ғ ҹֲ Ⱶ ̆ ֲ ̆ Ҍ

̆Ӟ ץ Ȃ Ҍ ֲ └̆ғֲ ѿ℗Ԋ ῃ֜

ԍ ֲ ̆ Ȃ ҹ ԍ ֲ Һ

֜ ԅ ֲȂֲ ᴪ ҹ ֲ̆ Ṝֲ

ⱬ ᵣ Ȃ ֲ ֲ └ԅֲ ѿ℗ ꜚ ᴪ̆Ҍ

̆⌠ Ṝֲ̆ ԍ ֲ ᵩ Ȃ ױ ᴪ

ֲ Ȃ ȁ ֲ

Ῥ̆Ӟ ⱬ ₯ ̆ ₯ֲ ֲ ̆ ҹ Ԉ ѿҜ ᴪ

ⱬȂ 

҉ץ ֲ̆ Ҍ ̆ └ Ҥ └

↕̆ Ҥ ῒ ̆ ̆ ̆ ҙ̆ ̆ŀŀҌ Ἕ

ԅ ѿ ̆ᴋῒ Ȃ ҹ̆ ֲ └ ̆ ֲ ΐ

ⱳ Ꞌꜚ ⱬ ľ Ŀ̆ ҉ ѿҩ ̆ ҩ ֲ

Ẋ Ґ ѿ Ȃ ԍֲ ᶏֲץ ₮ ̆ ֲҹԅ

ѿ ֲȁ ̆Ạ ԊȂ ֲ̆ץ Ẋ Ґ ѿ ̆ ᴪᶏֲ └

└̆ ꞋꜚȂpֲףֲ ֲ ᵀ ⌠ ֲז Ӟ

̆ Ꞌꜚ Ⱶ ֲӞ ᴴ ȁ └ ֲף Ȃ ץ ̆ ׂ ᴰ

ֲ ᴰ Ҍ ̆ ֲ Ȃֲ Ҥ̆

ҹ̆ └ ֲ ֲ̆ ҹֲ ̆ Ҍ

ҹֲ Ȃ ֲ̆ ף Ȃ 

 

ԋȁᴰ ֲ Ҍ    

ֲ ֟ ץ ̆ѿ ᴰ Ҭ̆ғ ᴰ Ҭ ץ ֲȂ ԅᴰ

ֲ Ҍ Ȃ ҹ̆D Ȃ ֲ̆ ȁ

ꜚȁ ꜚ Ꞌꜚ ᶏֲ ᵣ ẫȂ ֲ ȁ ֲ ֲ
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Ԋ ԅֲף ȁ ꜚȁ ꜚ Ꞌꜚ̆ Ӈֲ̆ ᵣ ᴪ ֲ̆ ᵣ ᴪ Ȃ

ֲ̆ Ҍ ֲ Ȃ ̆ ױ ᴰ ῾ᵬ

̆ ҹ ֲ̆ ̆ ᾥ└

ľ ╕ĿȂ Ṝֲ̆ ȁꜚ ȁ ῾ᵬ ѿҩ ԑᵬ ԑ̆ҹᶭ ̆

ᾥ Ҭ̆ Ԋ ᴇṿ̆ ѿ Ԋ

ᵩ Ҍ Ȃ ᴰ ῾ᵬ ҆ ᾥ

Ȃ ̆ ῀׃ Ȃѿ℗

ᾥ Ȃ ̆ץ ҆ ᾥ ȁ ֟ Ῑ

Ȃ Ӟ Ȃ ᴰ

Ҍᴪ ̆ӞҌᴪ ֲȁ ȁ ᴴ ȁ Ȃᵖ ׆ ԅף

̆̔ ԅף ֲ̆ ԅף ץ ̆ ױ ῾

ԅȂ ҹ̆ ᵩ ̆ ῾ ̆ҹԅ ̆῾

̆ Ҥ Ȃ ҹԅ ῾ ̆̔ ױ ᶏ ľ ╕ĿȂ

̆ҹԅ ῾ ̆῾ ▲ ῾ Ȃ ҹԅ῾ᵬ ֟̆῾

ᶏ Ȃ ֓ľ ╕Ŀȁ ῾ ‖┘Ҋ̆ ԅ ̆

ԅ ױ ӊ ĺĺ Ȃ ᶏ Ӟ ⌠ ῒҤ

Ȃ ԅ ̆ ᶏ ֓ ԅ Ȃ ̆

῾ Ӟ ԅ ĺĺ Ȃ ԍ ԅᾥ└

ױ ̆ ץ Ȃҹԅ ױֲ̆ ֟ ῾ Ӟ Ȃ῾

ᶏ ̆ᶏ ױ ȁ ȁ ԅȂ

ԅץ ̆ ֲ Ἕ ҉ ֲ ̆ Ҍ ̆ Ȃ ԅ

ᴰ Ȃֲ׆ ֲ̆

̆ ҆ ᾥ ẫ Ȃ ᴰ

ᴰ ֲ ̆ Ӈֲ̆ ᴪ ֙Ȃ ᾟ№

ԅ ᴰ ֲ Ҍ Ȃ 

 

҈ȁ ‗ ҍᴰ  

‖̆₯ ֲ ᴰ ̆ ̆ף ҡ ᴰ

ῃ ֲ ᶏֲ̆ ֲ └ ̆ף ᴰ

ֲ ᶏֲ̆ Ҍ ᴋᵥֲ ֲ ̆

ױֲ ╠ Ȃ ҹ ֓ ‗ ֲ Ȃ 

ҹԅ ‰ ̆ ᾢױ № ѿҊֲ

ҡ ᴰ ̙ ԍ ҩ ̆҉ № ԅȂֲ Ҍ ҡ ᴰ ̆ ׆

̆ ֲ └̆ ѿ №ֲ ֲҹ

ֲ ⱵȂ Ҍ ֲ ֲ ֲ Ꞌꜚ ᵬȂ ֲ

‗ Ȃ ҹֲ̆ ̆ ѿ ҍ

Ȃ ױֲ ῒ ӊ ҍ̆ ̆ ῃ ֲ

̆ Ӈֲ̆ ᴪ ̆ ҹ ֲ ῃ Ệό ֲ Ȃ 

ῒ Ῥ̆ №ױ ѿҊֲ̆ ῃ ֲ └̙ ҩ

̆Ҍ Ȃ ҹֲ̆ ҍ Ȃ ץ ֲ ̆

ֲ ̆ ֲ ̆ᶏֲ ̆ ֲ Ȃ ҍ

ֲ ῏ Ȃ ҹ ֲ ᵬ ⱬ̆ ᶏֲ Ḥ ̆

Ȃ 

ᵖ ѿ ⃰╤̆ Ҍֽ ץ ֲ ̆ ᶏֲ ῒ ֙̆
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ֲ ⌠ ҍ ȁ≠ҍ ᵬ Ȃ ԍ ֲ

ᵬ ̆ ᶏֲױ ⌠ֲ̆ Ҍ ῃ ֲ ̆

ֲҍ ֲ̆ ῃ ֲ Ȃ ≢ ף Ҥ Ҋ̆

ᶏֲױ ⌠̆ Ẓ ԍ ̆ᴪᶏֲҌ ׆̆ ֲ

ҹ ῃ ҹ Ҋ ֲȂ ֲ Ҭ ᴪ̆

ҕ ̆ ‛—— ҕ Ȃ ᴪ ֲ ҕ ῃ

̆Ӟᴪ ԑ ⱷ ̆ ⌠ֲ Ȃҹԅֲ

ֲ̆ ѿ ̆ ֲ ֲ̆

ֲҹֲ Ⱶ̆ Ҍ ֲ ῃ ף ֲ Ꞌꜚ ̆ ֲ

‗ ҍᴰ Ȃ 

                                       

 

 

 

    ȍ1Ȏ ̆ ֲ ̆N, ̆2017,9 
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Naturalist and Dialectical approaches to meeting the contemporary 

cultural challengesĿ 

Virtue of Soundness by Cultivation o f Rituals (Kwon Jong Yoo, Chung - Ang University, 

Korea) 

 

Abstract :In most developed countries as well as developing ones, a common phenomenon 

is aging. Korea has entered into aged society from aging society in the last spring 

in a continuous low fertility. There is a bad expectation that South Korea will become 

the world Ľs most aged society by 2050 due to a prolonged average life span and an 

extremely low birth rate. This might bring about a drastic change not only in system 

of the society but in individual life. One of the worst problems caused by the aging 

could be lost or reduction of motive power that advances the society because of 

increase of senior citizens. This is just cultural challenge in Korean society that 

most Korean people are taking seriously.  

This presentation has a principle that it is to culturally respond to the 

cultural challenge and to grope a kind of first person methodology. One of the 

fundamental reasons why the aged society is regarded as a cultural challenge lies 

in the fact that inc reased number of senior citizen is counted as main impact on 

the whole society that is enough to aggravate quality of live of whole citizens and 

goes as far as to make retrogression of a society.  

This principle to culturally respond to the cultural challen ge is, in this case, 

to heave up the senior citizensĽs soundness in their everyday lives and to build 

a sound culture of the aged society.  

The soundness should be counted as the common virtue of the seniors that establishes 

a firm basis to give the aged s ociety sustainability of development. The presentation 

has a discussion that to secure the soundness must be dependent on the observation 

on and fixation of the sound rituals in everyday life.  
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ת Ῑ ẫ ף Һӈ ҍ  

 

̂Kwon Jong Yoŏ Ҭ ̆ ̃ 

 

̔ 

Ҭ ̆ ѿҩ Ȃ ᵞ

Ҋ̆ ᴪ ῀ԅ ᴪȂ ѿҩҌ ̆ ԍ

ᵞ ₮ ̆⌠ 2050 ҹҕ ҉ Ҥ ᴪȂ Ҍֽᴪ ᴪ└

̆ ғᴪ ҩֲ ▲ Ȃ Ҥ ӊѿ Ὲ

ᴪ ꜚⱬ ⁞ Ȃ ᴪ Ȃ 

↕ ̔ ׆ ҉ ѿ ̆ ғ ѿ ѿֲ Ȃ

ᴪ ҹ ԍ ⱴ Ὲ ῃ ᴪ ῒ̆ ץ ῃᵣῈ

̆ ᴪ ṕ Ȃ ’Ҋ̆ ҉ ѿ ↕

ֲ Ҭ ẫ ̆ ẫ ᴪ Ȃẫ ҹ ֲ

῍ ̆ҹ ᴪ Ȃ Ҭ ̆ҹԅ Ḡẫ ̆

ᶭ ԍ Ҭ ẫ  Ȃת

                                              ̂ ̔↔ ̃ 
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